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INTRODUCTION 
From slavery the Negro has come a long way on the 
road that leads toward full citizenship and democracy in 
the United States. There were and are many factors and 
forces which have forced, guided and inspired the Negro 
in the direction of his goal. Among the agencies that have 
contributed to the Negro's onward march is the Negro Church. 
It is the purpose of this study to find out what 
i. 
the Negro Church has done and is doing to effect full citizen-
ship for the Negro and to inspire the major race group to 
respect the fundamental principles of the Constitution of the 
United States and to practice the teachings of the religion 
of Jesus. 
Moreover, it is the purpose of this research to de-
scribe and to evaluate many activities of the Negro Church 
both implied and expressed which have aided the Negro and the 
white man in preparation for the synthesis of American society. 
This great experiment is yet in process. 
However, it is not a noisy and boastful enterprise. 
It is not accomplished by volcanic eruptions of particular 
comparisons of propaganda and resolutions. The work of the 
American Negro Church has been a quiet, unassuming procedure 
like the leaven of the bread. 
No one can consider adequately the role of the Negro 
Church without due deference to the Negro preacher and the 
spirituals which have played a very great part in the con-
tinuing process of race integ.ration. This study will pay 
ii. 
special homage to three great factors in bringing about a 
better race relations in the United States. Without them, 
one can hardly see the Negro launching away from the effects 
of two hundred and forty-six years of unrequited toil the 
effects of which, to a large degree, are to be found in both 
race groups today. 
The onward march did not start with Emancipation. 
It was grounded in the early yearnings of the Negro slave. 
Many phases of the American Negro Church had their beginnings 
long before the anti-slavery controversy. In fact, many 
early Negro preachers struck for freedom prior to the Civil 
War. These phases of the Negro Church will be mentioned in 
this study. 
However, there was no need for this study prior to 
the Civil War. The War brought about a new status both for 
the white man and for the Negro. This new status was not 
clear cut for either. The physical, mental and moral effects 
of having been a slave persisted in the Negro. He was re-
stricted in his movement from place to place by the fact that 
he was hardly welcome anywhere. The South did not want him 
because he was "uppity11 • He could not be commanded to work 
according to law. The North did not want him because he was 
a threat to the security of white labor. The mental status 
of the Negro was naturally that which was peculiar to his 
being a slave. He was simple and ignorant with very few 
exceptions. The moral status of the ex-slave was determined 
by what fear he held of physical retribution and the type of 
iii. 
master that ovmed him togeth er with the type of labor that 
he did. Most Negro slaves toiled in the fields and in the 
mines. A few worked in the masters• homes m~ere they might 
eet a gestt~e of moral suasion by the standards of the homes 
or by some other means, possibly reli g ion. 
The status of the ex-slave owner was just as pre-
carious. He had lost his fortune by Emancipation. He had 
been compelled to work for himself if h e had any of his 
land left. The alternative was to be able to hire the freed-
men or some poor whites to do the required vmrk on the farms 
or formerly large plantations. It took a long time for t h is 
new economic way to sh ow signs of paying off. The ex-slave 
owner suffered much economically. Also his pride was 
crush ed. He could not o¥m h is servants. He could not have 
a life of comparative ease as he once enjoyed. There is a 
scientific standard wh ich holds that slavery was an economic 
failure. Very few ex-slave ovmers h eld such a view of the 
situation. To t h em cotton was king as long as the labor was 
comparatively cheap or free. 
"Before the Civil War his (the Negro's) labor was 
the fmmdation of wealth in the South. Its semi-
feuda l civilization could not h ave existed without 
t h e patient, silent toiler on t he great plantations. 
If cotton was king, its domain rested upon the 
swarthy shoulders of this black Atlas."l 
Four million or more Ne groes were given a new status 
by Emancipation. Th ey were to become citizens of the United 
1. King -- NAL, p . 51. 
iv. 
States with all of their handicaps real or imaginary. They 
aspired to mimic their masters. Their masters aspired to 
force the Negro to be himself which was a humble, ignorant 
and servile person of the slave stereotype. We might dis-
cover here the birth of the struggle which has been called 
an American dilemma. 
The real purpose of this study is to point out 
some of the efforts of the Negro Church to dispel this 
great dilemma. There were and are many other agencies which 
are contributing to this dissipation. There will be much 
overlapping of efforts and in many cases there will be 
efforts born in the Negro Church but given impetus by other 
organizations. 
Before starting upon this undertaking, a defi-
nition of terms in the subject of this study is quite ne-
cessary to set limits as well as for a better understanding 
of the proposed dissertation. "The Structure and Function 
of the American Negro Church in Race Integration" is a sub-
ject that could prove unwieldy if I did not set limits. 
Structure is the expressed or implied factor of the Negro 
Church which has been and which is being used to effect a 
better race relations in the world. It is not confined 
to organization or to polity except insofar as they determine 
the majority of Negro Church Organizations. There is no such 
compact entity as a natural structure in this study. There 
will be no special arrangement of parts of the average 
v. 
organization. Whatever parts constitute the whole may not 
be interrelated like the pattern in the White Church. How-
ever, the particular expression of a particular Negro Church 
will have enough of the traits of the pattern to give the 
impression that it is dominated by the general characteristics 
of the pattern. A Negro Methodist Church or a Negro Baptist 
Church may have many aspects that are not in harmony with its 
pattern but in the so-called essentials will be to all purposes 
a facsimile of the Methodist or the Baptist Church. Possibly 
I might use the idea of form and structure inter-changeably 
in this study. Function is the action or the activities of 
the Negro Church. Since there were at the outset no other 
factors able to do the job that was needed, it became the 
calling of the Negro Church and the task set before it be-
came its duty. 
The American Negro Church is that countless groups 
of Negroes who have come together for the purpose of worship 
and mutual improvement. This study will emphasize those 
Negro Churches which have no control from their white brethren. 
Moreover, this study will emphasize the contributions of those 
Negro Churches which constitute the largest number of Negroes, 
notably Baptists and Methodists. There must be a passing 
consideration of what have been called cults. 
Race is the grouping of human beings according to 
land, origin and physical features such as skin color, facial 
contours, nose shapes, skull measurements and hair texture. 
Since most of these physical features including eye color 
overlap, race is not a definite identification of any 
grouping of the human family. The use of the term "race" 
was first used by a French scientist by the name of 
Buffon. 1 He used it in 1749 to differentiate the six 
groups of human beings which he divided according to some 
artificial traits. Notwithstanding, for our study, the 
usual meaning of race will be acceptable. Any one with 
dark skin who has Negro ancestry is a Negro. There is much 
overlapping in these definitions because there may be 
vi. 
Indian or some Asiatic blood either in the so-called white 
man or in the so-called Negro. You are a Negro or a white 
person according to the American custom or convention. Some 
are white or black because they choose to be. On the other hand, 
there are Negroes in America with white skin and there are 
white men with dark skin. However, whatever the community 
designates you, you are that, features notwithstanding. 
Integration is a process of intelligent behavior. 
It refers to a continuous, intelligent and interactive ad-
justing. Integration is best understood by the position held 
by those who are exponents of the idea. Frank Loescher quotes 
Gallagher: nThe integrationist position is precisely what 
the Christian ethic requires that every man, woman and 
child shall be free to enter into and to contribute to, the 
welfare of all mankind, without any restrictions or dis-
abilities based on color caste -- and without any advantages 
1. Soper, p. 15. 
vii. 
because of color or the lack of it. 111 Moreover~ integration 
implies a sense of worth and purpose in life. This feeling 
of worth and of attaining a goal for one's life may be in -
cluded and inculcated by forces outside of the individual. 
There are many contributors to the sense of worth. Some of 
them are: 
1. Attention of friendly pe ople or the disparagement 
of hostile ones. 
2. Enjoyment of affection or being the victim of hate. 
3. Being chosen for a leader or being humiliated as an 
insignificant thing. 
4. Being an accepted and valued member of a group or 
the negative. 
5. Feeling the ability to win attention. 
6 . Success in championing an unpopular cause. 
7. Feeling secure in one's job. 
8 . Securing substantial financial gains. 
9. Enjoying vigorous health. 
10. Miraculous deliverance. 
11. Exaltation by some religious belief. 2 
These characterizations of the integrating and 
disintegrating individuals may be applied to organizations. 
The American Negro Church has fulfilled more of the require-
ments to be an integrating institution rather than a dis-
integrating one. The object of this study is to reveal the 
1. Loescher~ p. 22. 
2. Chave, p. 44~ 91-107. 
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American Ne gro Church in the role of an integrating factor 
of some magnitude. Not only has it worked in this field 
itself but it has inspired and activated latent friendships 
in thousands of white men and women who have aided and are 
now instrumental in the realization of the objective of the 
American Negro Church in attaining a better race relations. 
The methods used in this research were the question-
naire~ personal interviews in different sections of the South 
and the reading of every available book and pamphlet that 
seemed to offer valid information about the Negro Church and 
race integration. The questionnaire and the results or the 
conclusions drawn from the answers will be considered in a 
later chapter of this study. 
The arrangement of this dissertation was determined 
by what the writer felt to be significant areas in which the 
Negro Church has made its influence felt. The methods there-
fore~ are both the historical and the survey. The historical 
method takes into consideration the original conditions) 
actions which gave impetus to other resulting conditions to-
gether with some novelties not found in the original conditions. 
The survey method is characterized by the use of the question-
naire and of the interviews. 
CHAPTER I 
REVI EN OF PREVIOUS LITERATURE ON r:n-IE SUBJECT 
I 
1. The Negro Church edi ted by William E. Burghardt 
DuBois is a Social iStudy made under t he direction of Atlanta 
University together lwith t h e proceedings of t h e "Eighth Con-
I ference for the Study of the Negro Problems" held at Atlanta 
University, May 26, ]1903. This study traces the Negro religion 
from its primitive ~eginnings. It points out the effects of 
transplanting this r eligion from Africa where Negroes had a 
strong tendency to "Torsh i p nature. Li ke other people, they 
believed and practi l ed wi t :chcraft. The Obeah Sacery was the 
mixture of t h e superstitions which came with the belief' in 
I 
Mohammedanism and a I bit of Christianity. This sorcery vvas 
stronger in the West Indies than in t h e south of t h e United 
States. The author [points out that witchcraft persisted be-
cau se slave master s ]..,.18re reluctant to offer anything better 
for a long time. T~e ttug of wart between slavery and Christi-
anity was given imp~tus when Ne groes were converted and be-
came Christians lilrk their mas t ers. It took much sophistry 
to quiet t he consci ~nces of the se early leaders in the 
I 
Christian Church in[ America. I t was comparatively easy t o 
hold that the slave [ trade was a godly means to convert t h e 
heathen Negro to Chr istianity. The problem really came when 
the Negro became a Chris t ian Our way to dodge the issue 
I • 
was to hold t h at only church members could vote as did 
I Massachusetts. Did this mean that Negroes became free when 
I 
they joined some Christian church? Hardly was this the case. 
I 
I 
I 
2. 
However , it was Virginia in 1667 t hat set at nout;ht 
the f'ears of slave ovmers. New York held in 166~- that "No 
Christian shall be kep t in bond slavery."1 Virginia countered 
in 1667 wi th 11 Bap tisme doth not alter the condi tion of' the 
person as to his bondage or freedom. 112 Th ere vmre many at-
tempts to blend religion and expediency. One instance quoted 
by Du.Bois vms in 1710 in Massachusetts. A minister evolved 
a marriage ceremony for Negroes in which t he bride solemnly 
promised to cleave to her husband "so long as God in his 
Pr ovidence" and t h e slave-tra de let them live together. 
Negro Ch ristians increased in numbers. They were 
a real problem to the v1h i te church. 'l1h ey must be subordina te 
members of white churche s or be members of Negro Churches. 
'l1h ese Negro Churches were forbidden in many states. When 
Negroes assembled in large numbers, the vvhite masters became 
f'earful of the execution of plans of rebellion. As early as 
1715, North Carolina passed a law which forbade any ovmer 
of property permit Negroes to build any house under the pre-
tense of a meeting-house. The offender vras to be f'ined fifty 
pounds. Maryland followed in 1723 with a law to suppress 
tumultuous meeti ngs of slaves on t he Sabbath and oth er h oly 
days. In 1770, Georgia f orbade slaves to assemble on t h e 
pr etens e of' fe as t i ng. Any cons table upon t he order of' any 
judge was connnande d t o dispense any assembly or meeting of' 
1. Du. Bois-- 'l'NC, p. 8 . 
2. Ibid., p. 8. 
3. 
slaves. In 1792, Georgia passed a law designed to protect 
white congregations in the exercise of their religious 
duties. 1 
In other words, there was no such thing as a Negro 
Church in the sense of an assembly of worshippers protected 
by the lavf in the exercise of religion. This accounts for t h e 
stories told among Negroes about the method of muffling the 
noise of meetings. 1l'he accoustics consisted of many dmmturned 
tubs around the place of meeting. 
r:l'he Society for the Pro ~;agation of the Gospel did a 
noble job in teaching poor whites and Negroes. The mission to 
the Indians and Negroes in North America was the second obli-
gation of the society. It taugh t Negroes to read in South 
Carolina and in New York particularly. nLis society was joined 
in its work by the Moravians , Methodi sts, Baptists and Presby-
terians. Many slave masters objected to the plans and the 
worlc. 
However , the m.unber of Negro Christians increased 
so fast that many communities were relieved to allow Negroes 
to have their own meeting houses. In 1793, there were 1 3 ,0 00 
Negroes wh o were members of the Meth odist Church in the United 
States. The desire to be relieved of the presence of Negro 
worshippers ruLd the desire of Negroes to worship where t h ey 
might have more freedom to express themselves and to enjoy 
the fruits of exerc i sing their gregariousness were satisfied. 
1. Du Bois -- TNC, p . 11. 
4. 
Cromwell holds that the original colored churches in different 
sections of the country came about in one of the following 
ways: 
Il l. They were in some cases the result of special 
missionary effort on the part of whites. 
2. They were brought about by direct discrimination 
against the blacks made by the whites during 
divine worship. 
3. They were the natural sequence~ when~ on account 
of increase in members~ it became necessary for 
congregations to divide~ whereupon the blacks 
were evolved as distinct churches~ but still 
under the oversight~ if not the exclusive con-
trol~ of the whites. 
4. They were, in not a few cases~ the preference of 
colored communicants themselves, in order to get 
as much as possible the equal privileges and ad-
vantages of government denied them under the 
existing system."l 
The author points out some interesting phases of 
the beginnings of several Baptists~ Episcopal and Methodist 
Churches with the first a Baptist Church organized in 1776 
in Williamsburg~ Virginia~ followed by three other Baptist 
Churches in 1778 in Augusta~ Georgia, and two at Savannah, 
Georgia. St. Thomas Episcopal was organized in Philadelphia 
in 1791; Bethel Church in Philadelphia in 1794; Zton Method-
ist Church~ New York City~ in 1796; Joy Street Baptist 
Church~ Boston, in 1807; Abyssinian Baptist Church, New York 
City~ in 1808 and the First Baptist Church at St. Louis, 
Missouri, in 1830. 
The author, moreover, presents a copy of the 
Eleventh United States Census of the Negro Church in 1890. 
This census gives a statistical table of denominations 
which includes Negroes in white denominations including 
1. Du Bois, p. 30. 
5. 
Catholic and Lutheran. This same census is given by states. 
There were Negroes in 23,462 organizations with 23,770 church 
edifices with a seating capacity of 6,800,035. There were 
1,358 halls with a seating capacity of 114, 644. The member-
ship was 2,673,977 and the value of their church property was 
$26,626,448 . This is a long way from the status of the Negro 
Church during slavery and immediately after. 
Before considering another phase of this study, a 
transcription of the condition of the Negro controlled Churches 
might serve much of the purpose of this research. The Regular 
Baptists1 who have their own associations and conventions 
mostly in the South reported in 1890: organizations 12,533, 
church edifices 11,987 , members 1,348,989 with property valued 
at $9,038,549 . 
The African Methodist Episcopal: 
Organizations 
2,481 
Church Edifices 
4,124 
Members 
452,725 
Value of Church Property 
$6,468 ,280 
African Union Methodist Protestant: 
Organizations 
40 
Church Edifices 
27 
Members 
3,415 
African Methodist Episcopal Zion: 
Organizations 
1,704 
Church Edifices 
1,587 
Members 
349 ,788 
Colored Methodist Episcopal: 
Organizations 
1,759 
Church Edifices 
1,653 
1. DuBois, p. 41-49 
Members 
129,383 
Value of Church Property 
$ 54,440 
Value of Church Property 
$2 ,714,128 
Value of Church Property 
$1 ,713,366 
Cumberland Presbyterian: 
"" o. 
Organizations 
224 
Church Edifices 
183 
Members 
12,956 
Value of Church Property 
$ 195,826 
Congregational Methodist: 
Organizations 
9 
Church Edifices 
5 
Members 
319 
Value of Church Property 
$ 525 
The Eighth Atlanta Conference which furnished the 
facts of the booklet, the Negro Church, edited by Du Bois 
ended its work with a resolution which follows in part: 
We are passing through that critical period of 
religious evolution when the low moral and intel-
lectual standard of the past and the curious 
custom of emotional fervor are not longer at-
tracting the young and ought in justice to repel 
the intelligent and the good. 
At the same time religion of mere reason and 
morality will not alone supply the dynamic of 
spiritual inspiration and sacrifice. 
We need, then, first, the strengthening of 
ideals of life and living; of reverent faith 
in the ultimate triumph of the good and of hope 
in human justice and growth. 
We need it, for the sake of our race, which, in 
the midst of repression, and discouragement, is 
so easily apt to drift into crime and listless-
ness. 
The great engine of moral uplift is the Christian 
Church. The Negro Church is a mighty social 
power today; but it needs cleansing, reviving 
and inspiring, and once purged of its dross it 
will become as it ought to be, and as it is now, 
to some extent, the most powerful agency in the 
moral development and social reform of 9,000,000 
Americans of Negro blood. 
The Negro of America needs an Age of Faith. 
All great ages are ages of faith. It is 
absolutely necessary for a new people to be-
gin their career with the religious verities. 
Religious and moral qualities are independent 
of the eventualities of the race problem; no 
matter what destiny awaits the race, Religion 
is necessary either as a solvent or as a salve. 
Reli g ious precepts would rob t h e vrr1ite man 
of h is prejudices and c a use him to recognize · 
t h e Fath erhood of God and t h e broth erhood of 
man. Christianity is contrary to t h e s p irit 
of caste -- spiritual k insh ip tre . nscends all 
oth er rela tions. ~ne r a ce problem ~dll be 
solved when Christianity gains control of 
innate wick edness of t h e human heart, and 
men learn to app ly in dealing with their 
fellows t h e simple principles of f h e Golden 
Rule and t h e Sermon on t h e Mount. 
This book is a p resentation of the significant 
facts about the major exp ressions of the Negro Church. 
Th e conclusions nre to be found in the resolution which 
7. 
ended t h e study under the auspices of the Eighth Atlanta 
Conference. Th e book points out the possibilities of the 
Ne gro Church in aiding the mora l and relig ious development 
of t h e Negro. 
2. Carter Godwin Wood son: The History of the 
Ne gro Ch urch is a more literary record of t h e facts which 
are g i ven in the book by Du Bois: The work of t h e Society 
for the Propagation of the Gosp el in Foreign Parts which 
was organi zed in London in 1701, beg an to bea r fruit among 
Ne gro slaves a s e a rly as 172 7 under Bish op Gibson. The 
ind e p endent church movement by Negroes a n d t h e development 
of t h e Ne gr o Church t h rough t he sch ism on slavery togeth er 
with a considerat i on of many attemp ts of slave insurrections 
are e mph a s i zed in this book . The role of the Ne gro pre a c h er 
a s well as t he biograph ies of many of them i s clarified. 
Th e e-hapter o:ri 11 1J."he Negro Church Socialized'' is t he most 
pert i nent to our study. 11 The Negro must g o to church to 
1. Du Bois, pp. 207-208 
find out what is going on. The young Negro must go to meet 
his sweetheart~ to impress her with his worth and woo her 
in marriage~ the Negro farmer to find out the developments 
in the business world~ the Negro mechanic to learn the needs 
of his community and how to apply them." 1 There are not 
enough Negro daily papers to inform the Negro. Most white 
papers report Negroes only when they have violated some law 
or are in some scandal. This book~ moreover~ considers the 
Negro Church as the only social institution which contains 
the group attainments and the hopes and aspirations of a 
race. It concludes with the watchword of the Negro Church 
8. 
as patience while waiting on the Lord. It holds that "the 
Negro has learned not to avenge his own wrongs~ believing 
that God will adjust matters in the end. 11 2 However~ other 
Negroes disagree with this position. They hold that the 
Negro Church is a hindrance to the immediate achievement of 
the aims of the race. This group holds that the Negro 
ministry has been subsidized by white men so that a conserva-
tive program might be followed. This is not generally true. 
The Negro Church is conservative because it holds to teaching 
and tradition. Some hold this conservatism is a blessing of 
Providence because it has been a kind of balance wheel. The 
Negro Church has known how far it can safely go in attempting 
to adjust and in righting wrongs. This conservatism has 
saved the Negro from the fate of other oppressed minority 
1. Woodson~ p. 268. 
2. Ibid~,p. 302 
groups who failed to handle their situations more diplo-
matically.1 The dynamics of this book are to be found in 
a final conclusion of the author. "The Negro Churchmen of 
today realize, as most leaders of the race do, that the 
hope of the blacks lies not in politics from vr.i.. thout but in 
race uplift from vri thin taking the form of social amelioration 
and economic development."2 1rhe author, moreover, points out 
that political parties are not interested in Negroes only as 
a means to get into office. The Negro minister, however, has 
not lost interest in public matters or politics. He knows 
the possibilities of the political world. The Negro Church 
vdll have a different method of attack. It will welcome 
the assistance and cooperation of white men but vdll not be-
come a tool in the hands of numeral forces pretending to be 
interested in the solution of the race problem. 
3. The Negro's Church by Mays and Nicholson is 
a much later presentation of the facts of the two previous 
books with different conclusions. The authors e~oress the 
h ope that this book will awaken a more active interest in 
the Negro Church and that it will stimulate church leaders to 
improve the Negro Church and that it will be of use to social 
scientists and other persons interested in the church as a 
dominant factor in Negro development. This book deals with 
the origins of individual churches. The Negro Ministry, 
the Message of the Minister, the Program of t h e Church, 
Financing the Church and The Genius of the Negro Church are 
chap ters which mru{e the real contri bution to the study of the 
1. Woodson, p. 303. 
2. Ibid., p. 
10. 
Negro Church. The Negro minister and his sermons are of 
special interest. Of the one hundred sermons studied 
fifty-four dealt with other worldly ideas or ended with an 
emphasis on the other world. The program of the Negro Church 
compares favorably with other churches of the white group. 
The chapter on Fellowship and Community Activi-
ties notes interracial fellowship as Negro ministers see it, 
as white ministers see it, the mixed feelings of the white 
ministry and the Church rand its community. In this chapter 
there is much to commend for the study of the role of the 
Negro Church in race integration. "Some ministers say that 
it is all a farce and they see little good in white and Negro 
cooperation. Others, happily, see the good of interracial 
cooperation if it ever becomes a real cooperation on the 
basis of mutual exchange, that is, a mutual exchange of some-
thing other than pulpits."1 
This book is very extensive in the scope. Over 
five hundred ministers were contacted either by question-
naire or in person. The study is a valuable contribution 
to the study of the Negro Church. 
1. Mays, p. 159. 
11. 
CHAPTER II 
Integration is not amalgamation. This other idea 
refers to inter breeding of the races, especially the Negro 
and the 1·Jhi te. It is a biological mixture in that the blood 
of either race will be found in the offspring. 
However, each philosophy is an attempt to effect 
equality between the two races. It is thought that amalgam-
ation isAmore basic in that it will bring about a synthesis 
which will solve the race problem at the roots. This po-
sition or experiment has been tried by miscegenation which is 
an illicit amalgamation. Since the Negro was introduced into 
the United States and even before his advent, miscegenation 
had been a part of his life. The slave-traders had inter-
course with the African slaves. The indentured white servants 
and the Negro slaves had sympathy for each other. There was 
much miscegenation in this situation. It was not until much 
later that the poor Whites and the Negroes were hateful of 
each other. This hatred might be attributed to competition 
in the labor market where Negroes had the edge because they 
did not hope to intermarry into the employers' families and 
because the ex-slaves were the skilled laborers more so than 
the poor Whites. The ex-slave had been trained to do certain 
jobs for the benefit of his former master. The other direction 
of miscegenation had been in vogue with the Indians. History 
will support the belief that large numbers of Negroes have had 
sexual relations with Indians. Whole tribes of Indians have 
disappeared as such by miscegenation with Negroes, 1 during 
the early days when there were some Indians, who were slaves. 
1. Myrdal, p. 124. 
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When the Indians moved west, Negroes who ran away from 
slavery would find refuge among the Indians and would inter-
marry. The approximate four million mulattoes assigned to 
the Negro race attest the fact that amalgamation has been in 
progress for centuries. The estimate that only 30% of the 
Negroes in America is African is further substantiation that 
the Negro race in America is another race which has come 
into being by illicit amalgamation. Since marriage is the 
most intimate expression of equality, those opposed to 
amalgamation have attempted to block the solution of the 
Negro or Race Problem by such means as legal sexual inter-
course. It is thought that illicit sex relations have de-
creased today not so much because there are laws and social 
pressure by because there are extant greater knowledge of 
contraceptives, self respect among Negro women and greater 
legal protection. Therefore, the fruit of such relations has 
decreased. 
The excuse for not accepting amalgamation as a 
solution of theproblem is that it will take too long a period. 
It has taken thre·e hundred years or more to make 70% of the 
Negroes, something other than so-called pure African. This 
was done with all kinds of prohibitions. \AJha t would happen 
if the social pressures and definite legal restrictions were 
removed is anybody's guess. As a rule we want most the things 
that are forbidden to us. It might be that freedom in 
amalgamation might retard the reiization of the objective 
unless the law made cross-breeding mandatory. 
Now, integration is thought to be a potential 
dynamic of amalgamation. Many who oppose amalgamation 
also oppose integration because they feel that amalgamation 
is a by-product of integration. The Negro Church does not 
feel this way. However, if two races work together, are 
educatep at the same schools, live in the same houses, play 
politics together, are members of the same churches, fight 
in the Army or Navy and have other social and family 
associations, they will ultimately start the wheels of 
amalgamation in that they will intermarry. 
Whether or not integration leads toward amalgam-
ation, it does relieve race tensions in any community and 
it eliminates many prejudices based on ignorance of the 
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real persons involved. The Negro Church blazed the path 
many years ago for integration. Its philosophy is that if 
each race can learn to appreciate a larger number of members 
of the opposite race, a better race relations will result. 
I don't feel that the Negro Church hasamalgamation in its 
program. The Negro Church has won many friends to its 
position as evidenced by the many pronouncements of 
Protestant Churches and their many effective roles in race 
integration. 
Each individual is born into a culture composed 
of a great variety of aspects -- economic, esthetic, physi-
cal, religious and the like -- all of which are more or 
less complex and interrelated. The reaction or the response 
of each person to the culture in which he is born determines 
whether or not he is an integrating individual or a disin-
tegrating individual. The integrating individual makes wide 
contacts with his environment. He approaches the ensuing 
disturbances or problems with confidence, courage, hope and 
optimism. He collects, selects and organizes material for 
the solution of these problems. He draws relevant con-
clusions. He puts into practice the conclusions in changed 
behavior. He takes responsibility for the consequences of 
his behavior. He uses feelings either as instruments or 
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ends as compatible with the preservation of wholeness. He 
organizes pertinent aspects of his successive experiences so 
that they are better available for use in subsequent ex-
periences. The disintegrating individual moves within a 
narrow, increasingly circumscribed environment. He attempts 
to escape the disturbances or problems which movement in such 
limited environment raises. He meets only those disturbances 
from which there is no escape. He collects material for the 
solution of problems more emotionally than thoughtfully.l 
1. Hopkins, p. 2, 3. 
SOME PROBLEMS OF RACE INTEGRATION 
1. How Did the American Negro Church Contribute 
to Race Integration? 
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The Negro Church through its ministers and members 
has made and makes extensive contacts with every layer of 
the society which constitutes its community. The servants 
in the homes of white members of a given community have 
done much to integrate themselves and thereby a large part 
of the race. These servants in the roles of cooks, maids, 
nurses, butlers and porters, have initiated many forces to 
attain good race relations. They have conffituted agencies 
of interactive adjusting. In these roles, solicitation of 
sympathy and understanding has done much to lessen race 
tensions. These servants have dome much to influence the 
white man's thinking about the so-called race problem. The 
attitudes of these servants have revealed a peculiar phil-
osophy of life to the white man. Many have mistaken that 
idea of life to mean that the Negro is a "happy go lucky" 
person who doesn't think about the more significant problems 
of life. These servants were largely products of the Negro 
Church at an earlier date. 
2. What Means Did the Negro Church Use? 
Many churches in the South had and have employ-
ment agencies.l 
This practice of getting jobs for Negroes in white 
families and elsewhere has been in vogue among the Negro 
1. Woodson, p. 277. 
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Churches for many generations. At the outset, it was done 
through the Negro Minister. He was required to recommend 
some one of his congregation for the available position. If 
the prospective Negro servant came through or from the local 
Negro Church, he was presumed honest if not efficient. 
There seems to be a greater probability that the Negro knows 
the white man more so than does the white man know the Negro. 
The Negro while employed was more likely to be reserved for 
fear that he would be accused of being presumptuous. How-
ever, the white man had a tendency to lay aside reserve and 
the Negro servant saw him just as he was. Many a Negro maid 
has been the confidante of her employer. "A distinguished 
bishop of the Protestant Episcopal Church declared with pride 
and satisfaction to a Negro audience that he had settled no 
important question in his lengthy life about which he had 
any doubt without submitting it, so long as she was available, 
to his old nblack mammy," for whose judgment in matters of 
conduct he had as high respect as for that of any person he 
every knew; not excepting his parents. Many white men, even 
today, have in their employ Negroes whom they have trained 
to handle every phase of their business and of which they 
are practical managers."l Governor Dever of Massachusetts 
has just appointed a Negro woman as his private secretary for 
which he should be commended for having taken a bold step 
in race integration. 
The Negro Churches have given these Negro servants 
all that could be given in idealism, morality standards and 
hope. These servants have, by their presence, on the various 
1. Moton, p. 15. 
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jobs and especially in the homes of white men and women with 
children~ done much to lay the foundations for race inte-
gration on a higher level. The maids and butlers have not 
only known their immediate employers but have had contact 
with their guests. Negroes have characterized their employers 
and their guests in their own homes, churches, clubs and in 
their churches. Even the early Negro classified the white 
people into three, namely; the "quality folks" or "sho nuff 
'ristocrats~" "the half strainers" or "middle class " and the 
...-" 
"po white trash."l 
It is interesting to note in some areas that white 
men are prone to express that they "know the Negro." They 
have had large numbers of them under their direction. Yester-
years~ the plantations, turpentine farms, road gangs and ship 
docks furnished much information to the "boss" about the 
habits and weaknesses of a certain type of Negro. The "boss" 
is familiar with the ethical code, defects and mannerisms of 
a large number of Negroes. "He knows the moral code that 
exists among white rrien of his class in their dealing with 
Negroes of this working class and under conditions which pre-
vail in the fields where large numbers of Negroes are em-
ployed. He knows how to get the required amount of work 
from a group of such Negroes. He knows the conditions under 
which they will work best, the amount of pressure they will 
stand~ and what abuse they will submit to, what they will re-
sent, under what conditions they will remain cheerful, when 
they will become sullen, what and when to pay them, what food 
1. Ibid.,p. 18. 
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to provide, what housing to furnish, what holidays to recognize, 
and what indulgences to grant. Such a man knows, too, to 
what extent public opinion in his own race will support him 
in his relations with his men. He is familiar with all the 
local prejudices and practices involved in race adjustments; 
he is adept according to these in "keeping the Negro in his · 
place". To know the Ne gro thus is a real attainment. The 
possession of such knowledge is a marketable commodity."l 
However, what this type of white man doesn't know 
about the Negro is the factor that makes the race problem. 
There was something lacking in this "knowing the Negro" 
attitude which accounted for the great demand for Negro chap-
lains during the World War II. From slavery, Negroes have 
been forced to portray without what was not within. There is 
nothing mysterious about the Negro. But, anyone outside of 
the Negro race deceives himself when he assumes the role of 
"knowing the Negro". The Negro has been loud in his protests 
away from the white man in authority. There is a saying 
among Negroes that has reference to this fact. They call it 
"talking at the big gate 11 • This means that the complaints 
and protests against ill-treatment were loud when far awa y 
from the "big house" where the master lived. 
SOCIAL EQUALITY PROBLEM 
It is thought that racial consciousness did not 
begin among Negroes until the Revolutionary period. However, 
1. Moton, p. 7. 
there was united action in the innumerable slave insur-
rections which began to attract attention and to incul-
cate fear about 1687 when a plot to kill all of the masters 
in what was called Northern Neck, Virginia. There were 
many struggles that apparently had no plans except to gain 
freedom from inhuman conditions. In 1693, Cotton Mather 
was reputed to have served a group of "poor Negroes" by 
preaching to them upon many invitations. As a result of 
their continued plea and determination to associate them-
selves together, Mather organized them and wrote nine by-
laws which governed them. The preamble of these rules 
follows: 
We, the miserable children of Adam, and of Noah, 
thankfully admiring and accepting the free grace 
of God, that offers to save us from our miseries, 
by the Lord Jesus Christ, freely resolve, with 
His help, to become the servants of that glorious 
Lord. And that we may be assisted in the service 
of our Heavenly Master, we now join together in a 
society, yherein the following rules are to be 
observed. 
There were nine rules which indicate many more. 
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Among them were to meet on Sunday, have two prayers, a Psalm 
and repeat a sermon. They were to meet with the approval of 
their masters between the hours of seven and nine. They 
were to avoid wicked company. None was to join the society 
without the knowledge and consent of the white minister of 
the town of meeting. They were to get some wise and good 
man, presumably white, to keep an eye upon them. They were 
to admonish those members who resorted to such things as 
lying, stealing, swearing, stealing and fornication, vio-
lators were to be expelled for a season which was from two 
1. Brawley, p. 38. 
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weeks to six months. They were not to come to a meeting 
without the consent of their masters. If one were absent 
and away to some other place~ the master was to be informed. 
Each member was to learn the catechism or what was called 
the catechism in the Negro Christianized. These rules were 
written by a white man who~ although he was opposed to 
slavery~ was discreet enough to solicit the good will of 
slave masters. Such rules became the constitution for the 
granting of permissions to form Negro churches throughout 
the country where there were numerous slaves. 
Indians~ poor whites and free Negroes were not 
restricted in their associations. The Indians would rather 
die than be slaves. They~ naturally~ were not restricted. 
The poor whites enjoyed most of the prerogatives of the 
masters and their families. There were seldom many free 
Negroes in a given area~ they had no class. 1 However~ the 
social equality problem was not extant until after the 
Civil War. The freedmen began to strive for all of the 
things that their masters had. The poor whites were in a 
particularly unfortunate situation. They were sandwiched 
between the master class and the Negro ex-slave. In the 
economic struggle for survival~ the poor whites expressed 
the defense of the master class in keeping the ex-slave in 
a socially inferior class. The ex-slave must not equal the 
ex-master. To cover up their ambitions to intermarry into 
the ex-master class, the poor whites joined in the movement 
1. Doyle, p. 4. 
to carve out a social status for the Negro and to use every 
available means to freeze the ex-slave in such a class. 
The Negro must not become socially potential to the poor 
white nor socially equal to the ex-master. Both classes 
of whites joined their propaganda and efforts to "keep the 
Negro in his place" that is, the place that was made for 
him in society. 
This attitude constituted the social equality 
problem. It has been the smoke screen to hinder progress 
and to obstruct justice, fair play and brotherhood. When-
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ever there seems to be some advance toward race integration, 
some racist raises his head and sticks his poisonous fangs 
into the potential integrated ideal. Herman Talmadge, 
Governor of Georgia, recently protested to the Television 
Networks against Negroes and white women appearing in the 
same act. 
Georgia's pre-glacial Governor Herman Talmadge 
has been overwhelmed by a discovery. And what 
is this discovery which overwhelms the Governor? 
That three television shows violate the spirit 
of the South's segregation laws. Talmadge ob-
jected to the Arthur Godfrey show because 
''The Mariners", a quartet, has two white and 
two Negro men. Talmadge objected to the Ken 
Murray Christmas show because it practiced 
the s pirit of brotherhood and Christianity --
Murray presented white and Negro children to-
gether in a dance group. Talmadge objected 
to the Clifton Fadiman show because "a Negro 
performer was brought into close conversation 
with a white woman stage star and they exchanged 
badinage on a purely social, equal basis." 
These things, which are American and decent and 
human, Governor Talmadge thinks in extreme bad 
taste. Yet he insists that he does not seek 
"discrimination orunfairness toward Negro 
performers." 
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Al"'thur God:frey replied promptly: "I rm sorry 
:for his Excellency, Governor Ta lmadge, but as 
long as I'm on the sh ow the Mariners are going 
to stay with me. • • It's a pretty tough place 
vVhere human beings cruL•t sing together. In 
such a place liberty is going to collapse.u 
Governor Talmadge s~ould now receive a check 
from the Politburo. 
In many sections o:r the South, the Negro Church 
is res t ric t ed i n its program of race integr a tion because 
its purpose is betrayed by the modern racists. In the 
North, the racists are more subtle. They do not express 
t h emselves in words and in action as does t he South. How-
ever, they malce thems elves :felt by attitudes. 
1. The Crisis, 59 (1952) 111. 
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POLITICAL PROBLEJ:v1 
The Negro preacher had many demands upon him be-
cause he was the only accepted leader of his race. He soon 
learned that religion would not initiate the solution of 
many of the innumerable problems of his race. The days of 
Reconstruction following the Civil War gave the Negro 
preacher his opportunity to serve in a larger sphere. He 
was the only effective part of the only institution among 
Negroes, the Negro Church. In the role of the preacher and 
minister, the Negro leader was forced to enter politics in 
order to help to advance his race. He has been criticised. 
History, however, has given him precedents and finally 
credited him with many achievements. During the frontier 
years, the white minister has done what the Negro preacher 
was forced to do. Ex-Governor Atkinson of \~!est Virginia was 
a minister in the Methodist Church. 1 He made himself avail-
able and the people called him to be their Chief Executive 
of the State. James A. Garfield was a preacher. He 
abandoned his high calling, entered politics and was elected 
President of the United States. 
Many Negro preachers distinguished themselves and 
made great contributions to their race and to the forward 
march of democracy and race integration. William J. Simmons, 
a Baptist minister, did a great job in Florida. About 1874, 
he became a county clerk and then a County Commissioner. 
1. Woodson, p. 223. 
During the presidential campaign, he became chairman of the 
County Cillapaign Co~nittee of the Republican ?arty. It is 
thought that the oratory of this man throughout the State 
put Florida in the column of the Republican Party. Later, 
William J. Simmons left Florida and founded the Vlilliam 
J. Simmons University in Louisville, Kentuclcy. 
Henry JAcNeil Turner equipped himself for the minis-
try by private instruction under the most adverse circum-
stances. He joined the Methodist Church (South) in 18L~8, 
licensed to preach in 1 853. He joined the African :M:ethodist 
Episcopal Church i n 1 85 8 . He was ordained a deacon in 1860 
and ordained an elder in 1862. He was the first comr.ussioned 
Negro chaplain to serve in the Army. He was appointed by 
President Abraham Lincoln in 1 864 during the Civil ar. He 
was elected a member of the Constitutional Convention of 
Georgia in 1867, elected a member of the Georgia Legislature 
in 1868 and 1870; a ppointed Postmaster of Macon, Georgia; 1 
later he was Inspector of Customs and United States Detective. 
He founded the Republican Party in Georgia among Negroes. 
Turner was elected a b ishop of the African Methodist Episcopal 
Church. He was elected to the Forty-Third and Forty-Fifth 
Congresses of the United States where he served with dis-
tinction.2 
~~ere are many other Negro preachers who have served 
their race and n ati on i n a distinguished way. Among them are 
1. Encyclopaedi a of A. M.--Wright, p. 603. 
2. Woodson, p. 232. 
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Christopher H. Payne of West Virginia, Bishop W. B. Derrick 
of Virginia, Richard Harvey Cain of South Carolina, a member 
of the Forty-Third and Forty-Fifth Congresses in 1879 and 
1881, Bishop James W. Hood of the African Methodist Episco-
pal Zion Church and of Nova Scotia and Bridgeport, Connec-
ticut. He went to Newbern, North Carolina, upon the in-
vitation of General Butler while the place was under siege 
during the Civil War. 1 
The real problem in politics was created by the 
fact th~ these Negro preachers were Republicans and that 
they were integrated among white politicians. The oratory 
and vote-getting power of the Negro preacher divided the 
South with fear that the Negroes might get control of the 
' 
various state governments. The "solid South" was born out 
' ' 
of this period. Negroes in the South generally sense their 
worth. They realize that their strength politically lies 
in union. Political integration is slow but it is arriving 
as the Negro joins the Democratic Party through contending 
to vote in the primaries. The threat of domination of the 
South is less significant as the Negroes become members of 
the Democratic Party. 
1. Woodson, p. 236. 
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FINANCIAL PROBLEM 
Negro Church denominations in this study fall into 
t wo groups~ those of independent Negro organizations and ad-
ministration and those which are part of white church bodies. 
In 1940~ the combined number of these churches was 42~585. 
The Ba ptists had 22~081 churches. The African Methodists 
Episcopal had 6~708 . The Methodist Episcopal had 3~743. The 
Colored Methodists had 2~518. The African Methodist Episcopal 
Zion had 2 ~466 . These five denominations had 88.1 per cent 
of all Negro Churches. The Colored Primitive Baptist had 925 
churches. Church of God had 733~ Disciples of Christ 487~ 
Presbyterian U.S. A. 460. All others had 2~474. There were 
about 6 ~000 churches affiliated with white denominations. 
There were 37~506 churches that were independent Negro organi-
t . 1 za lons. 
Financial problems of these independent Negro 
churches limit their programs for effective race integration. 
Many churches in urban locations have purchased large and ex-
pen s ive churches from white groups. A study of 609 Negro 
Churches in twelve cities revealed some interesting facts. 
The study was made during the depression in 1930. The study 
showed that the Negro Church is maintained almost exclusively 
by the toil of its members. This study may not be the 
revelation of normal conditions. The 609 churches had 
collected $ 2~986 ~965. This money was spent: 
1. Year Book of Negro Churches~ p. 20. 
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Salaries $1,289,818 or 43.2% 
Interest and Reduction of Church 
Debt 683,856 or 22.9% 
Benevolences and insurance, light, 
heat, rent, etc. 627,395 or 21.0% 
Church overhead including 
Education and Missions 196,478 or 6 . 6% 
Repairs and Upkeep 187,418 or 6.3%1 
This report showed that very little, if any, money 
was allowed for expansion and definite community programs 
which could create better race relations which might result 
in more race integration. 
The report of the study, moreover, showed that the 
churches studied had a total membership of 357,169. This in-
dicated that the expenditure was $8.36 per member or sixteen 
cents a week for each member. The financial responsibility 
of Negro Churches is borne by less than half of their members. 
This means that those who support the churches give about 
thirty-seven cents a week. 2 
Many Negro Churches have been bought from white 
congregations. These churches were being deserted because 
Negroes were moving into the areas. Prices too high for 
poor Negroes to pay were asked for these buildings. When the 
competing Negro preachers failed to keep up their payments, 
many white real estate firms and white congregations felt 
that Negroes were unreliable and almost dishonest because 
they were unable to meet their obligations. The Christian 
1. Mays, p. 171. 
2. Ibid., p. 173. 
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way was to reduce the prices to the real value of the building 
and the location since the white congregations were forced 
to build in other sections. Many white congregations did the 
right thing. I was sent to a church in New Jersey which had 
been foreclosed for $14,000.00. Upon my arrival and p lanning 
to repurchase the building, the white congregation reduced 
the price by $8,000.00 . There are many similar cases where 
Negroes contracted to buy very highly priced deserted churches. 
Race relations were at a low ebb when foreclosures 
were brought upon churches that were priced too high at the 
time of purchase. However, when the Christian s pirit 
asserted itself in a just price, seeds were sown for a better 
race relations and possibly more race integration. 
NORTHERN MISSIONARIES IN THE SOUTH 
The Church has always championed the rights of 
underprivileged peoples. The Methodist Church along w~th 
many others has set up a standard through the years against 
any form of devaluation of human personality. John V.Tesley 
was opposed to slavery long before William Wilberforce, 
Thomas Clarkson and Granville Sharp came on the scene. 
Wesley held that men buyers were exactly on the level with 
men stealers. He had in mind America as early as 1774. 
When William Wilberforce introduced a resolution into the 
British Parliament for the abolition of slavery in the West 
Indies, John We sley wrote him a letter in which he said, 
~Go on in the name of God and in the power of His might, 
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till even American slavery (the vilest that ever saw the sun) 
shall vanish away before it."1 
The South knew that Wesley was opposed to their 
institution, slavery. They reasoned that every preacher and 
teacher from the North were potential troublemakers for the 
slaver masters. These northern missionaries had no opportunity 
to enter the struggle of race integration until after the 
Civil War. However, the soil for their seed was being made 
ready by early Methodist and other preachers together with 
many leaders of the Revolution. The principles received much 
of their dynamics from Wesley's General Rules of the Methodist 
Societies. There was a definite prohibition against "the 
buying or selling the bodies and souls of men, women, and 
1. Barclay, p. 63, Vol. II. 
children, with an intention to enslave them." Wherever the 
Methodist Church was organized, new members had to abide by 
the General Rules. 
Other exponents of the anti-slavery idea were 
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Thomas Coke and Bishop Francis Asbury. The former was noted 
for his frontal attacks upon slavery. He urged Christians 
to free their slaves. The latter was more tempered in his 
opposition. At Baltimore on June 23, 1776, Asbury in meeting 
a class of Negroes whose masters forbade their receiving re-
ligious instruction, lamented, "How will the sons of op-
pression answer for their conduct, when the great Proprietor 
of all shall call tham to an accountt" 1 
Timothy Dwight in 1794, pastor of the Congregational 
Church at Greenfield Hall, Connecticut, summarized the 
northern attitude toward slavery: 
0 thou chief curse, since curses here began; 
First guilt, first woe, first infamy of man; 
Thou spot of hell, deep smirched on human kind, 
The uncur'd gangrene of the reasoning mind; 
Alike in church, in state, and household all, 
Supreme memorial of the world's dread fall; 
0 slavery! laurel of the Infernal mind, 
Proud Satan's triumph over lost mankindt2 
After the Civil War, the Freedman's Bureau employed 
white teachers from the North to teach in schools opened in 
the South for Negroes. Many of these teachers, both male and 
female, were considered missionaries from the churches to 
which they belonged in the North. They were zealous to make 
contributions to the Negro's upward march in education and 
1. Barclay, p. 64 Vol. II. 
2. Ibid.,p. 63 
culture. They were so sympathetic to the Negro that they 
earned the name, "nigger lovers". The southern whites be-
came suspicibus of these missionaries and easily put them 
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in the category of the "carpet baggers". Atlanta University 
and Fisk University had many such missionaries. 
Notwithstanding, these northern missionaries have 
earned the praise of a race for their part played in the 
education of the early post-war Negro leaders. These mission-
aries inculcated the feeling of worth into Negroes and 
made them more acceptable to the southern whites as human 
beings. The results of the efforts of the missionaries are 
the foundation for better race relations in the South which 
has pointed toward race integration. 
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CHAP'rER I II 
PIONEERS IN Al\[ERICAN NEGRO CHURCH ORGANI ZATI ON AliD I NTEGRATION 
The many attempts of Negroes to gain their freedom 
by insurrection acted as a restriction on their freedom to 
assemble at night even for worship e arly in the 19th century. 
The efforts of Gabriel Prosser, Denmark Vesey and finally of 
Nat Turner made the assembling of Negroes illegal except 
under the watchful eyes of white men. The report of a news-
paper, the Richmond Enquirer of August 30 1 1831 1 about the 
insurrection led by Nat Turner is picturesque: 
They remind one of a parcel of blood-thi rsty wolves 
rushing do\~ from the Alps; or, rather like a foYmer 
incursion of the Indians upon the white se t tlements. 
Nothing is spared; neither age nor sex respected 
the helplessness of women and children pleads in 
for mercy. • • The case of Nat Turner warns us. 
black man ought to be permitted to turn preacher 
the country. The law must be enforce1 -- or the 
of Southampton appeals to us i n vain. 
vain 
No 
tb.rough 
tragedy 
This rebellion led by Nat Turner was followed by 
a ·wave of legislati on all over the South which forbade 
Negroes to learn t o read and write, to preach and to attend 
religious meetings at night. In Mississippi, the law speci-
fi e d that no slave, free Negro or mulatto vrould be allowed 
to preach the gospel upon pain of receiving thirty-nine 
l a sh es upon the naked back of the presumptuous preacher. 
If a Ne gro received ~vri tten permission from his master, he 
might preach to t he Negroes in the immediate vicinity pro-
viding six respectable white men, ovmers of slaves, were 
1. Du Bois -- TNG, p . 24. 
present. Possibly this law in part kept Aboli tionists from 
being witnesses at Negro worship services. In Alabama, the 
law forbade t he assembling of more than five male slaves 
at any p lace off of the plantation to which they belonged 
excep t in the presence of five respectable slaveholders or 
unless the Negro preachers were licensed by some regular 
body of professing Chris t ians in the neighborhood. 
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It was in the atmosphere of fear and hatred that 
Richard Allen had to project his indep endent church. It 
becrune the greatest voluntary organization of Negroes in the 
world. Its beginning had a tinge of romance. 1 Richard Allen 
vmo became the first pastor and the first bishop of his de-
n omination relates much of the signi ficant facts about the 
beginning of the African Methodist Episcopal Church. He 
writes that he was born on February lL~, 1760. He was a 
slave of one Benjamin Chew of Philadelphia. Allen's mother 
and father and four brothers and sisters were sold to some 
new ovmer of' slaves who lived near Dover, Delaware. Allen 
was in his early twenties when he was converted and became 
a Chris t ian. He describes his conversion in detail to the 
end that he p oints out his period of doubt m1d final release 
into an integrated personality. A preacher nruned Freeborn 
Garretson2 p rea ched at the plantation vihere Allen lj_ved. 'I'he 
slave master h eard the sermon from the text, 11 Thou art 
weighed in the balance, and art found wanting." The mast e r 
1. Du Bois TNC, p . 123. 
2. Gorrie, p . 59. 
was converted and proposed to sell Allen and his brother to 
themselves for $2,000.00. The two worked for other people 
and paid for their freedom. 
In December of 1784, the first General Conference 
of the Methodist Church was held at Philadelphia. Some 
English preachers, Reverend Dr. Coke, Richard Whatcoat and 
Thomas Vasses came to America for this meeting. Allen 
holds that after the ordination of many men at this meeting 
and after receiving the entitlements to the use of gowns 
that the Episcopal Church began amongst the Methodists. 
Allen felt that since the introduction of the use of gowns, 
religion has declined in the Methodist Church. Some person 
published and distributed at this conference a pamphlet 
which stated, ffWhen the Methodists were no people, then 
they were a people; and now they have become a people, they 
were no people.nl 
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When the Reverend Richard Whatcoat was appointed 
on the Baltimore Council in 1785, Allen was assigned to a 
small meeting house called Methodist Alley. During this 
time Bishop Asbury sent for Allen to travel with him through 
the Carolinas and other states in the South. Allen was told 
that he could not mix with the slaves and that he would have 
to sleep in the Bishop's carriage. Allen refused this 
opportunity offering as a reason that his health would be in 
jeopardy and there would be nothing for his support in old 
age. The Bishop promised him his food and clothes. Allen 
kept to his decision not to accompany the Bishop. 
1. Allen, p. 17. 
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Allen was a popular local preacher in Philadelphia. 
The pastor of St. George Methodist Church set aside 5 A.M. 
on Sundays for Allen to preach. The Negro membership in-
crea s ed so rapidly and in numbers that the place on the main 
floor of the building was overcrowded with Negroes. The 
crisis came when the officers of the church decided to put 
the Negro membership in the gallery without previous notice 
to them. On the Sunday of the change of location, the 
Negroes were directed to the gallery. They went. but ap-
parently felt that they would take seats over the seats where 
they had sat heretofore. Their guess was incorrect. It is 
said that during the morning prayer while some of the Negroes 
were on their knees in the presumed new location of worship, 
some officers of the Church insisted that the Negroes move 
forthwith to the newly assigned seats in the gallery . This 
was the overt act which gave birth to the founding of the 
African Methodist Episcopal Church. 
Several years intervened during which from 1787 
April 12 to 1790, When Allen and Absalom Jones came to the 
parting of the ways, there was organized what was called the 
Free African Society. The Campaign to disown them as Method-
ists and the feeling of humility from the experience of them 
at St. George' s Church had time to subside. Absalom Jones led 
the majority of Negroe s into the Episcopal Church and became 
the first Negro rector of the Episcopal Church in America. 
Allen contended and won the rest of the followers for 
Methodi sm. He held that the Methodists had been the first 
to preach to 11 our people" and that they preached the gospel 
that 11 our people 11 needed. The Methodists did not let the 
Negro members go without many unfriendly encounters. White 
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ministers were sent to the store front meeting place and then 
to their own little meeting house that the Negroes called 
Bethel. Bethel was rented and finally purchased in 1794. The 
Methodists hardly refrained from interfering with the Negro 
Methodists. Preachers were sent to them for $200.00 per year 
and then $150.00 per year. The Negroes paid none. They 
were disowned as Methodists by one John Emory of the Academy. 
However, Allen and his followers insisted that they were 
Methodists. 1 
Bishop Asbury seeing the wisdom of holding on to 
the Negroes as Methodists ordained Richard Allen in 1799 and 
2 later Allen became an elder. Negroes in other cities fol-
lowed the example of Allen in Baltimore, many other places 
of Pennsylvania, vJilmington, Delaware and Salem, New Jersey. 
Allen and his followers feeling that there were many Negro 
congregations who had the same objectives as they, called a 
general meeting for April, 1816, at which time delegates from 
many places met in Philadelphia and organized the African 
Methodist Episcopal Church. Richard Allen was consecrated 
the first bishop . 
All of this seems like disintegration but it was a 
negative way to inculcate similar feelings in the white mem-
bers of the Methodist Church. Allen had done what any one 
of them would have done under similar or identical circum-
1. Allen, p. 30. 
3. Woodson, p. 75. 
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stances. On the other hand, during the time of the Bethel 
Church before the denomination was organized, there were 
many acts of kindness done by Negroes through Allen's 
Church. A plague of some kind broke out in Philadelphia 
in 1793. Many hundred white people died. 302 Negroes died. 
It was thought that Negroes could not be infected with the 
disease. Under the leadership of Richard Allen and Absalom 
Jones, white people were nursed and buried by the hundreds. 
In appreciation of the deeds of the Negroes through their 
church, the Mayor of Philadelphia wrote: 
Having~ during the prevalence of the late mali gnant 
disorder, had almost daily opportunities of seeing 
the conduct of Absalom Jones and Richard Allen, and 
the people~ employed by them to bury the dead, I with 
cheerfulness give this testimony of my approbation 
of their proceedings, so far as they came under my 
notice. Their diligent attention and decency of 
deportment afforded me at the time, much satisfaction. 
Matthew Clarkson~ Mayor 
Philadelphia, January 23, 1794. 1 
This recognition by the Mayor of Philadelphia gave Allen and 
his followers a sense of worth in that they had been accepted 
as valued members of society together with their helpers. 
2. James Varick was the first bishop of the African 
Methodist Episcopal Zion Church. Very little is known about 
his personal life history. "The desire for the privilege of 
holding meetings of their own, where they might have an 
opportunity to exercise their spiritual gifts among themselves, 
and thereby be more useful to one another," 2 is the plea 
1. Allen, p. 65 . 
2. Woodson, p . 78 . 
that received permission o.f Bishop Francis Asbury in 1796 
to set up a separate house of worship. All that is known 
about James Varick is that his name vvas on the petition 
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with Peter Williams, William Brown, Abraham Thompson, 
Francis Jacobs, June Scott, Samuel Pontier, Thomas Miller, 
William Miller and William Hamilton. Negroes were members 
of the John Street Methodist Church in New York City. They 
purchased a lot at Church and Leonard Streets where they 
erected a building in 1800 and called it the African Method-
ist Episcopal Zion Church. They were under the supervision 
of the Methodist Church. Reverend John McClaskey was ap-
pointed their adviser and instructed them how to draw up 
articles of government. There were many dissensions in 
their ranks. Some local preachers wanted to be paid for 
their services and others wanted to join the church founded 
by Richard Allen. The Zionists were unable to get Bishop 
Hobart of the Episcopal Church nor Bishop Asbury of the 
Methodist Church to ordain their ministers. Their pleas 
were circumvented. The Zionites were forced to adopt radical 
measures which resulted in ordaining their own deacons and 
elders. Under the leadership of James Varick, George Collins, 
Charles Anderson and Christopher Rush, they formulated the 
doctrines and discipline of their church, organized a nation-
al body in 1821 and in 1822 elected James Varick as their 
first bishop. The first annual Conference was in 1821 at 
which time, there were nineteen preachers, representing 
six churches with a membership of 1,426. This church operated 
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mostly in the North until ai'ter the Civil War when it became 
strong in North Carolina, Alabama, South Carolina and Florida. 1 
The restriction on Negro Churches in the South accounted for 
the intensive work of the Zionites in the North. 2 Allents 
Church had been suspended in South Carolina before the Afri can 
Methodist Episcopal Zion Church was organized into a national 
body. The Zionites were far ahead in their fundamental law. 
They permitted laymen· to be members of the Annual Conferences 
and ordained women. The larger organiza tions of Me thodists 
did not reach this pos i tion until relatively recent days. 
3. The Negro Baptists are so numerous ~~d enjoyed 
so much freedom in organization that is is difficult to con-
sid er all of the pioneers because each section furni shed its 
Negro p ioneer. However, during the revivals of religion in 
1785, 1791 and -1792, many Negroes were converted and admitted 
•into the Baptist churche s especially in Virginia and other 
states of the South except in Georgia where they were eathered 
into separate churches, with white preachers. Soon Neeroes 
were p ermitted to preach. About 1792, the first Negro Bap tist 
Church in the City of Savannah, Georgia, began to build a 
place of worship. It s e ems that George Leile,3 sometimes 
called Lisle, and George Sharp, were the first Negro mini s t ers. 
The record says that Georg e Lisle became a missionary to the 
West Indies, vms converted and baptized under Mr. Moore 1 s 
1. Du Bois 
2. Fra zier 
3. Brav1ley 
TNC, p . lt-5• 
1lJS, p. 32~6. 
SHN, p. 66. 
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ministry and that the church gave him liberty to preach.l 
Augusta, Georgia, had a Baptist Church in 1793 under the 
pastorate of a Jesse Pe ter and Abraham Marshall, As early 
as 1793, there were 1 8 ,000 Negro Bap tists to 13,000 Negro 
Me thodists, who were Peputed to be members of the Nethodist 
Church. 
Lott Carey stands out as a pioneer among the Negro 
Baptists. He was a native of Virginia. He was born a slave 
in Charles City County about 1780. He went to Richraond in 
1 804 ·where from all accounts he was very profligate and 
wicked. In 1807, he was converted and joined the First 
Baptist Church. After purchasing his frunily in 1813, he 
organized in 1815 the African Missionary Society. This was 
the first missionary society in IDnerica. Within five years 
Carey raised $700 .00 for Afr i can missions. He went to 
LibePia and the reby became the leader of the pioneer colony. 
He arrived before the advance of the agent of the Colonization 
S ociety. He became vice governor during the absence of 
Governor Ashman. He exposed the duplicity of the Colonization 
Society. He defied their authority. In 1 8 28 he was accident-
ally killed by an explosion. The record holds that he was 
a great preacher and is to be compared with the great 
George Whitefield. 
Ll-• About nine months after George Lisle left 
Savannah for Africa, Andrew Bryan became his successor. 
1. Du. Bois -- T:NC, P• 19. 
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Bryan was born a slave in 1737 at Goose Creek, South Carolina. 
He came under the influence of the great preacher, George 
Lisle. Bryan was so convincing in his preaching that large 
congregations of black and white people delighted to hear him. 
His influence upon the slaves was good in the opinion of the 
masters. Therefore, he was encouraged in his profession. He 
was permitted to erect a rough wooden building as a place of 
worship on the land of a Mr. Edward Davis of Yam a craw. He 
was dispossessed of this building because the masters had a 
subtle fear of Bryan's influence. After many trying ex-
periences, Bryan was ordained by the Reverend Abraham Marshall 
of Kioke in 1788. The Reverend Marshall baptized some 45 
Negroes and organized them into a church over which he placed 
Bryan. Bryan soon had 700 members which was the First African 
Baptist Church of Savannah, Georgia. He divided it and made 
what was the Second African Baptist Church a short time after 
1800. Bryan became a man of wealth at the age of 63. He 
even owned eight slaves. He said that his wealth did not come 
from the church. He bought slaves to train them and then to 
free them. 
CHAPTER IV 
GRADATIONS OF RACE INTEGRATION 
The present status of race integration is the re-
sult of development from previous stages. During the time 
of slavery, the Negro's possibility of being integrated as 
a part of society was almost nil. His value as a person 
had not been determined. He was a thing of worth as long 
as he fulfilled the demands of the job that was his to do. 
If he were a good cotton picker, plowhand, wood cutter, 
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miner or whatever his assignment, he had value to his master. 
If the female slave were a good cook, nurse or maid, she had 
value for her master. 
However, in the performance of these chores, there 
crept into the master's conscience a sympathy. V.Jhen the 
Negro was allowed to attend religious services either with 
his master or was allowed to hear some Negro preacher, he 
reflected the results in his attitude and in his work. 1 
As the feeling of worth of the Negro began to transcend the 
economic to the human and social, the masters either fought 
against religious instruction for their slaves or they de-
manded more of it. It was thought by those slave owners 
who were opposed to religious instruction for Negroes that 
they would become lazy. Many slaves felt or understood 
this attitude of their masters. They decided to prove that 
permission to attend religious services would repay the 
1. Allen, p. 10 
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masters in increased production. Richard Allen, the founder 
of the African Methodist Episcopal Church, was a slave who 
bought his own freedom for $2,000.00 whi ch he earned by hiring 
himself out with the permission of the ma s ter. He gives a 
p icture in hi s autobiography hOi'l he and his brother met the 
challenge of the gossip of neighbors. The neighbors said that 
Stokeley's Negroes would soon ruin their master by attending 
religious services twice each month. Every other Thursday was 
the day that Allen and his brother went to a religious meeting. 
One Thursday when the slaves seemed not to be getting ready to 
de part for the scheduled meeting, their master inquired why 
they were not going. The slaves informed their master that 
they would rather stay at home to get their work done. The 
master told them, 11Boys, I would rather you would go to your 
meeting; if I am not good myself, I like to see you striving 
yourselves to be good. 11 For this sympathetic attitude, the 
slaves would work much harder to prove thatreligion for the 
Negro was an asset for the same slave masters. 
The attitude of the Methodist Church and of other 
white denominations against slavery was implemented in the 
preaching of the day. Allen's master was influenced by a 
sermon by a Methodist preacher, Freeborn Garretson. Mr. 
Garretson preached from the words: 11Thou art weighed in the 
balance, and art found wanting. 11 11 In pointing out and weigh-
in the different characters and among the rest weighed the 
slave holders, my master believed himself to be one of that 
number," said Allen. 1 After that sermon, the slave master 
1. Allen, p. 12 
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proposed to sell his slaves to themselves. Many of them 
paid for their freedom by working for the neighbors. Others 
worked harder and longer for their master. This master 
realized the worth of slaves to themselves. He sympathized 
with them and sought to aid them to become members of a 
free society. 
The lines are not clearly drawn between the differ-
ent stages of race integration. There are those today who 
sympathize with the Negro in his status. They are willing to 
give him a chance to prove himself worthy of full citizenship 
in the community. This splendid attitude in many instances 
is Christian although it is subject to a severe shock when 
the Negro makes a bold wager for full integration among the 
other races of our society. There is a stereotype mental 
picture of the depths of degradation from which the ex-slave 
has come which unconsciously influences the accepting of the 
Negro. 
Andrew Bryan, a Negro Baptist preacher, in Savannah, 
Georgia became a great influence among his race. He had more 
than 700 members in 1800. In 1812, he died. The white 
Baptist Association of Savannah, Georgia passed a resolution 
which manifested a sympathy which characterized the early 
stage of integration: 
The Association is sensibly affected by the death of 
the Reverend Andrew Bryan, a man of color, and pastor 
of the First Colored Church in Savannah. This son of 
Africa, after suffering inexpressible persecutions in 
the cause of his Divine Master, was at length per-
mitted to discharge the duties of the ministry among 
his colored friends in peace and quiet, hundreds 
of whom, through his instrumentality, were brought 
to a knowledge of the truth as 'it is in Jesus'. 
He closed his extensively useful and amazingly 
luminous course in the lively exercise of faith 
and in the joyful hope of a happy immortality.l 
This is an expression of worth by leaders in 
society as early as 1812. This resolution reflects the value 
that these leaders had for a Negro preacher. It expresses, 
moreover, a sympathetic appreciation of the . conditions under 
which this ex-slave labored to serve his own people. How-
ever, the equality of opportunity is only recognized in the 
preparation of his people to live in another world. 
On the other hand, Andrew Bryan was a great 
r 
preacher whose sermons appealed not only to Negroes but to 
whites as well. The whites heard Bryan as if to criticize 
him. When they found that Bryan was not trying to make 
Negroes rebel, they trusted him and accepted him as a hu~an 
being, and his preaching as the Gospel. 2 This did not stop 
all of his persecutors. They eavesdropped and used spies 
to determine the wisdom of letting Bryan become as popular 
as he was. It is said that the only thing that stopped 
this kind of persecution was that one night the spies 
listened at Bryan's home and heard him pray aloud for those 
who were persecuting him. This type of molestation was 
converted into an active sympathy for him and the people 
that he served. 
1. Woodson, p. 53. 
2. Ibid~, p. ~- 8. 
From the early days of slavery to the Civil War, 
whatever acceptance of the Negro as a human being without 
fundamenta 1 rights accorded white citizens, sympathy ~vas 
the measure of this integration in spite of the fears of 
insurrection. These fears were the cause of unfriendly 
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laws in most states of the South. After many abortion 
attempts at rebellion, the Negro attempted to gain his free-
dom by running away to live with the Indians and to the 
North where in many instances he became a free man. The 
escape to the Indians brought about two wars with the Semi-
nole Indians. These wars in 1817 and in 1835 are reputed to 
have cost the United States ten million dollars and two 
thousand lives. 1 
The Dred Scott decision gave further impetus to the 
stage of integration based on sympathy. The Negro might be 
a human being but he had no rights that were to be respected 
by white men. The sympathetic period of integration was in 
evidence more up to the Reconstruction period. 
Mays and Nicholson call 1866 to 1899, the Recon-
struction epoch. This epoch introduces the tolerant stage 
of integration. The freedman now had rights that white men 
might respect. The Negro was now a legal person and had to 
be tolerated as a citizen of some dubious value. The Negro 
Church had the task of moulding sympathy and toleration into 
1. DuBois, p. 197. 
a second class brotherhood and citizenship. There was no 
fear of insurrection because the Negro was legally free. 
The Negro was in a daze when he learned that he was really 
free from unrequited toil. 
Negroes have always belonged to white churches. 
During slavery they were enrolled but took no active part 
except in worship. Their location during the services was 
restricted. When there were too many Negroes in a white 
church a special weekday between sunrise and s unset was al-
lotted to them. During the Reconstruction, Negroes were 
given the cold shoulder by their white brethren because the 
political rivalry was reflected in the churches. The 
Negro had his name on the rolls of white churches but he 
was actually barred by icy attitudes. These attitudes 
forced him to withdraw and to form a Negro Church or to 
join those already organized. A study of the beginnings 
of 609 churches in urban communities showed that 223 of 
these churches were started during the Reconstruction epoch, 
1866 to 1899. The same study revealed that 110 of 185 rural 
churche s began during the same period. 63 per cent of the 
urban churches was the result of the initiative of indi-
viduals and groups who felt that they were not wanted in 
white churches. Among the rural churches 110 of the 185 or 
82 per cent was started for the same reasons, which were 
subtle. Only 4 per cent was the result of direct with-
drawal from white churches. 1 
1. Mays, pp . 28-30. 
It is unfoPtunate that Negroes withdrew from 
vd~ite churches. In s p ite of the prejudices based on the 
Negro's slave past, biologists a nd anthropoloeists have 
discovered that the human family is not divided into wh a t 
might be called antipathetic races. People of all culture 
groups seem to have had one connnon origin. 'llJ.~eories of 
racia l parity and racial superiority have been denied by 
anthropologists and psychologis t s. There i s no "ch osen 
people" biologically or culturally. "Educat ors say that 
attitudes of p rejudice or ttnderstanding, hate or love, 
rejection or coopera t ion, are entirely the result of ex-
periences of children after birth."1 Moreover, Clinchy 
holds that religious teachers who study t he inner springs 
and growth of the psyche have concluded with science 
which gives validity to the ancient religious insights, 
"Out of the heart are the issues of life." If Negroes a nd 
whites had remaine d in our church, possibly t here would be 
no Peal race p roblem today. Instead of the tolerated in-
tegr a t i on of the two races, there might have been a more 
vmolesome integration based on Christian brotherhood. 
Both the sympath etic s tage and the tolerant stage 
of integration had their exponents. Some protested a gainst 
the status quo. Others endorsed it. Frederick Douglas was 
an example of defiance even during slavery . In his speech 
on July 4, 1852 at Rochester, New York , he said: 
1. Clinch y -- IRC, p . 5. 
What to the American slave is your fourth of 
July? I answer: A day that reveals to him~ 
more than all other days in the year~ the gross 
injustice and cruelty to which he is the con-
stant victim. To him your celebration is a 
sham; your boasted liberty~ an unholy license; 
your national greatness, a swelling vanity; 
your sounds of rejoicing are empty and heart-
less; your denunciation of tyrants, brass-
fronted impudence; your shouts of liberty and 
equality, hollow mockery -------- a thin veil 
to cover up crimes which would disgrace a 
nation of savages.l 
Booker T. Washington came on the scene after the 
Compromise of the 1870's when Negroes were "sold" down the 
river by the government to appease the South. Washington 
said in one of his great speeches: 
I believe the past and present teach but one 
lesson -- to the Negro's friends and to the 
Negro himself~ --that there is butone way 
out~ that there is but one hope of solution; 
and that is for the Negro in every part of 
America to resolve from henceforth that he will 
throw aside every non-essential and cling only 
to essentials, -- that his pillar of fire by 
night and pillar of cloud by day shall be 
property, economy~ education, and Christian 
character. To us just now these are the wheat, 
all else the chaff.2 
washington became a great leader because he was able to 
feel the pulse of the White South. In spite of all that 
Washington contributed toward good race relations~ he is 
thought of by many Negroes as an intellectual "Uncle Tom'' . 
It is true that these exponents of a certain 
philosophy of race relations and race integration were not 
preachers but they were products of the Negro Church. They 
represent the beginning of leadership other than the Negro 
preacher. Douglas was a member of the African r'lethodis t 
1. Myrdal, p. 737 
2. Ibid.,p. 739 
Episcopal Zion Church at New Bedford, Massachusetts. He 
was a leader for another phase of the community life. At 
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the time of his popularity, he could not have made a success-
ful Negro preacher. Frederick Douglas was aboard a train 
going through Pennsylvania. He was forced to ride in a 
baggage car because he was a Negro. When some of the white 
passengers learned that Douglas had been ill-treated, they 
went into the baggage car to comfort him. Our white 
passenger said to him: "Mr. Douglas, I am sorry that you 
have been degraded in this manner." Douglas straightened 
himself up on the box on which he was sitting and said. 
"They cannot degrade Frederick Douglas. The soul that is 
within me no man can degrade. I am not the one that is 
being degraded on account of this treatment, but those who 
are inflicting it upon me. 111 
On the other hand, Booker T. Washington did not 
wish to be a preacher. He was really afraid that he might 
become one. During his youth and early manhood, it was a 
custom to receive the call to preach in a very dramatic 
way. The "calP' came while the young man was sitting in a 
church. Without notice the called one would fall from 
his seat or while standing . He would hit the floor in such 
a way that one could believe that he was struck by a bullet 
and would remain there many times for hours motionless and 
speechless. Many resisted the "call'' and they fell to the 
floor two or three times. 1rJashington 1tms afraid that when 
1. Washington, p. 100. 
he learned to read and write that he would receive one of 
those "calls". He says, "But, for some reason, my call 
1 
never came." It was about time that men asp ired to be 
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something other than preachers. In spite of their ignorance, 
many young men and older Negroes received the "call". 
Proportional Equality is the next stage of inte-
gration. About 1900, Negroes in the South and in other 
sections of the country were integrated as individuals and as 
groups. Negro leaders were permitted to make their contri-
butions to the solution of community and national problems. 
Negro ministers were in the ascendancy in popularity as 
leaders in their respective communities. Those Negroes who 
envied the Negro preacher joined with other sinister forces 
to undermine and to devaluate his leadership. The moral 
lapses of the Negro preacher were advertised by whispering 
campaigns and when the secular Negro press came into being, 
the Ne gro preacher's weaknesses were printed on the front 
page. The adverse presentation of the Negro preacher to 
the public lost him many followers in every field except 
inreligion. Negro students in white universities of the 
North were integrated among the white students as far as 
· possible. It seems that the fraternities and sororoties 
kept their bars up to prevent full integration. Only very 
recently have most of these college clubs opened their 
arms wide enough to make the Negro feel welcome. Proportion-
al Equality is in vogue today in nearly every phase of 
American society. 
1. Wa shington, p. 132 ~ 
-
. - -- -
World War I did much to promote a greater inte-
gration of the races and it did much to hinder its gradual 
realization. The Negro soldier did his job just as any 
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other soldier. He learned more about the world and the 
attitude s of foreign countries about Negroes. He was 
welcomed abroad with a reserve after the novelty of his 
prescence vanished. Had he felt a real welcome, more Negroes 
would have remained in or returned to Europe. The American 
Negro feels that he can fight and win h i s battle for . full 
inte gration and full citizenship right here in the United 
States. He realizes that he is not the only group that has 
the handicap of not being fully integrated in all phases of 
American society. A consideration of the Jews in America 
gives the Negro new hope for the days ahead. 
There are barriers to integration of both the 
Negro and the Jew. Discrimination and prejudices which might 
be different manifestations of the same maladjustment are 
making proportional integration a dynamic factor in our 
s ociety today. 
CHAPTER V 
THE STRUGGLE FOR INTEGRATION 
Discrimination is any attitude expressed in acts 
which serve to mark or to distinguish as different any 
person, thing or principle. It is the making of difference 
in treatment or favor of one as compared with another or 
others of a class. It is especially an unfair or injurious 
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distinction. Discrimination might be described as unequal 
and unfavorable treatment, either by denying rights or social 
advantage ot members of a particular social category; or by 
imposing special burdens on them; or by granting favors e~~ 
elusively to the members of another category, creating in 
this way inequality between those who belong to the privileged 
category and the others. 
The United Nations Commission on Human Rights holds 
that discrimination manifests itself in actual conduct which 
is harmful behaviour externally manifested, positively or 
negatively, towards persons belonging to a particular category. 
The categories which have been most frequently taken as grounds 
for the discriminatory acts include race, color, sex, ethnic 
origin, cultural origin, property, birth, caste, social 
status and many other irrational aspects. 1 
Possibly, the reasons for the discrimination against 
the Jew are not identical with those for which discriminatory 
acts are manifested against the Negro. Notwithstanding, they 
are just as injurious to the victims of discrimination. How-
1. Pamphlet, United Nations, 18-1841, p. 10 
ever, discrimination and discriminatory acts, which are 
conduct outwardly manifested, originate from within, 
namely from prejudice which creates an unfavorable attitude 
of mind. Such prejudice must be analyzed and exp lained in 
order to be understood. There must, moreover, be found 
means for preventing or at least decreasing the expressions 
of prejudice. 
It is thought to be much easier to attack and to 
limit di s crimination than it is to suppress prejudice. 
Legal means might be used to control discrimination in its 
manifested forms. Prejudice is not subject to control in 
the same manner. One might hold that prejudice and dis-
crimina t i on hold a causal relationship . One is the seed 
and the cause of the other. Since one cannot get easily 
at prejudice which is the dynamic of discrimination, one 
must attempt to study prejudice and control the effects 
of its expression. 
"Mo s t sociologists have stated that prejudice 
breeds discrimination, yet the reverse relationship is 
also to be found, for discriminatory practice s may breed 
pr e judice, since they act, in a way, as a medium of in-
doctrination.111 Any one with his eyes open can see the 
truth of this conclusion. There are many people even in 
Boston who have come from foreign shores where there are 
no Negroes. They have been influenced by the custom in 
race relations which they have found here. Even Ne groes 
have learned to be prejudiced against Jews because many 
1. Omnibus Bulletin, 18 -1841, p . 10 
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Negroes have been indoctrinated by the whites. On the other 
hand, many whites have prejudices against Jews. They feel 
that Jews control the economic life of their communities be-
cause there are a few Jewish merchants who close their 
places of business on a Jewish holiday. 
However, it is usually prejudice and discrimination 
that are reciprocally related. Nevertheless, there are ex-
treme cases in which only one exists. It is possible for 
intergroup prejudice to exist without specific discrimination. 
This is especially true when only a mild form of prejudice 
exists which does not take the form of external behaviour or 
when there are legal restrictions which prevent its outward 
manifestations. Discrimination may also exist without pre-
judice when it is based only upon calculated interest or de-
sire for exploitation. There is, however, a mutual inter-action 
between prejudice and discrimination. 
Prejudice and discrimination against Jews may exist 
in purely inter-individual relations, as well as in social 
relations in the strict meaning of the word. This kind of 
prejudice and discrimination among individuals is not as 
harmful as the other manifestations of prejudice in dis-
criminatory acts. This kind of prejudice and discrimination 
is evidenced in attempts at integration of the educated or 
upper ~lass Negroes and the whites of the same class. 
Types of discrimination might be determined by the 
causes which engender prejudice. The causes are too numerous 
to consider as a whole. There are, however, at least three 
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which are significant. There is first the emotional and ir-
rational cause of prejudice which comes from one's early 
training or the environment in which one has grown. People 
have been taught that both Jews and Negroes have a different 
smell from other people. There are many legends in the South 
about the "bogey man"_, which is usually a black man. Children 
become fearful that the "bogey man" will get them, especially 
when they are mischievous. The poor whites in the South see 
some Negroes who happen to be better off economically than 
they. There must be a scapegoat. The Negro is the cause of 
their poverty. This is true of any frustrated group. Some 
years ago there was a riot in the Negro region known as 
Harlem in New York. It was not exactly a race riot. Negroes 
broke into and despoiled many business places. The business 
places happened to be Jewish to a large degree. The frus-
trated Negroes needed a scapegoat on which to blame their 
economic troubles and on which to cast the fears of them-
selves who were going through a social and political change. 
This type of prejudice might express itself in many ways. 
The poor white doesn't want the Negro in his particular com-
munity. The Negro might be a success to remind the poor 
white of hi s own inferiority. The Negro doesn't want the 
Jew business man in Harlem because the Jew cheats the Negro 
both in commodities and in high rents. These irrational 
conclusions form the basis for discriminatory acts against 
both the Jew and the Negro. Many p oor whites who rose 
in the economic and social scale develop the stereotypes 
I 
·I 
that the Negro is lazy and shiftless and that the Jew is 
supposed to talk with his hands and is devoted exclusively 
to the acquisition of money. 
Another type of discrimination which comes from 
a prejudice which originates in conflict of interest . 
Prejudice may arise from the consciousness of advantage, 
or disadvantage, of power or prestige, of profit, or the 
means thereto, or of rear of competi~on. One must admit 
that hostility is a function of insecurity. The greater 
the insecurity, the more intense the hostility. Pearl 
Buck holds that insecurity breeds hatred. "What we ought 
to work for is security for all people . Within the frame 
work of our society this can be done. Excessive profits 
can be used for the people's sec urity, and employment can 
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be guaranteed and stabilized within our democratic system. 111 
Those who oppose equality, whose interest it is to foster 
prejudice, may continue even when our country is at war in 
their complacency and ease so long as they can believe that 
Negroes will fight for Negroes and Jews for Jews. Since 
Jews band themselves together into big financial cartels, 
they have an advantage. They are shrewd enough to get 
control of the politics which gives them power and pres-
tige. An ordinary business man cannot compete with a 
Jew in business. Therefore, prejudice is born which is 
1. Labor Reports,Vol. II No. 2, Feb. 1945. 
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expressed in whatever discriminatory acts that are possible. 
This same type of prejudice which has its concomitant dis-
crimination is only expressed against the Negro when the 
Negro has a business or profession that seems to be a threat 
to some white business or professional man. There used to be 
a rich Negro barber in Atlanta~ Georgia~ who had a chain of 
shops that catered to white trade. White barbers could not 
do so well because they hadn't developed the attitude of a 
servant and could not cater to the trade as well as a Negro 
barber. The white barbers actually drove Herndon out of busi-
ness. 
Still another type of prejudice is the cultural 
confluct. It is true that almost every social or cultural 
group has it s own sense of superiority and frequently tries 
to re-enforce that sense of superiority by sustaining preju-
duce. There was a time when members of different social 
groups who lived in different parts of the world~ or in 
different social strata~ lived differently~ spoke different 
languages~ and had little contact with one another. However~ 
modern methods of transportation~ communications and other 
universal factors of present-day life make it p os s ible and 
even necessary for groups to come closer t ogether and to 
intermingle. But many times their group prejudices tend to 
keep them apart~ to foster tension and antagonism~ grievances 
and frustrations. This type of prejudice does not apply to 
the Negro in America. He has an identical culture with the 
American white man. This same type of prejudice might express 
a discrimination toward the Jew because he holds on to a 
very different religious culture and his c ustom of food · 
diet might give prejudiced people some basis for discri-
mination against the Jew. 
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The Secretary-General of the United Nations has 
compiled from many sources some main classifications of dis-
crimination. The first is discrimination denying rights. 
Discrimination has legal relevance when it consists of acts 
or omissions which include discriminatory conduct by an 
official authority as the central government~ a state or 
municipal government or any of their agents. Discriminatory 
conduct by privatepeople might have legal relevance when such 
people are important to the government. Discrimination 
cormnitted by officials or agents of a government may be 
extended to include unequal treatment in the form of dis-
abilitiesJ unequal treatment in the form of privileges and 
unequal treatment in the form of odious obligations. Any 
one who travels in the deep South will find that there are 
legal rules in the form of statutes and re gulations which 
imply discrimination against the Negro and the Jew. They 
are implicit when they a pply to the Jew. They are explicit 
when they apply to the Negro. The paternalistic attitude 
makes the enforcement of regulations and even statutes by 
executiveJ administrative or judicial officials. Even 
decisions against both the Jew and the Negro might be taken 
arbitrarily by authorities or officials without any legal 
basis. The Jew does not suffer as much from such conduct 
as the Negro because skin color and usually economic ad-
vantage many times presumed, protect him. 
Then there is discrimination by public officials 
which impose disabilities. This discrimination takes the 
form of unequal recognition before the law and inequality 
in personal security. This type of discrimination gives 
impetus to lynch law. If judges and juries especially in 
the South would see no color or class and render equal 
personal protec~ion, lynching would soon become a lost art 
much sooner than it seems to be becoming now. The Jew is 
not the victim of these disabilities and discriminations in 
American life exc~pt in some subtle way, if at all. These 
are the special gifts to the Negro. 
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There are innumerable discriminatory acts against 
the Negro in inequalities. One of them is inequality of 
opportunity for education or the development of ability or 
talent. This might be seen in the school sys tem in many 
parts of the country. There are inferior buildings and 
materials as well as curricula and qualifications of 
teachers, pay and opportunities for promotion. This con-
dition is improving, thanks to the many legal suits spear-
headed by theN. A. A. c. P. Another is inequality of 
opportunity for sharing the benefits of culture. Negroes 
may not participate in the cultural life of a given com-
munity. They may not enjoy the arts nor share in the 
scientific advancement and its benefits. They mi ght be 
restricted by law. There is inequality in services rendered 
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such as publicly-distributed or rationed commoditie s 
~ 
some public assistance and social security programmes~ 
pub lic housing programmes. In many places~ the Negro can 
not use p ublic recreational facilities including parks~ 
playgrounds and public libraries. The poll tax and Democrat 
primaries have p laced inequalities particularly in regard 
to the enjo~nent of the democratic right to participate in 
government. This inequality does not affect the Jew excep t 
in some sections where he would not be elected if it were 
known that he is a Jew. To quote many more of t he inequali-
ties that affect Negroes will be redundant because any one 
who ha s lived in America for any length of time knows from 
casual observation. 
The s ocial discriminations that affect Negroes and 
some Jews are registration in certain hotels~ certain clubs 
and college fraternities and housing. In my youth I have 
worked in hotels that attempted to exclude as many Jews as 
poss ible. In order to get a room~ many Jews would reserve 
rooms by telephone under names that did not seem Jewish. 
There may be some valuable reasons for many J ews changing 
the ir names. I have come in contact with many Jews named 
Green~ Parker and even Brown. 
Jews and Negroes experience discrimination in 
colleges and in universities. The American Mercury took 
a survey to discover the facts about the quota system. Those 
who argue for the system hold that the professions would be 
''unbalanced f! by a disportiona te influx of Catholics, 
Negroes and Jews. 700 Liberal Arts Colleges were covered 
by a survey. It found that the worst offenders were the 
private, non-sectarian colleges and universities, and par-
ticularly the big, so-called ''name colleges" of the East. 
At present the condition is aggravated by the record post-
war boom in education, due in part ot the provisions of the 
11 G. I. Bill of Rights '" 520 or 74 per cent provided answers 
to a detailed questionnaire. Nearly all or 99 per cent 
answered "No" in response to the question as to whether or 
not they exclude Catholics and Jews. Only four of the 520 
acknowledged that they exclude Catholic students; seven 
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declared that they bar Jews. Ninety-four admitted exclusion 
of Negroes, but the great majority of them are in the 
South where a dual educational system along color lines 
prevails. 1 
The Mere~~ points out, moreover, that these 
figures give a true measure of the pervasive hypocrisy on 
the issue. Virtually all college and university officials 
interviewed are aware that discrimination is the rule rather 
than the exception. In private they readily admit the fact 
provided the investigator agrees to keep the admission 
anonymous. Colgate university admits about four or five 
Jewish boys each year. Yet Colgate receives from 200 to 
300 applications from Jewish students. Dartmouth admits 
little more than twenty-five or thirty Jews yearly out of 
well over 500 Jewish applicants. Even more flagrant 
1. American Mercury, p. 2 1946 July 
Wylie, p . 2, Art. 
discrimination is practiced by the so-called "Big Seven" 
women's colleges - Barnard, Wellesley, Smith, Bryn Mawr, 
Vassar, Mt. Holyoke and Radcliffe. Princeton University 
maintains a tight Jewish quota of less than 4 per cent. 
Boston University had a commendable record for the year 
of the survey. Of the 10,031 students, 1,258 were Jews. 
This was about 12 per cent. As a rule, when the Jew fares 
bad, the Negro fares worse. There seems to be no record 
of Columbia University except Barnard College which is a 
part of Columbia. Negroes felt that they were excluded 
both from Columbia College and Barnard College. Apparently, 
to keep the two departments "racially pure", Columbia or-
ganized the University Undergraduate School and the Extension 
School. Negroes and Jews took advantage of these opportunities. 
Economic discrimination has expressed itself in 
the kind of jobs, pay and membership in unions. The man who 
nourishes in his heart prejudice against his fellowman be-
cause of differences of what he terms race, color orreligion, 
is a really sick man. He is made sick by his own distorted 
thinking. The man who unknowingly harbors such prejudices 
is an infected man. These prejudices are expressed in various 
acts of discrimination. If such people have the power to 
direct the hiring or firing of employees, they will soon 
manifest that something is wrong with their thinking. Many 
jobs are refused to Negroes and many are not held by Negroes 
because none has applied for them. It is a general under-
standing among many employers that Negroes are not to have 
certain jobs. The qualification does not enter into the 
consideration. Even in Boston~ there are few~ if any~ 
bank tellers or cashiers. The number of secretaries and 
bookkeepers has increased. Most such jobs are where the 
workers are hidden from public view. The excepting may 
be noted in political patronage. I was surprised to find 
in the City Halls of Boston and Chicago, large numbers of 
Negro women doing clerical work. New York City uses many 
Negroes in positions of honor that you will not find in 
any other city of the country. Such jobs usually pay the 
salaries established by law. It is next to impossible to 
discriminate in pay for jobs of a public or political 
nature. However, many employers in private enterprises 
think nothing of paying Negroes less money than they have 
paid to white employees for the identical services. 
The potential solQtion for discrimination in jobs 
and in pay is organized labor and the unions. So far as 
the Negro is concerned, unions have been both a help and a 
hindrance. They have helped in that they have lifted the 
rate of pay for all workers. They have hindered when they 
have refused membership to Negroes. Some years ago, the 
American Federation of Labor had in its Constitution that 
its membership was limited to white men and women. The 
history of the struggle to delete such a principle is not 
available but the resolution adopted unanimously by the 
65th Convention of the A.F. of L. indicates that a new day 
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is dawning in the labor movement. The conclusion of the 
resolution is: 
Resolved~ That this 65th Annual Convention of 
the American Federation of Labor condemn dis -
crimination in all trade unions~ international 
and local unions~ central and state bodies, as a 
disruptive and destructive evil which gnaws at 
the heart of organized labor and go on record 
calling upon the international's locals and 
federal bodies to set up anti-discrimination 
committees for the purpose of tracking the mem-
bership through discussion and the dissemination 
of literature~ the dangers of discrimination be-
cause of race~ creed~ color~ national origin and 
ancestry to our American democratic system and 
world peace.l 
Many employers~ social engineers and organized 
labor have found that prejudice or discrimination is ex-
pensive and therefore is bad business. I need not point 
out that discrimination directed against any group and 
particularly that directed against the Negro is the heaviest 
millstone around the neck of the American foreign policy. 
If the present charge that Communism is in control of the 
State Department were changed to recognize the fact that the 
American race policy in the United States casts a shadow of 
doubt over all of America's good intentions to lead the world 
toward the haven of real peace, America would have greater 
respect among the nations of the world. 
Any group of workers that is discriminated against 
in employment is also a source of keeping the disposal of 
goods at higher prices at a lower stage. When people can't 
earn money~ they can't buy. vlhen the average salary of one 
1. A. F. of L. pp. 38-39. 
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teacher in southern elementary schools is only 60% of that of 
another teacher~ quite obviously that teacher is only a 60% 
purchaser. "In the rural South~ the Negro family's income 
is only one half that of his white neighbor. In the Southern 
city~ it is only one third as large. In the North~ the average 
white family's income is almost 60% higher. It is estimated 
that in the South 80% of all Negroes fall into the lowest in-
come bracket as compared to less than 25% of the white popu-
lation; and while in a normal year 18% of the white population 
will earn over $2 ~000.00~ only one-tenth of 1% of the Negroes 
will do so. 11 1 This means that the magni·ficent productive 
capacity of America and its great and remarkable standard of 
living are not shared by one in ten of the citizens of America. 
Moreover~ this accounts for the shorter life span of the Negro. 
He lives ten years less than his white neighbor. Three times 
more Negro than white women die in childbirth. Illness and 
disease do not respect the color line. Wherever the death 
rate from the Negro is highest, so too does the death rate rise 
for the members of the white race. 
Some causes of discrimination have already been in-
dicated. It might be added that in addition to those which 
originated in the Freudian theory of ids, that much dis-
crimination has been directed against the Jew by parents who 
have taught their children in a nebulous way that the Jew is 
different. Many feel that the Jews and not the Roman soldiers 
1. Research Institute, p. 2 
killed Jesus. The emotions contribute the dynamics to 
this teaching. Shakespeare, in the Merchant of Venice, 
seems to have twisted a story by one Gregorio Leti, bio-
grapher of Pope Sixtus V, who gave an account in his work 
published in Venice in 1587. This was eight years before 
Shakespeare's Merchant of Venice. In the story by Leti, 
the plundering of St. Domingo in Hispaniola was insured by 
Paul Secchi, a very prosperous merchant, to a Sampson 
Ceneda, a Jewish insu~ance man. The Jew wagered the mer-
chant, Secchi, that Drake did not plunder the island. 
Secchi put up a thousand crowns against a pound of the Jew's 
flesh. Secchi was a Christian. He won and demanded the 
pound of flesh. The pound of flesh was to be carved from 
any part of the Jew's body. The affair was carried to the 
Pope who told the Christian that if he cut more or less from 
the Jew's body, he would be hanged. It is natural that the 
Christian would not wi sh to execute the implications of the 
wager. The Pope, however, sentenced both the Christian and 
the Jew to death. The sentences were altered so that each 
had to pay fines. 1 We see from this story that it was the 
Christian and not the Jew who demanded the pound of flesh. 
Some of the reasons for prejudice and discrimi-
nation against the Jew in addition to the belief that he has 
too much economic power, too much political power and that 
he is different are that he shuns manual work, he will care 
for none other than Jews and whispering campaigns which 
1. Livingston, p. 14 
accuse him of any and everything that is destructive to the 
ideals of a given community. There is not much need to 
give the lie to these claims. It is obvious that there is 
little or no truth in them. 
On t he other hand, in addition to the already 
indicated reasons, the Negro is discriminated against be-
cause his color identifies him with the most recent slavery 
in .America. If the Nazis had conquered the United States 
and put .Americans in concentration camps, regardless of 
color, the di;scrimina tion against Negroes might have suf-
fered a new coup de grace that would hasten its demise. 
Discrimination expresses itself in many parts of America 
by segregation, which forms its own vicious circle to in-
clude nearly every phase of our society. "Negroes are 
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given inadequate education, health protection, and hospital-
ization; they are segregated into districts where public 
services of water provision, sewerage and garbage removal, 
street cleaning, street lighting, street paving, police 
protection and everything else is neglected or withheld 
while vice is often allowed. All this must keep the Negro 
masses inferior and provide reasons for further discrimi-
nation in politics, justice and breadwinning. 11 1 Moreover, 
this social engineer points out that one of the effects of 
social segre gation is isolation of Negroes and whites. 
Notwithstanding the major effects of this isolation are 
on Negroes, there are bad effects on whites also. These 
bad effects are increasing as the level of Negro cultural 
1. Mydral, p. 643. 
attainment is rising. For a southern white to feel that 
he is superior to the Negro might mean that he is just 
superior in his attainment compared with the Negro of 
average status a quarter or a half a century a go. 
The question arises, how have the Jew and the 
Negro met these sinister forces in our society which are 
geared to overrun their rights as human beings and as 
American citizens? Jews have met the enemy with close 
knit organizations with aggressive programs. They have 
poured much money into channels for research in the 
scientific and pragmatic methods to combat Anti-Semitism. 
Many movie strips like Labor's Challenge, We Are All 
Brothers, Let's Live Democracy, and Labor Reports. The 
Jews have written many worth while articles and books on 
the effects upon our common country of Jew baiting. Maga-
zines like the "Voice of the Unconquered", a monthly 
journal about the efforts of Anti-Totalitarian labor and 
liberals abroad to rebuild free democracy and another 
magazine, ncommon Ca use " , a monthly illustrated bulletin 
offering facts, analysis and programs to combat bigotry in 
the United States. Moreover, Jews maintain a Speakers' 
Bureau of high caliber for meetings, conferences and other 
educational programs. These services can be had from the 
Jewish Labor Committee in New York City. In recent years, 
Brotherhood Sunday has been heavily endowed by the Jews. 
This was formerly a Sunday on which Ne groes and whites 
exchanged pulpits almost exclusively. Now, the Jews have 
made it a Brotherhood Sunday to emphasize tolerance between 
white Christians and Jews. 
The roles of Frederick Douglas and Booker T. 
Washington have been synthesized into a well-tempered pro-
test which expressed itself in the Niagara Movement which 
was begun by twenty-nine Negro intellectuals who called a 
conference in the summer of 1905 to counteract the philo-
sophy of Booker T. Washington. The exponent of the Niagara 
Movement was W. E. B. DuBois who is still living . He de-
mands very much more than Douglas nearly a century ago. 
Another protest was the Garvey movement to take Negroes 
back to Africa. This failed miserably. 
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However, in spite of the failure of many movements 
to fi ght the caste system or color caste in America, one 
real gain finally came forth. It was the National Associ-
ation for the Advancement of Colored People. After a riot 
in Springfield, Illinois in 1908 , a William English Walling 
challenged the nation when he pointed out that this riot 
was s tarted in the home city of Abraham Lincoln. He felt 
that there was need for a revival of the spirit of the 
Abolitionists and of Lincoln to win for the Negro in America 
liberty and justice. His appeal was answered by a Mary 
White Ovington. In January of 1909, Miss Ovington, Mr. 
Walling and Dr. Henry Moskowitz met in New York and plans 
were laid to organize theN. A. A. C. P. On Lincoln's 
birthday of the same year a conference appointed a com-
mittee of forty to execute the plans of the organization. 
It was in 1910 that a merger was effected with the Negroes 
of the Niagara Movement and white liberals of the Abolitbn-
ist traditions. From this merger came a virile president. 
Since its organization~ the N. A. A. C. P. 's record is 
replete with protests~ contests and victories in its 
fi ght for full citi zenship of the American Negro. Its 
specific objectives are: 
1. Anti-lynching legislation. 
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2 . Legislation to end peonage and debt slavery among 
the share-croppers and tenant farmers of the South. 
3. Enfranchisement of the Negro in the South. 
4. Abolition of injustices in legal procedure~ parti-
cularly criminal procedure~ based solely upon 
color or race. 
5. Equitable distribution of funds for public education. 
6 . Abo lition of se gregation~ discrimination~ insult~ 
and humiliation based on race or color. 
7. Equality of opportunity to work in all fields with 
equal pay for equal work. 
8. Abolition of discrimination against Negroes in the 
right to collective bargaining through membership 
in organized labor unions.l 
The Negro is fortunate in his fight for full citi-
zenship and the easing and elimination of discrimination. 
The Jews are found supporting the Negro cause in politics 
as evidenced by the campaign among Jews for a State and 
1. Myrdal~ p . 820. 
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Federal F. E. P. C. The labor movement feels the pressure 
of the Jews on behalf of the Negro. Apparently, the Jew 
feels that by helping the Ne gro, he will be helping himself. 
Both Protestants and Catholics have been aroused 
as evidenced by the Clergy Conference on Negro Welfare of 
t he Catholic Church. The first chairman of such a group of 
priests was the Very Reverend Francis A. Walsh, who is the 
Acting Regent of the Seminary, Catholic University . After 
his term of office, the late Bishop Joseph M. Corrigan as 
Rector of Catholic University , opened its doors to Negro 
students. The motto of this group of ca t holics while they 
fight for Negro ri ghts is: . "That all may be one as I in Thee 
and Thou in me. " The doctrinal basis of this motto is what 
1 
the Ca tholics call the "Mystical Body of Christ. " 
The Protestant Christian Church evidenced its con-
cern by its many pronouncements. The First Assembly of the 
World Council of Churche s was held at Amsterdam, Holland on 
August 22--September 4, 1948. The main theme of that august 
body was "Man 1 s Disorder and God 1 s Design. 11 After prayer and 
serious considerat i on of the condition of the so-called civi-
lized world, the Ass embly issued several statements on the 
race question. One statement was: 
The practices of the churches both reflect and 
give religious sanction to a pattern of involun-
tary se grega tion in the community which is the 
source of great injustice and which is an insti-
tutionalized insult to the minority race. It is 
for this reason that the Federal Council of 
Churches in 1946 in one of the most important 
utterances in its history said: 
1. Interracial Review, p . 21. 
The Federal Council of Churches of Christ 
in America hereby renounces the pattern of 
segregation in race relations as unnecessary 
and undesirable and a violation of the Gospel 
of love and human brotherhood. Having taken 
this action, the Federal Council requests its 
constituent communions to do likewise. As 
proof of their sincerity in this renunciation 
they will work for a non-segregated church 
and a non-segregated society. Those words 
show the Church in the act of confessing its 
own involvement in thff social disorder and 
they point beyond it!' 
During the Depression there were over six 
hundred pronouncements on all kinds of social problems, 
forty different statements on race relations of which 
twenty-seven were endorsed by one or more denominations 
now associated with the Federal Council of Churches. 
These were mostly watered down in that they dealt in a 
general way on gross aspects of the disabilities and in-
justices under which Negroes live. Discrimination was 
rarely used and there was only one instance where the word 
segregation was used. Eight Federal Council denominations 
and the Southern Baptists protested in a fashion against 
lynching. 
Frank Loescher says "Most significant, however, 
is the resolution of the Northern Baptists who 11 condemn 
every discriminatory law, anti-racial organization, and all 
unfair tactics on the part of labor or capital." 
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In many ways this declaration epitomizes the atti-
tude of most churches with respect to the Negro during the 
1. Man's Disorder, Vol. III, p. 100. 
twentieth century. They condemned discrimination in the 
law or in industry but failed to examine their own prac-
tices. 
However, the Disciples "urged 11 an approach to 
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the Committee of the National Convention of Negro Disciples 
to propose simultaneous conventions in the same city at an 
early date. The Evangelical and Reformed Church said that 
they "favor inviting members of different races within our 
Church constituency to summer schools, camps, and local 
church meetings." There are only three Japanese; American 
Churches, our American Indian Church, and no Negro churches 
in their denomination. Therefore, this was not a revolution-
ary position. 
The Congregational Christian (1946), Disciples of 
Christ (1946, 1947), Evangelical and Reformed (1947), and 
Presbyterian U. s . A. (1946, 1947) adopted the resolution of 
the Federal Council of Churches of Christ in America. 
Three other denominations, the Brethren (1947), the 
United Presbyterians (1946 and 1947) and the Evangelical 
United Brethren (1946) without adopting the Federal Council 
statement, have recommended that their churches welcome 
Negroes. The Reformed Church in America (1946) raised the 
question of the compatibility of segregation and Christianity. 
The pronouncements of the Methodist Church are 
found in its Social Creed: 
We believe that God is Father of all peoples 
and races, Jesus Christ is his Son, that we and 
all men are brothers, and that man is of infinite 
worth as a child of God. 
We stand for equal rights and complete justice 
for all men in all stations of life. 
We stand for the rights of racial groups, and 
insist that the above social, economic, and 
spiritual principles apply to all races alike.l 
The Northern Baptists deplored the segregation of 
blood plasma; the Methodists and Northern Presbyterians 
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called for a postwar settlement based on the principle of the 
equality of races; the Evangelical and Reformed and Presbyter-
ians U. S.A. churches hammered away at lynching. 
The Presbyterian General Assembly was the only body 
to oppose any discrimination against the Negro in the military 
services. 
We must admit that there are many barriers to the 
realization of these splendid pronouncements. It was not 
until 1946 that any Protestant group made a pronouncement on 
the subject of restrictive covenants. They are the northern 
Ba ptists, Congregational Christian, Evangelical and Reformed 
and the United Presbyterian. 
Loesch feel that the solution to the non-attendance 
of Negroes in white churches will be found when the invitation 
and welcome are extended and the restrictive covenants in real 
estate are outlawed in principle and in practice. 
Another barrier to race integration is the Central 
1. Discipline of the Methodist Church, p. 583, 1948 
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Jurisdiction in the Methodist Church. It is hoped, however, 
that this condition will be remedied as soon as the leaders 
in Methodism have the courage and feel the practicability to 
change this segregated aspect. 
Can we evaluate these pronouncements? I feel that 
they are very noteworthy as straws in the wind and as standard 
setters. They fail in that they are the pronouncements of 
selected minds which make up the conventions and the general 
conferences of the many bodies indicated. These pronounce-
ments will become effective when local churches attempt to 
put into practice such principles as the Social Creed of the 
Methodist Church and other such principles as found in other 
Protestant Churches. When these pronouncements remain only 
as principles, they are likely to boomerang or backfire. 
Roy Harris was campaign manager for Gene 
Talmadge in Georgia. Talmadge made many anti-
Negro speeches which began to backfire too 
much for Harris' comfort. The preachers in 
Georgia felt that Talmadge had gone too far. 
Their preaching began to take hold until 
Harris went on the radio and branded the 
preachers of racial tolerance as hypocrites. 
He said, '~hen those ministers are ready to 
open their churches to Negroes and seat them 
beside whites, I will listen to them. 1until then, they are not worth listening to. 
The Protestant Church must stand up and be counted against 
the segregation and discrimination of Jews and Ne groes. 
There are some fears but there are some hopes. 
The fears are to be found in the fact that there are over 
four million mulattoes among Negroes. There are only 
1. Loescher, p. 49 
thirty per cent of the Negroes in America that can be 
called African. This means that amalgamation has gone on 
steadily until seventy per cent of the Negroes are of 
mixed blood. Of course, some of this mixture is from the 
American Indian. 
The hope might be found in integration of the 
races and especially in the Protestant Church. It is esti-
mated that ninety-nine per cent of the American negroes 
are Protestants. It is very interesting to note that 
three and one half millions are Methodists. Here is a 
great field for the expansion of Protestantism and parti -
cularly of ~1ethodism. The day of Christian integration and 
brotherhood should be today. It can be if we will do our 
part to bring it about. 
During the Founders' Day Convocation at Boston 
Universi ty on March 13-14, 1950 , Emory S. Bogardus, former 
Dean of the University of Southern California pointed out 
some of the ways that discrimination and racial tensions 
might be eased. He said: 
1. Keep up -to-date on race and causes of racial 
tensions. 
2. Avoid use of negative stereotypes. 
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3 . Recognize that concomitant tensions must be reduced 
along with race tensions. 
a. Economic, social, political, educational, 
legal protection and segregation. 
4. Promote intercultural workshop in your church or 
community. 
5. Emphasize worth of person without respect to race. 1 
1. Notes taken at lecture by writer . 
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These suggestions are applicable to both Jew 
and Negro or any other minority group. v.Jhen we realize 
that in Christ, there is neither Jew nor Greek, there is 
neither bond nor freeJ there is neither male nor female and 
that we are all one in Christ, then, the kingdoms of this 
world shall become the Kingdom of Our Lord and of His Christ. 
Race prejudice, which hinders race integration 
in the South particularly, is deeper than the lack of under-
standing or ignorance. In 1945, a survey was taken in the 
southern states and in many northern states. The questions 
asked were: "1. Are all men created equal? 2. Are Negroes 
equa 1 to whites? nl The ansvJers were from the North for the 
first question 79% yes and for the second question 21% yes. 
In the south the same questions received for the first one 
61% yes and for the second 4% yes. These questions and 
their answers seem to indicate that the first answer was 
one from the training of the respondents while the second 
answer came from the real person of the respondents. Emo-
tions played a large part in the answers to the second ques-
tion. The herd instinct also played a part in this answer 
to the second question. Men feel safe when they keep close 
to the demands of the grOLlP to which they belong. "Once a 
doctrine, however irrational, has gained power in a society, 
millions of people will believe in it rather than feel 
ostracized and isolated. 112 
1. Fromm, p. 61 
2. Ibid. ,p. 33 
The same writer points out, "The degree to which man uses 
his thinking to rationalize passions and to justify the 
actions of his group shows how great the distance is which 
man has still to travel in order to become Homo sapiens. ,,l 
These conclusions indicate that it will take much 
race integration to undo what three centuries have done. 
Without integration on a large scale, a moment of passion 
can frustrate the splendid attainments of the Christian 
ethic. 
1. Ibid., p. 58. 
79. 
80. 
CHAPTER VI 
ROLE OF THE NEGRO PREACHER AND INTEGRATION 
Throughout the entire struggle for integration~ 
the Negro preacher has been in the midstream of the innumer-
able efforts to attain good race relations which point to 
race integration. In the early stages of his career~ he had 
but one objective~ to save his people. He wanted to save 
them from the evils of slavery and for the life to come as 
he believed it. 11Action requires not only a choice of goals 
but also a selection of means -- a selection which is affected 
by the ends chosen but not completely determined by them. 11 
In the cause-effect relationship~ we believe that if a certain 
way is followed~ certain other things will result. The ante-
bellum Negro preacher did not have any formal knowledge of 
the possible truth of such principles but he felt that he 
could get things done for himself and for his group by ap-
pealing to those who could do or help him to do what was de-
manded at a given time. He have called this type of Negro 
preacher~ an "Uncle Tom"~ because he seems to be a facsimile 
of the famous created character in the book 3 Uncle Tom's Cabin. 
Harriett Beecher Stowe used this character to tap the reservoir 
of sympathy for the condition and treatment of the Negro 
slave. This character was a well liked~ loyal~ reliable, 
p itiful slave who was likely the butler of the master and who 
manifested a profound respect and love for the master and his 
family. The effect of this created character upon the history 
of the prelude to the Civil War has not been fully evaluated. 
81. 
A stranger congratulated Harriett Beecher Stowe for having 
vvritten "Uncle Tom's Cabin". At first:~ she denied writing 
it but added:~ "The Lord Himself wrote it and I was but the 
humblest of instruments in his hands."l The author:~ however:~ 
got her character for her story from the Reverend Josiah 
Henson whom she met as a freedman in Boston. He told her 
the story of how he escaped from slavery and how he had seen 
his own father lying bruised on the ground:~ bleeding and 
dying from the blows of an overseer. The apparent Christian 
spirit of this Negro preacher who was not bitter though he 
had suffered furnished the material for "Uncle Tom " in the 
story. Legree in the story was a real New England Yanke e 
who met Charles Beecher in New Orleans. Charles wrote his 
sister and related the actual experience. Even Topsy was a 
real character who belonged to a family of Crows who moved 
from Louisiana to Cincinnati and liberated their slaves. 
Mrs. Stowe tried to teach the child to read. From this ex-
perience:~ the scene and dialogue between Miss Ophelia and 
Topsy originated: 
Have you ever heard anything about God, Topsy? 
The child looked bevvildered but grinned as usual. 
Do you know who made you? 
Nobody as I knows on, said the child with a short laugh. 
The idea appeared to amuse her considerably for her eyes 
twinkled and she added: 2 I 'spect I grow'd, nobody never made me. 
From the psychological factors of the character of 
"Uncle Tom" came the real spirit of the early Negro preacher. 
1. Stowe:~ p. 171. 
2 . Ibid.,p. 175. 
Whatever problem arose between slaves or between slaves 
and masters, the early Negro preacher was the intercessor 
or the "go between". Seldom had he any formal education 
but he had a profound intuition and he absorbed whatever 
culture there was in the master's household. Many times 
he played both sides against the middle. He was for the 
salve and he was for the master. He felt that by doing 
whatever was required of either was good for both in that 
harmony would prevail as a result. 
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The spirit of "Uncle Tom" did not die with the 
destruction of slavery. It has pervaded the Negro preacher 
in later days to an unbelievable large per cent. Many Negro 
preachers could not lead their people without the endorsement 
of the influential white people of a given community. In 
order to get this endorsement, he had to meet their approval. 
Gaining sympathy for himself gained sympathy for his people. 
In many instances that sympathy extended only to his particular 
little church membership. If a Negro gets into trouble and 
he belongs to a certain Negro church he gets more justice be-
cause the preacher knows the right people of influence in the 
community. The right people were already impressed by the 
significance of the characters in "Uncle Tom's Cabin'' . The 
Negro was under a society which was characterized by a Simon 
Legree. He was simple like a Topsy but he was long suffering, 
hopeful and believed in the fundamental goodness of his 
persecutors as expressed in "Uncle Tom". The "Uncle Toms" 
have stood for and advocated such an attitude during and 
since slavery. They have in this way contributed to a type 
of integration based upon sympathy especially for one Ne gro 
with a possibility that sympathy would extend to many other 
Ne groes who qualify by not being "too uppity." 
. . 
However, it took more than just being a Ne gro 
preac her to qualify even to be an "Uncle Tom". One had to 
be able to get a large Negro following and the respect of 
white men by being an enthusiastic and pious proclaimer of 
the Gospel. Such a one was John Jasper. He was a Baptist 
preacher in Virginia who was famous for his sermon, "The 
Sun Do Move." He was known only around Richmond until word 
reached other sections of the country about his fiery, un-
grammatical eloquence. He was a very popular preacher of 
funerals. White and blacks from far away came to hear him 
1 preach. 
The average Negro preacher is the one who has no 
degrees but ha s ability to preach enough to satisfy his 
follower s . In the World Survey, American volume of the 
Inter-church World Movement, in the section on the Ne gro 
denominations there is an estimate that there were in 1906 
about 31, 624 minis ters and in 1916 , there were 34,962. 
Recent figures from certain denominations follow: 
Baptist ministers 
A.M.E. ministers 
A.M.E. Zion ministers 
C.M. E . ministers 
27,232 
6 ,500 
4,803 
3,490 
The total number of ministers in these denominations 
is 42 ,025. A white executive of religi ous affairs was s peaking 
rec ently of a group of 4,334 ordained Negro ministers in a 
1. Frazier, p . 344. 
southern state. He gave a summary of the lack of education 
among these ministers. He said: 
Only 39 out of 4,334 had finished college 
One third of these 39 are not pastors anywhere 
Less than 100 have finished any sort of theo-
logical course 
Total, 379 partially prepared, and 3,955 almost 
wholly unprepared.l 
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The source adds that in spite of the discouraging facts, not 
only individuals but groups of Negro ministers in native 
ability, social influence and practical achievement rank among 
the foremost men of the Negro race. A quotation followed: 
"One of the great factors, if not the greatest in the develop-
ment of Negro religious life has been the Negro minister." 
This average Negro preacher even though restricted to a . section 
of the South doubtlessly has touched every phase of community 
life and has aided in any integration that exists between 
the races. He picks out the best man for whom his people are 
urged to vote. He acts as a straw in the wind of race tensions. 
He encourages his people to support such organizations as the 
Urban League and the National Association for the Advancement 
of Colored People. Many times he is the president or the 
executive secretary of the local branch. This picture is a 
cross section of the average Negro preacher th~oughout the 
United States. 
Formal training among Negro preachers above the 
A.B. degree is the exception instead of the rule. A study 
was made of 591 pastors in twelve large cities eight of which 
can be called southern. Nine had degre e s other than A.B.'s, 
1. Ransom and Robinson, p. 92. 
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B.D. 's~ S .T.B. 's or B.Th. 's. The 9 had: 1 Ph.D.~ 
1 S.T.D.~ 1 S.T.M. and 6 A.M.'s. The PhD. was from Yale, 
the S .T.D. from Philadelphia Divinity School~ and the S.T.M . 
was from Boston University. There were six masters of arts 
degrees from Oberlin~ Brown, Harvard, University of Southern 
1 Ca lifornia and two were reported from foreign countries. 
Most Negro preachers with higher degrees are 
called immediately to be deans of theological seminaries or 
presidents of some Negro colleges or universities. When 
they do not accept these assignments they usually have the 
large churches with social service programs. Some of them 
like Adam Powell and others go into politics . In these 
conspicuous positions~ they advocate race integration con-
tinuously. Therefore~ the Negro preacher whether or not 
he is without much formal training~ the average or has one 
or more degrees, has been a dynamic factor in good race 
relations and race integration. 
Survey of 591 urban Negro ministers in Atlanta~ 
Charleston , Birmingham~ Memphis~ New Orleans~ Houston, 
Chicago, Detroit~ Cincinnati~ Philadelphia, Baltimore~ 
and Richmond~ Va. 2 
Table 9 - Academic Training of 591 Urban Negro Ministers 
Academic Training 
A. B. Degree* 
Some College 
Normal 
High School 
Grades 
Numbers 
118 
90 
22 
202 
159 
591 
*Includes also B. S .~ BRE~ and Ph . ' B. 
1. Mays, p . 46 
2 . Mays~ p. 301~ 302 
Percent 
20 .0 
15.2 
3.7 
34.2 
26.9 
.100 .0 
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Table 10 - Theological Training of 591 Urban Negro Ministers 
Academic Training Numbers 
B. D. Degree* 79 
B. Th. Degree 30 
Without Seminary Degree 482 
591 
*Includes also S . T. B. 
Percent 
13.4 
5.0 
81 .6 
100.0 
Table 11 - Collegiate and Seminary Training of 591 Urban 
Negro Ministers 
Witho11t Degree of 
Any Kind 427 72.3 
A . B. Degree Only 55 9.3 
A. B. and B. D. Degree 55 9.3 
B . D. Degree only 24 4.1 
B. Th. Degree Only 22 3 .7 
A. B. and B. Th. Degree 8 1.3 
591 100.0 
Distribution of formal training of 134 Rural 
Pastors in 185 churches. 1 
A. B. 3 2.2 
Some College 2 1.5 
Normal 7 5.2 
High School 1+5 33 .6 
Grammar School 77 57.5 
134 100.0 
1. Mays , p . 238 
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CHi\.PTER VII 
THE NEGRO CHURCH GOES TO WAR AND INTEGRATION 
During World VJar II, there was a demand for educated 
Negroes who could get the endorsement of a religious denomi-
nation, to present themselves to become chaplains in many 
branches of the Armed Forces. The War Department found out 
from experience that the Negro preacher could do more to en-
courage and to keep a high morale among Negro troops than 
could white chaplains. 
As a result of that experience, appeals were made 
through the Negro press, on the radio and by special emis-
saries to ministers thought to be prepared by training and 
experience as pastors. The War Department sponsored a pro-
gram each Sunday during the War called "Chaplain Jim". This 
was an attempt to show to the people of the United States 
the importance of religious during warfare. Some of the 
presentations were filled with pathos. One Sunday afternoon 
after a very heart searching strip on the program presented, 
an appeal was issued for any Negro minister who had a college 
education and experience as pastor to express his patriotism 
tangibly and his love for the Negro soldier by accepting a 
commission as an officer i n the Armed Forces. I was so pro-
foundly stirred that I applied. I was endorsed by my denomi-
nation, accepted by the Government and sworn in by the Mayor 
and arrived at Boston to attend the Chaplain's School at 
Harvard University. After six weeks of intensive training, 
I vvas sent to Fort Riley, Kansas where I was the only Negro 
chaplain for all Negro troops numbering in the thousands. 
I had so many soldiers that I had to preach in different 
sections of the camp four times each Sunday and sometimes 
during the week. In addition to my duties as a pastor, I 
had to keep good race relations and race integration, when-
ever possible. For my services in this field, I received 
a special citation. 
After nine months at Fort Riley, Kansas, I was 
sent to Fort Francis E. Warren at Cheyenne, Wyoming, to 
quell a race riot. There had been efforts at segregation 
of the troops in barracks' location and in recreation. 
After pointing out to the Commanding Office what the cause 
of the trouble was, orders were soon extant to the effect 
that more integration followed. 
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I organized many singing groups both at Fort Riley 
and at Fort Francis E. Warren. Attaining some popularity as 
a preacher, I was invited to preach in white churches in the 
areas and many white soldiers visited my chapel services es-
pecially at Fort Riley, Kansas. My message was always that 
the cause and the uniform made us one. The enemy did not 
care what color an American soldier was. 
My experiences in the Pacific Theatre of War were 
about the same except that wherever a southern white officer 
was in command of troops, trouble was always possible unless 
he showed wisdom. 
On my returning to the United States on board a 
very large ship, there was an interesting little episode on 
integration. The ship was converted into a hospital ship. 
The chaplain in charge asked me to preach for the crew. 
When the time came~ only Negroes came. I was glad for the 
opportunity but was disappointed that there were not both 
races represented. I soon found the chaplain in charge and 
protested. I found out that among the Negroes~ there was a 
deacon from a Baptist church who had influenced the chaplain 
to let the Negroes worship by themselves. That Negro sailor 
didn't realize the significance of his doing. 
My experiences in the Army and Air Corps where I 
was assigned in New Guinea and in the Philippine Islands 
are about the same as every other Negro chaplain. We felt 
very important because the men leaned heavily upon us and 
trusted us with everything~ even the innermost secrets of 
their lives especially under fire and in other difficulties. 
A letter in part from the Office of the Chief of Chapliins 
follows: 
There were approximately 450- Negro chaplains 
on duty with the Army during World 1;Jar II. For 
the period in question Army records also in-
cluded chaplains serving with the Air Force 
units. Negro chaplains were assigned to all 
theatres of operations~ and it is believed the 
highest rank achieved was that of Lieutenant 
Colonel. 
By their loyalty to the troops entrusted to 
their care and by the sincere service they 
rendered both the Army and their respective 
churches~ these chaplains contributed to the 
morale of the men and~ consequently~ to the 
maintenance of good race relations. 
Since this office deals with Army Chaplains~ 
your question regarding the number of Negro 
Chaplains on duty with the armed force~ can-
not be answered. 
There is a continuing need for clergymen 
representing denominations having an apportion-
ment of chaplains for the Army. These are 
needed to replace those who have served t heir 
tour of duty and do not extend their category 
commitment. There is a need for young chap-
lains to serve with combat troops. Inasmuch 
as changes in the educational requirements for 
appointment as chaplain are anticipated, it is 
suggested that you contact this office in three 
or four weeks for the information requested. 
For the Chief of Chaplains: 
14 January 1952 
Herman H. Heuer 
Chaplain (Colonel) U.S.A. 
Chief, Technical Infor-
mation and Analysis Division 
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CHAPTER VIII 
CULTS AND INTEGRATION 
The migration of Negroes from the South to the 
North and the West deprived them of the close social and 
religious contacts which they enjoyed in the South. The 
Negro in his new environment of a new freedom felt the 
need of some means to give him a sense of security and to 
integrate his frustrated personality. Since the World Wa r 
I, Ne groes have come in large numbers to northern and 
western cities. They have furnished the grist for the 
varied cults and sects. These store front and private 
house churches are called cults because some particular 
aspect of religion is emphasized. Many of them conduct 
what might be called heal i ng missions. Some have taken 
advantage of race relations that do not smack of brother-
hood. 
Father Divine and his peace movement is possibly 
the leading cult of the man. It is estimated that he has 
two million followers and that approximately ten per cent 
of this number is white. Most of his followers are in 
New York City and in Philadelphia where he has what he 
calls "heavens'' to take care of those who wish to escape 
the cares of this life. During the Depression, Father 
Divine got his fame 1-vi th the fifteen cent meal in his many 
restaurants. He has enjoined his followers against the 
recognition of color in any man. He is the colorless god 
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of his group. His recent marriage to a white woman caused 
a furore for a time. He holds that his marriage is not 
based on sex love. If there are as many Negroes and whites 
in his organization as indicated, we have here a bold ex-
periment in race integration.l 
Devine bought an eight room house at 72 Macon 
Street in Sayville, Long Island. The opportunity came as 
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a result of bickering between two German-Americans after 
World Wa r I. In order to express his ill will to his neigh-
bor, one of the Germans advertised his home for sale to 
even "colored" buyers. Major J. Devine and his wife, 
Penninah, appeared in Sayville on October 27, 1919 and ac-
cepted a deed for the property. Devine had an employment 
agency for ten or more years where he procured domestics 
for employers in the community. Each person that got a 
psotion through Devine was invited to visit his home on off 
days and nights to enjoy meals and to atten~ religious ser-
vices. Devine added new services to his enterprise. He be-
gan to feed and to house men and women who apparently were 
without the bare necessities of life. He did not permit 
the idea of rae~ to express itself. Among his early dis-
ciples was Eugene Del Mar, a veteran of the 11 new thought" 
movement and a pupil of He len Williams, founder of the 
school of "mental science". There was an Englishman, 
Walter Clemow Lanyon, who carried the Devine movement to 
London. Devine had as his disciples apostates from the 
1. Myrdal, p. 87ln 
faith of Mary Baker Eddy~ hysterical God-seekers from New 
England~ as fanatic as early Abolitionists in their de-
fiance of the color line. 1 
After many rumors of healing and good deeds 
done by Devine~ hi s name changed from the "Reverend 
Devine" to Father Divine. As long as his good deeds were 
a pparently restricted to colored people~ he was able to 
operate his "Heaven " on Macon Street in Sayville~ Long 
Island without molestation. It was his trend toward 
race integration that got Divine into the clutches of the 
law. Among the women who stayed overnight in his "Heaven" 
were some white women who were waiting for jobs to come 
to the employment agency which Father Divine operated. 
In August 1930~ a Negro woman reported to the 
offices of District Attorney Alexander G. Blur of Suffolk 
County. She said that she had escaped from the "Heaven" 
which Father Divine operated in Sayville. She said that 
she and her husband had j oined the cult in 1928. She 
said that she and her husband had had the monastic 
discipline for six weeks after which she and her husband 
were separated. She was placed upstairs reserved for the 
"sisters " and her husband was put in the quarters re-
served for the "brothers " downstairs. She and her hus-
band had turned all of their wages into the so-called 
1. Parker~ pa. 7. 
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"Kingdom" for two years. She swore that she had been sub-
jected to intimate relations with Father Divine and that 
she knew three other women who had had the same experience 
under the guise of increased holiness. One night during 
one of the "non-stop banquets" this woman had stolen 
fifteen dollars from a roommate and escaped by a window. 
It was this complaint, suspicions of neighbors 
and the presence of white followers that aroused the au-
thorities to do something about the "Heaven on Macon 
Street." Two very attractive Negro women were assigned 
as secret operatives to investigate the Divine movement. 
They were accepted as "Angels 11 and lived at the "Heaven 11 
for at least a month. The operatives did not know each 
other. They reported to the authorities at Riverhead 
that no untoward advances had been made to them. They 
had been treated with courtesy, kindness and generosity. 
They said that austere chastity was maintained at the 
"Heaven''. Confessions appeared sincere, healings quite 
genuine and the raptuous cries and ejaculations came only 
as the culmination of the rather informal exercises at 
the banquet table. The operatives could not tell how 
Father Divine got the money to pay for his many banquets 
which indicated a source of plenty. The authorities were 
naturally disappointed in the reports of their two female 
detectives and presumed that they had been converted to 
the Divine movement. The two women were dismissed. 
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The white neighbors and the authorities of 
Sayville were doing all in their power to rid their com-
munity of this "Heaven on Macon Street". Father Divine 
was offered a church building and a house in another com-
munity on Long Island where he might develop his movement 
without further molestation. He refused the exchange. 
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This refusal made the neighbors furious and more determined. 
On Sunday night, November 15, 1931, under the personal 
leadership of Assistant District Attorney Joseph Arata 
and Patrolman Richard Tucker, 11 Heaven on Macon Street " 
was raided. Three busses carried eighty or more of Father 
Divine's di sciples to the Sayville police station after 
midnight. Justice of the Peace, Charles Duryea held his 
court at 2 A.M. to hear the cases. The disciples were 
charged with disorderly conduct. When asked to make a 
plea, one indignant disciple said: "If singing the praises 
of God is disorderly conduct, then I plead guilty. 111 
Fifty-four more pleaded guilty and were fined five dollars. 
Later twenty-six others pleaded guilty and paid the five 
dollar fine. Father Divine was released on a $1,500 bail 
and held for the action of the Grand Jury which indicted 
him on the charge of maintaining a public nuisance on 
December 4, 1931. Divine pleaded not guilty and the case 
was transferred to the Supreme Court of Nassau County at 
Mineola, Long Island. 
1. Parker, p. 17 
There were fifteen white men and women among 
those who were in the first raid on the "Heaven on l\1acon 
Street". Eugene Del Mar said that he was a disciple of 
Divine and apracticing attorney who would defend the 
Reverend Mr. Divine. There were many other attorneys for 
the defense both white and Negro. On May 25, 1932, a 
jury brought in a verdict of guilty but recommended leni-
ency. In June of the same year, Divine stood before 
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Justice Lewis J. Smith of the Supreme Court of Nassau 
County. The Judge had gathered some information about 
Father Divine which was damaging to his case. Father 
Divine's real name was not Major J. Devine but George Baker. 
He was born on Hutchinson's Island off the coast of Georgia 
about 75 years ago. He was married to another woman whom 
he left behind with children in Georgia. He procured his 
money by getting jobs for his followers and influencing 
them to live in his 11 Heaven" and to give their wages to 
him which he used for his own purposes, said the Judge 
before pronouncing sentence. After a long speech, Justice 
Smith sentenced George Baker to a year in the Suffolk 
County Jail at Riverhead with an additional penalty of 
$500 fine to be paid by cash or at the rate of one day's 
labor for each dollar fine. The Judge died within a week 
after the sentence of George Baker. This incident made 
George Baker the Father Divine of much fame. Father 
Divine was relea s ed on bail on June 24, 1932 and the 
Appellate Division of the Supreme Court of New York granted 
the appeal and held that the lower court was "erroneous 
and prejudicial. n1 
The growth of the movement continued by leaps 
and bounds. Reports came even from London that the teach-
ings of Divine were being received. Heavens were opened 
in New York City, Orange and Newark, New Jersey. These 
were followed by "Heavenstr in Philadelphia and in Atlantic 
City where white and Negro members vied with each other 
for s upport and loyalty to the "Fa ther" . At the great 
·banquet to celebrate his victory over his adversaries, 
Father Divine's disciples expressed their wonder at his 
teachings. Arthur Madison, an attorney, who graduated 
from Bowdoin College cum laude in 1911 and from Columbia 
University in 1918 with an M. A . degree said, "I have 
studied under Professors Dewey, Thorndike, and Kilpatrick. 
They are wonderful teachers; but none of them compares 
with Father Divine." A letter came from a Clemow Lanyon, 
lecturer and writer. From Leyland Road in London, he 
wrote: "I am trying to live to the very great height of 
your teachings. I am giving forty lectures this month 
to great masses of people, who come now to hear about the 
Word from you, not to a personality or teacher. They 
1. Parker, p . 32 
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are beginning to say 'Thank you, Father~' and bursting 
out with 'It i s wonderful~' A growth on a woman's neck 
disappeared so completely that she didn't know for sure 
whether she ever had it, t hough it had been there for 
years. . . I can see great fields ahead. . . I feel 
sure, Father , that London groups have gained the rich 
blessing of your love and power. " 
In addition to his healings and feeding , his 
theology is based on his teaching as implied in his own 
statement: 
I teach that God has the right to manifest 
Himself through any person or thing He may 
choose. If my followers, however, believe 
that I am God and in so doing they are led 
to reform their lives and experience joy and 
happiness, why should I prevent them from 
doing so? 
None of the investigations by city, state, or 
national authorities has been able to {ndict Father 
Divine's movement as a fraud. They do not know to this 
day where and how he gets his large sums of money. 
It is difficult to get a census or any reliable 
record of the number of followers of Father Divine. They 
are estimated in many ways: 
The followers of Father Divine are variously 
estimated at from two to twenty million --
exaggerated fi gures, without doubt. . . There 
Father Divine missions on our Pacific Coast, 
in middle western cities, in Canada; and 
Alaska, Australia, England, Switzerland, even 
China, have established kingdoms or furnished 
converts. 2 · 
1. Parker, p. 62 
2 . Ibid •. ,p. 134 
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Father Divine became really famous when he was 
arrested for disturbing the peace of the little town 
of Sayville, Long Island , The death of the judge who 
presided over the trial was interpreted to be divine 
intervention and Father Divine became a messiah.l White 
people and ne groes flocked to Divine. His doctrine in-
cludes "faith healing," 11 sanctification," and helping 
the needy. 
The wealthy White and Negro members seem to have 
furnished Divine with undetermined amounts of cash to 
purchase the many "heavens" and other projects which he 
operates. No one has been able to locate his money. How-
ever, when he decides to purchase a hotel or a block of 
houses, a big car with liveried chauffeur takes Father 
Divine, his lawyers and the cash to effect the purchase. 
"Daddy Grace's " movement is more of a dis-
integrating factor in race relations than an integrating 
one. He estimates his church membership at several mil-
lions. It is said that he has about a half million sympa-
thizers. He claims that he is not a Negro but a white man 
from Portugal. He has no doctrine except to help his 
''many children" . He has about 302 places of worship 
which range from storefronts to modern churches. He also 
claims to heal the sick. His followers believe that he 
is constantly in communion with God while he rides in 
his custom build Cadillac limousine visiting his far-flung 
1. Frazier, p. 357. 
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religious empire. His churches are known as "Houses of 
Prayer 11 • He is noted for his many real estate enterprises. 
He is reputed to be worth over ten million dollars. 
His followers are mostly the lower class~ un-
schooled Negroes who are carried away with their emotions 
and their love of pageantry. White people seem to look 
down on this movement and sympathize with the followers. 
Therefore~ it can not contribute to race integration ex-
cept in a negative way. 
His own words may offer some information. He 
travels through the Deep South and denies every having 
suffered the humiliation of Jim Crow. He said on one oc-
cas ion: 
You see~ I am not a Negro. I am white by 
race. I have never suffered discrimination 
or Jim Crow in any form. I don't bother 
with these things. The white man loves me and 
so do colored people. I won't talk about 
prejudice or discrimination~ because I am not 
political. I talk to God. I am God's child. 
And God is colorless.l 
There are many other cults and sects like the 
"Daddy Grace" Movement~ Elder Lucy Smith~ the Reverend 
Clarence Cobb and a few non-Christian groups which empha-
size some phase of the weaknesses of organized or 
orthodox religion. There even black Jews~ two 
Temples of Islam and a Temple of Moorish Science in 
Chicago. The "Daddy Grace" movement is a competitor of 
Father Divine. 
1. Ebony Magazine~ J anuary 1952~ p. 23 
With the exception of the Father Divine Peace 
mi s sion~ white people rarely associate in these bizarre 
religious ventures. Lower class whites may be found 
visiting the many 11Holiness and Sanctified" Churches 
because there are no such churches among the whites. 
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CHAPTER IX 
NEGRO SPIRITUALS AND INTEGRATION 
1. Reflection of Desire for Integration. 
The Negro spiritual is a mirror in which is 
reflected the moods, conditions and yearnings of the moment. 
One could write the history of the American Negro if he were 
able to interpret the many Spirituals. In the early days, 
the Negro was afraid to make known his desires in a direct 
way. He might be called presumptuous. 
1 
not confess his desires but sang them. 
He, therefore, did 
In the presence of 
his master, he felt the wrongs. He was conscious of his as-
pirations and hopes. The Negro Spirituals were the vehicle 
with which Negroes made known many things in their lives. 
If the early Negro felt that he was to be punished, he could 
give vent by humming or singing in the language of his group, 
"Nobody Knows the Trouble I see." When the punishment did 
not come or had passed he could sing, "I'm So Glad Troubles 
Don't Last Always." If the troubles were more than he could 
bear, he would not resort to suicide but to singing some 
such song as, 11 Swing Low Sweet Chariot.'' 
2. The Jubilee Singers. 
The Fisk Jubilee Singers did the most outstanding 
job in race relations and integration in their day. They 
sang before the whites who were once their masters. When 
Emancipation was hardly a dozen years old, the Fisk singers 
l. Moton, p. 9 
were touring the country and even the South in quest of 
funds to build their school at Nashville~ Tennessee. 
They sang before the kings of Europe and returned with 
many thousands of dollars to benefit Fisk University. 
They sang with such pathos that men accepted them as real 
human beings. The desires for integration were popular-
ized by such songs as: 
Children~ we all shall be free 
Children~ we all shall be free 
Children~ we all shall be free 
When the Lord shall appear. 
We want no cowards in our band 
That from their colors fly 
We call for valiant hearted men 
That are not afraid to die. 
Another song that revealed the aspirations of the group: 
Didn't my Lord deliver Daniel 
Deliver Daniel~ Deliver Daniel~ 
Didn't my Lord deliver Daniel 
And why not every man?l 
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If the Negro were free~ he thought that he would be accepted 
and considered a man of worth. 
3. Negro Artists. 
a. "Black Swan" was a prima donna. She was a 
beautiful Negro woman with African~ Indian and white blood 
in her veins. She was light brown in color. She was born 
in bonda ge in Natchez~ Mississippi. She took the name of 
Elizabeth Tay lor Greenfield after her mistress who moved to 
Philadelphia~ joined the Society of Friends and manumitted 
her slaves which she did not carry earlier to Liberia. The 
1. Marsh~ p. 130. 
11Black Swan" was left a large fortune but the will was 
contested. This young woman had a marvelous voice and 
was self taught even on the piano. She did not specialize 
in Negro Spirituals but in the more difficult songs of 
opera. She was giving concerts as early as 1851 in 
Rochester~ New York. At Northampton, Massachusetts in 
1852~ an advertisement appeared in the town: 
Go away Northamptonl who cares for Jenny Lind? 
The 11Black Swan 11 is in town, stopping at the 
Hampden House~ 
And is going to favour us with specimens of 
her extraordinary vocalization.l 
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"Black Swan" sang in Boston in January and Febru-
ary of 1852. The Boston Evening Gazette~ Evening Traveller, 
Transcript~ Herald of this early date had news articles 
about the singing and the quality of her voice and the im-
pressions that she made upon her appreciative audiences. 
"Black Swan" went to London in 1853. Harriett Beecher Stowe 
was present and gave her a dress in which to sing. The 
dress cost $75.00. She sang before nobility. 
b. Roland Hayes. 
Possibly~ the greatest contributor to good race 
relations and the process of race integration as an artist 
was Roland Hayes who was born in a two room log cabin house 
on a small farm at a place called Flatwoods near Curryville, 
Georgia. Hayes says that he was born within "some twenty 
years after the War Between the States."2 The family home 
1. Greenfield~ p. 15 
2. Helm, p. 15 
was on a lane which led to the Mt. Zion Baptist Church. 
It was in this church that Hayes got his grounding in the 
significance of the Spirituals. He was "somebody" in this 
church because his mother and aunt had founded the churc h 
to escape the humiliation of being forced to sit on the 
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back seats of the White Baptist Church at West Union, Georgia. 
Roland became the music teacher at his church. There were no 
hymn books . The people had to be taught the songs of their 
forefathers. As soon as Roland was old enough he taught the 
congregation the Spirituals that were the repertoire of the 
neighborhood. It was after he was sixteen and was living 
in Chattanooga, Tennessee when he was converted to what he 
called true religion and was baptized "by immersion into 
running water. 11 
Roland finally found his way to Nashville and to 
Fisk University where he spent four years and became the 
l eading tenor in the Fisk Jubilee Singers. In this role, 
he made his way to Boston where after many disappointments, 
he made his most significant debut at Symphony Hall in 
. 1917. There were about seven hundred people turned away 
for lack of seats. Roland Hayes was acknowledged at this 
concert as a great artist. 
From Symphony Hall, 1 Roland Hayes toured Europe 
where he sang before the royalty of many countries. In 
spite of the heights of his acclaim, Roland Hayes is the 
1. Helm, p. 111 
product of the American Negro Church which inspired him 
and encouraged him with i ts pittance until Symphony Hall. 
The background~ t he will and the unusual voice of Roland 
together with his boasted religious experience~ made him 
the success that we know. He won many friends for the 
Negro and his strivings for full citizens hip through race 
integration. 
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Roland Hayes by his extensive travel and by his 
singing effectively the Negro Spirituals~ became what 
Brightman vvould call the "arrow of intelligibilitylf1 which 
impelled whi te men to think more profoundly and to consider 
more humanely the implications of good rac e rela tions . He 
made his contribution not only as an artist in the field 
of music~ but as a n active dynamic factor in race integra-
tion both in America and in Europe~ as well as in Russia. 
All of his accomplishments were not attained without some 
disappointment~ humiliation and even disgust. His programs 
abroad won friends for America~ the Negro and for himself. 
He sang in Germany immediately after 1~lorld lvar I 
when hatred of the United States as conqueror included 
hatred of the American Negro. When Roland Haye s sang in 
Berlin in 1924~ an opened letter from one of the many 
Nationalistic organizations to the American Ambassador attempted 
to persuade the Ambassador to prevent Mr. Ha yes from sing-
ing a t the Beethovensaal. The writer of the letter said 
that the American Negro ha d come to defile the names of 
1. Brightman (Revised) p. 41 
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German poets and composers. This Negro could only remind 
Germand of the cotton fields of Georgia. Mr. Hayes met the 
cha llenge by sending the American Ambassador some tickets 
for a box '\tlhich was filled that night by members of the 
Ambassador's staff . When Mr. Hayes mounted the stage to 
render his concert~ he wa s greeted with hisses and possibly 
many insults in German . The disturbance lasted for nearly 
ten minutes after which Hayes opened his recital with "Du 
bist die Ruh." The German audience became very quiet. They 
sensed the real s ignificance of this number. Hayes won 
Berlin both for America and for the American Negro. Even 
a young white American present was entirely integrated with 
what Roland Hayes represented: "Goddamn it ~ put it there~" 
he said~ extending his hand. "This is the first ti:ine I 
have seen the Germans admit that good art can come out of 
America . 11 
There were several other recitals given in Germany. 
Some of them were not appreciated in the way that Mr. Hayes 
had hoped because one contracting party tried fraud. How-
ever~ he got much out of a Hamburg newspaper which printed 
that he had inaugurated the new season "under the sign of 
black 11 ~ but continued the paper~ "Color bleaches under 
the rays of art~ and what remains is man . 11 Roland Hayes 
had made Hamburg recognize him and Negroes as men~ human 
beings capable of attaining heights at least in music. 
He got comfort out of a forewarning by his agent that 
Leipzig1 wou ld be a difficult place to sing. The pe ople 
l. Helm, p. 216 
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who heard him ga ve no outward signs of appreciation. They 
paid for their admissions, filled the place , and remained 
throughout the program. This was interpreted as a charac-
teristic of this particular community. Had they not have 
come, had they left before the end of the recital or had 
they hissed, the recital would have been considered a fail-
ure. 
Roland Hayes sang before King George and Queen 
Mary of England, Queen Christina of Spain, the nobles of 
France and the important statesmen of Russia including the 
rising Litvinoff during ten concerts in the large centers 
of Russia including Kiev and Moscow . Apparently , his presence 
was always a disappointment to his audiences at the outset. 
They expected to see a white American or a giant-like black 
Negro. Hayes was neither . He had to win each audience. 
He won his audience eithe r by singing songs by the native 
composers or by the Negro Spirituals which seldom failed. 
In Russia, at one of his concerts in Moscow, the printed 
program explained the Spirituals in a way that deprived 
them of their religious significance. The impression given 
the Russians was that the Spiritual , "Go Down Moses," was 
a history of the Negro trying to free himself from slavery; 
and "Deep River " was a narrative of Negroes picknicking on 
the banks of the Jordan River. However, at his next 
concert in Moscow, Hayes made it unmistakably clear what 
the Negro Spirituals meant. 1 He was so successful that a 
1. Ibid.,p. 252 . 
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vronan confessed hav ing a ~)e culiar f 8olinc; wl1.i ch incJic 2.ted to 
her t h at t he tenor '.Va.s sing ing about God . Thi s "I'JaS asains t 
t._"lo c u stom as p r a c ti c ed in Russ i a . 
·Vb.e n Holand Eayo s r.1acle a..11.other t our of h is orm 
c olmtry , hi s su c c ess a b r oad was bear inc l0I~ l __ i~ nt ~ ·n o - v ~- -~01. e . He 
was booked f or c onc erts :n all part s of t he n a t i on . ··/her ever 
n e s m1g , t h e ~-::; roc e ss of integr ation rece i ved. a ne "~ii si1ot in 
t :'le a r m. ·~fall s of' O.iscr:i.raination ancl segr ec;ation beg an 
t h ej_r slow, lonu :o rocess o f d1sint e~r n tion against vrhi ch t h ey 
~ad stood o.dm:w.nt s"'.nc e t h e Era of Re c ons t r v.c t ion. 
In 192l~ , h e re c eiv ed t h e Sp inr_;arn I1edal fo r out -
s t a nc1L'1S serv ::. c es to t h e no.tion and to h is I' a c e . Ee n a s 
b o olred for concerts .:.n Ba l t imore , l.1d . , and in Consti t ution 
Eall in ·7ash inc; t on , D. C . 1:re c~r o es ano. vrh i t c s did not s i. t 
to .::;et~1.er at t h at t irae . Rowev er , uhen Roland Haye s sanz in 
Was '~inc;ton , ITec;I•oe s and n:::.i tes sat toge t~J.ei' and in :Jal t imore 
V1e::,T sat under t he s a;ile roof to 12ear hii~l sing . Hero ne h ad 
a be t ter rac e relations YL1.ich :proved t o be a g ood star t 
for r a c e integr ation. I t was j_n 3-i r•m.ing.hara , Al abama nh e r e 
t l':' e lo.w cl. :'L d no t a llm'! He;roo s s.n d wh ites to sit under t h e 
sahle rooi' . -- .-n· en u '"'~'" o "' a n ".,arec·l 1- er"e a f', :> e c ial disn_ ensation ~ -~ ~ - r·~'-'-J u . ' 0 c . . u _ _ - - -
we.s g"' v en oy tho ci t y fo. t h ers so that vrh i te s a nd l'Te '-'roe s 
c ou l d enjo:r t h e :marve l ous voic e of :rtolancl Eaye s almos t t o -
rs.•h e p ro p os:l. t i on i'JaS r.mde t h at t he rac e t h at bou[;J-.1. t 
t h e mos t t i c l:ets would o ccu~Jy t JJ.e most seat s . 
t~J.ou s and ne groe s bou~Jo.t ti c lre ts and filled seats . 
T>e n h ite ~; eo·o l e sa t in t h e balc Oll J . 
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It hurt the pride of Hayes vmen word came from 
Atlanta about a proposed concert. Hayes said it was vn~itten 
in basic English , "Atlanta isn't interested in niggers." 
Two years later, Hayes sang to a mixed audience of seven 
thousand people in the Atlanta Auditorium. 1 This was a 
personal triumph for h im. 'rhe philosophy of Roland Hayes 
in race integration is best eAi)ressed in his ovm words: 
At the risk of being called reactional~y, I 
want to reiterate my faith that we shall be 
saved by our ovm work and not as wards of the 
Government. I feel about the Negro problem the 
way a missionary feels about the Christian re-
ligion. In t h e back of every missionary's 
mind, t here is a dream of bringing all the world 
to Chr i st, but in pract i ce h e goes out after 
converts one by one. In the sa..'11e way, v;e Negroes 
must reach the h earts of \Vhite folk s singly. 
Every once in a while one of us may make a con-
vert ·V'lho, like t h e Em~eror Constantine, will 
draw souls after h im. 
I h eard Roland Hayes for t Le first time on Sun-
day, March 9, 1952, at Jordan Hall of t h e New England Con-
servatory of Music in Boston. All my life I have paid 
little attention to him vmile he was sp ending himself and 
being s pent for the best interest of Amer:tcans abroad and 
t h e integration of t h e races at h ome. He, apparently, is 
not t h e Roland Haye s of t wenty-five years ago. He does 
not have the strength of voice nor body. However, t h e 
secret of h is power is still his possession. He is a great 
1 ~r 1 2o/ 6 • .~..e m, p. 
2. Ibid. ,p. 284 
interpreter of the music that he sings. I have a su spicion 
that he learned all of the modern foreign languages in 
v1hich he sings as baits to gain the confidence of his hear-
ers . so that he might tell them the story of the Negro vli th 
his background, h is hope s and h is present status and possi-
bilities through the Negro Spirituals. He feels that he 
is preaching Christian brotherhood and race integration 
t hrough his marvelous voice and music. He has won many 
friends as evidenced by the welcome and the many demands 
for encores that he received at t hat last recital. I no-
ticed that he sang most of the time with h is eyes closed. 
I did not Ul~derstand it until I remembered his experiences 
vnth both hostile and friendly audiences in many parts of 
the world. He closed his eyes to everything except the 
art vrit h which he presented his message in song . He closes 
his eyes but he opens his soul to his hearers that t h ey may 
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both see and hear the message and plea of his people through 
h im. 
Mari an Anderson, Paul Robeson and Dorothy Maynor, 
the wife of a Presbyterian mini ster, have taken the torch 
where their predecessors stopped. They are carrying the 
challenge to higher heights of race integration: 
Negro music mounted the Nev; Yorl;;: concert 
stage in 1921~ 'IIV.hen Roland Hayes, a r;ifted 
tenor, made h is debut at Tovm Hall . He was 
widely acclaimed for his interpretation of the 
Spirituals, arranged by Carl Diton and 
R. Nathaniel Dett . He repeated his triumph in 
The Church es must stand for equal rights 
and complete justice for all men in all 
stations of life. 
The official ec~unenical organization was not 
11L~ . 
effected until 1920 at which time Bishop "ililbur P. Thurki eld 
presented a revievr and survey of Interracial relations. 
Dr. George E. Haynes, another Negro, presented the resul t s 
of his study. The conference endorsed the reports by 
saying: 
These surveys bring us face to face with 
the fact t h at, like other migrants, multi-
tudes · of Negroes, under new and strange 
relations, are turning as i de from the Church. 
It is of first importance that trained and 
consecrated Christian leader ship be provided 
and that the ministry and people of our white 
churches unite with them in generous cooper-
ation to t h e end that these people, to whom 
the Church in t he South h as been the center 
of socifl and religi ous life , be held to the 
Church. 
Many things have happene d since 1920. However, 
t h e World Council of Churche s has passed many resolutions 
to effect better race relations and race integration. 
ThisY'lorld Council c rune out of all of the previous efforts 
a t a world organization. TI1e plan for suc h a definite or-
ganization was conceived in 1937. The invitations were 
sent out in 1938-39. The World War II interfered v1i th the 
realization of this ideal and ambi tious program. 
The World Council of Churches that met in Amster-
dSJ.-n, Holland, August 22 to September L,., 1948 , took c ogni-
zance of t h e involvement of the Church in the conflict of 
1. Macfarland,. p . 193 
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color and conscience. The Cotmcil pointed out that there 
is an absolute conflict between racial segregation and the 
moral p retensions of democracy. Ninety per cent of the 
Negroes vn~o belonB to Protestant churches are to be found 
in purely Negro denominations. The Council p ointed out 
that most of the other ten per cent are to be found in 
local churches that are limited to their ovm race. More-
over, it pointed out t hat: 
Th e words of leaders of t he Church about 
racial justice are novr excellent, but the 
drag of prejudice and social custom (not 
limited to the majority race) have k ept 
t h em from being transplanted into acti on or 
even into significant plans for action.l 
Th is statement was followed by a resolution which 
h ad already been adopted by t h e Federal Council of Churches 
at a s pecial meeting in l/Iarch 1946. The resolu tion was: 
The Federal Council of Churches of 
Christ in America hereby renow~ces the 
pattern of segregation i n race rela tions 
as unnecessary and undesirable and a vio-
lation of t he Go s pel of love and h uman 
broth erhood. Having taken this action, 
the Federal Council requests its Consti-
tuent Communions to do likewise. As 
proof of t h eir sincerity in thi s renun-
ciation t h ey will work for a n on-segre- 2 gated Church and a non-segregated society. 
Th e Church must tak e its place in the great enter-
prise o f changing the social, economic and political 
practices wnich inhibit and prohibit better race relations 
and race integration. Oth er than the unwelcome sign t hat 
is read in t h e attitude of white churches, there are 
1. Man's Disorder , VI, p . 100 
2. Loe s ch er, p . 4 2 
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efforts on the part of Negro leaders to maintain the status 
quo. However, if the white churches or the church wants 
a united church in reality as a result of the Ecumenical 
Movement, it must worl<: to eliminate restrictive covenants 
in h ousing and lead the way toward equality of all peop les 
in economic opportunities and in all of the fields that 
make up the total life of the community. The church, rather 
some of the churches, has led t h e way by making pronounce-
ments against unfair treatment of minority groups. These 
pronouncement s are wonderful in s pirit but they are in-
effective to a large .degree because they represent the 
thinking of a comparative few in the denominations repre-
sented. 1ne local churches must initiate laboratorie s to 
find a definite way to make better r ace relations and inte-
gration of t he races. The local churches both white and 
Negro must inculcate the value of persons vvi thou t con-
sideration of their ethni c origins. 
Moreover, the church should have for its program 
for action a blueprint of the IUngdom of God to be realized 
in the birth of Christian con1m.uni ties ·wherever a local church 
is found. The ch urch must not forget that it is the chief 
co-wol"'ker together with God in ushering in the Kingdom 
which will be in the world but not of the world. This, 
to r.;ether with tho resolution of the Federal Council of 
Churches which it passed at a spec i al meeting in March of 
19L~6, should constitute the objectives of all Christian 
churches. 
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However, ·"the .functions o.f the church are de-
termined not by the needs o.f any particular historical situ-
ation, but by its divine commission.nl This is a profound 
statement vn~ich must take into consideration what consti-
tutes the church. The church is more than t he Word and the 
sacraments. There must be the cons ci ousness o.f standing 
in the presence and power o.f God even through Jesus Christ. 
\Vhen the church stands before God it can pass on to the 
world what it receives. It can approximate what it should 
be. The church is a community o.f v~rship. The church is 
a community of love. The church is a community of thought. 
The church is a social organism. 2 According to the prayer 
o.f Jesus, the church \~Tas not planned to be Negro or v;hi te 
in its constitution. The murky waters of race an.cl rac i sm 
have been allowed to flow through the church. In many 
churches these waters are deep and wide. They must be 
bridged or dammed so that the races of men might become the 
sons of God. Unless these rivers of separati on are bridged, 
darm:1e d ru1d .filled with the spirit of brotherhood, we shall 
have not only causes for the separation of the races but 
v1e shall have a perpetuating division. The problem before 
l.T.Hoo.ft and Oldham, p . l~D 
2. Ibid,,p. 154 
the Negro churches as well as the white churches is: 
Discrimination. Certain groups have found 
themselves subject to d isabilities within a 
church on social, economic, poli t ical or racial 
grounds; they have actually been excluded from 
a church for the s ame r>easons. As If result, 
they have formed separate churches.-
Both the Negro church and the vmi te church can 
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start here and make t he ecumenical movement a reality . It 
may seem to be such a difficult task. It may dishearten 
one when t he implications are considered. Notwi t hstanding, 
the leaders end members in both Negro and white churches 
must resolve with Paul, 11This one thing I d o , etc." 
Integration will not be achieved in the churches 
overnight. Many Christians are yet to grow in grace to 
the extent that they can believe it t h e v1ill of God. It 
must be granted, however, that 
11 Everything which the :Hew Testament teaches 
concerning the church presupposes its essential 
unity. But we, as we confess our fa i t h in the 
one ch~ITch, are cons cious of a profound cleav-
age between that f aith and the conditions of the 
present time. 
We aclmowledge that all who accep t Jesus Christ 
as Son of God and the i r Lord and Saviour, ru~d 
re alize the i r dep endence upon God's mercy 
revealed in Him, have in that .face a super-
n atural bond of oneness wh ich subsists in spite 
o.f t he Lord. 
But we believe that the divisions o.f Chr:i.stendom 
in every land are such as to ha.rnper the mani-
festation of the unity of Christ•s Body. We 
deplore thi s will all our hearts; and we desire 
that th:':.. s conference should summon members of 
1. ECumenic a l Rev i ew, Jan. 1952, No. 2, p . 176 
the churches to such penitence that not only 
the i r leaders, but the ordinary men and -rmmen 
who hear their message, may learn that the 
cause of Christian unity is implicit in God's 
Word, and should be treated by the Chriftian 
conscience as an urgent call from God." 
Th e World Conference on Faith and Order which 
met at Edinburgh in 1937 drafted this report and adopted 
it as part of its findings . It classified t h e race question 
as an obstacle to church unity which has a cultural origin. 
It recognizes the fact t hat the grace of God was necessary 
for the solution of this problem. It did not advi s e t hat 
the church should wait upon visible means of grace to exer-
cise its function and duty but that the church should work 
and pray for the realization of its objectives. 
The Negro church should not wait upon the white 
church to lead the way in race integration in the ecumenical 
field. Through its mini steriums and other conferences, the 
Negro church can insist upon executing the principles of 
church unity. The individual Negro and white congregations 
might become test tubes and show cases for the possibilities 
of ecmnenici ty through race integration. 
The day of resolutions has about passed. The 
day of verbos e pronouncements has passed. I t is time to 
impl ement resolutions and platitudinous pronouncements in 
the several comnuni ties of our land. Tnere should be a 
harking back to the 'eighties when the social gospel took 
for its theme, 11 Christianity Practj_cally Applied. 112 The 
1. Hodgson, p. 318 
2. Hopkins, p. 112 
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Negro church can be a great boon to the ecumenical movement 
by preyaring the minds and spirit of its people for the 
great day and ideal of church unity by insisting upon 
brotherhood and race integration in whatever community it 
might serve. In this role, it will be an example to the 
white churches to d o likewise. The problems of any given 
racially mixed community are many and sometimes very diffi-
cult. Doctrinal differences do not deter Negroes. They 
can sympathize vdth and almost accept any Christian doctrine 
'i'Jith minor changes. I believe that if the Negro can get 
the white Chr i stian to accept his race as one of the means 
that God used to express Himself, the Ne gro will accept 
the doctri nes of vrhi t e Christians as another way that God 
used to reveal Himself. 
As an ~ny chaplain, I served Negroes from every 
conceivable Christian denomination. I was all things to 
all men. I have convictions but I have respect for other 
men's convictions. In s pite of r ace, I have converts in 
both races. The delegates to the World Counc i l of Churches 
held in Amsterdrun in 1948 represented churches which had 
voted to join the World Council as a fellowship of churches 
which accep ts our Lord Jesu s Christ as God and Saviour. 
'I'his meeting I'ecognized many c1 i visions among them such as 
pride of nation, class and r ace. However, it seemed to 
conf i rm the belief of t he Bi shop of Chich ester v~1o said: 
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"We w.ll.o believe in Christ can be united i n Christ. 111 
The mos t wholesome race relations and race integr a tion 
will come fr om ancl. through men and women v.ho are united in 
Christ. They vall be the preservative for the social order. 
Hor;rever , i t is time for us to be doers of the 
1Nord and not hearers only. It is time f or us to transpose 
and to translate our unity in Christ to unity an d race inte-
gr a tion in our communi ties. The Co~nunists are making much 
ou t of our leth argy to initiate positive action. They 
have declared themselves as exponents of racial equality. 
Their declarations are challenges to the democracies and 
to the Christian Church which tolerate the evils of racism. 
The Amsterdam Conferenc e f1.1.rther affirmed: 
The greatest contribution that the church can 
make to the renewal of society i s for i t t o be 
renewed in its ovm life in faith and obedience 
to its Lord. Such irul.er renewal includes a 
clearer g.rasp of t h e m~rul.ing of the Gospel f or 
the 1~1.ole life of men. 
1~e one great factor in the Negro church which 
vdll probably h inder t he realization of the objective s of 
t h e ecu.1·nenical movement is the love of f r ee dom to express 
t hemselves in such ways that they consider necessary t o 
characterize them as free and equal. The Negro church i s 
in the midst of its development as a means of rac ial self-
a s sertion. Years of race int egr ation whi ch must reach 
large proportions are necessary before the Negro church 
1. Ox.."lam, p . 16 
2. Ibid., p . 57 
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will accept much more than federation on a world vlide scale.l 
I t is only natural because the Negro church has had control 
of itself only a little less t han a century and a half wh en 
the first great denomination of Negroes was organized on a 
national scale in 1816. 
Ec~~enicity tru(es a bold step i n Washington, D. c. 
according to Concern: 
The Washing ton, D. C. Federa tion of Churches 
has accomplished the complete elimination of 
racial segrega tion in its program, accordi ng to 
Dr. Frederick E . Rei s s ig , executive s ecretary. 
TILe f ederat i on embraces more than ~00 Protestant 
churches, b ot h I'Thi t e and Negr o, in' the nation's 
capital. In 1952 no program of any nature vdll 
be sponsored by t.he federation or any of i t s 
depar tments or col1'L.ui ttees wh ich i s not on an 
integrated basis, Dr. Reiss i g said. This bold 
step in the otherwi se almost com_letely segre-
gated capital city of t he nation is the fruition 
of 1) years of quiet work on the part of Wash ing-
t on's Pro t estru1t leaders. It was . only in 1937 
that Negro churches wer e admitted at all to the 
Wash ington federation. The admission of two 
churches vrith Ne gro congrega tions tha t year 
maJ."ked the end of a ten-year campaign to make 
the fe deration an inclusive one. Since that 
time nearly all of the ci tyt s larger Negr o congre-
gati ons have been received into membersh i p in 
the federati on. 
Recently, all d i nners sponsored by the fe dera tion 
or any of its department s h ave been placed on an 
inter-racial bas i s. "Th is-·has resulted in the 
presence of Negroes for the first time inside 
some of our old-line white Pro t estant churches, 11 
Dr. Reissig declared, 11but we have n ot had one 
instance of refusal or embarrassment because of 
it.tt2 
1. Douglas, p . 39 
2. Concern, pa ge 11, February 8, 1952, Vol. 7, No. 12. 
SUMJM.RY 
1. The purpose of this study was to find out 
vmat the Negro church has done and what it is doing to 
effect full citizenship for the Negro in America, and what 
it has done and is doing to inspire the major race group 
to respect the ftmdamental principles of the Constitution 
of the United States and to practice the teachings of the 
religion of Jesus. The struggle for freedom was latent 
until the anti-slavery controversy and the Civil War gave 
the Negro a new status and apparently deprived the white 
man of some of his prerogatives of' control of the Negro. 
The real pt~pose of this study was to point out 
some of the efforts of the Negro church to resolve 
what hasbeen called the American dilemma. A working defi-
nition of the American Negro church is necessary. It is 
the innumerable groups of Negroes free from white control, 
who have come together for the purpose of worsh i p and 
mutual i mprovernent of their status in society. Not'l(vi th-
standing the many and varied denominational affiliations, 
the significant groups for thi s s t udy are the Baptists and 
the Methodists b ecause they constitute the largest number 
of Negroes. 
Thi s study was made under the subject, "The 
Structure and .Function of the American Negro Church in 
Race Integration." The most significant word in this sub-
ject is integration. The definition in addition to the 
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fact that integration is a process of intelligent behaviour 
and continuous, interactive adjusting, includes the state-
ment of Frank Loescher who said as a quote from Gallagher 
that: 11 The integrationist position is precisely what the 
Christian ethic requires -- that every man, woma..."'l and child 
shall be free to enter into and to contribute to, the wel-
fare of all marucind , without any restrictions or disabili-
ties based on color caste -- and without any advantages 
because of color or the lack of it. 
2. Many similar studies have been made of the 
Negro church but these studies have ended with race re-
lations and implied race integr a tion. This study has begun 
vrith the other studies and has attempted to go further to 
include expressed r ace integration. Fears of race amal-
gama tion have been pointed out as needless because the a...~al­
gamation of the races has been extant under the banner of 
illicit sex relations for centuries. This illicit runal-
gamation has included Negroes, whites and Indians with a little 
of the Asiat ic blood. The results of this t ype of amalgamati on 
are seen in the fact that 70 per cent of t h e American Negroes 
are something else than pure African. 
Hov,rever, i t is not the purpose of the Negro ch1..trch 
to effect ama lgamation of the races. The Ne gro church seeks 
to relieve rac e tensions i n any communi ty and to eliminate 
mru~y prejudices based on ignorance of the real persons 
involved. The philosophy of the Negro church is that if 
each r ace can learn to appreciate a larger number of members 
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of the opposite race, a better race relations will result. 
Our American culture is complex. The reaction 
of each person to this culture determines whether or not 
he is an integra ting or disintegrating individual. Th.e 
integrating person makes wide contacts vrl th his environ-
ment wi th confidence, courage, hope and optimism. From 
the conclusions of his experiences, he initiates a changed 
behaviour. The disintegrating person moves in a narrow 
and circumscribed environment and attempts to escap e t he 
problems v1hich he meets or attempts soluti ons emotionally 
rather than thought~llly. 
The American Negro church has played the role 
of an int egrating factor in race relations and race i nte-
gration through its several min:i.sters and employment ae;encies 
vmi ch made i t s contacts with the ma jor race ext ensive. Each 
race has learned more about each o t her through thj.s relation-
ship of employer and employee whi ch is a chfu~ged relationship 
from master and slave. Tho social equality ~roblem, the 
political problem, and the financial problems of indi vidual 
cl1urches have received a greater consideration through the 
inter-acting factors of the Negro church. Moreover, t he 
Northern missionaries in the South aided the Negro in his 
process of preparati on for integration. 
3. In order to do a greater job of integration 
many leading Negroes became pioneers in forming great 
Negro organizations under different d'enominational banners. 
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These organizations were imposs i ble v;hile legal r estric-
tions were placed on Negro assemblies for any purpose. 
Re s t r i ctions followed a t tempted slave i nsurrections. How-
ever, during the restri ctions and very so on after, Negro 
preachers like Richard Allen, Janes Vareck , George Leile, 
IJott Carey and Andrew Bryan formed the Afri can Me thodist 
Episcopal, African Me t hod.i s t Episcopal Zion, and the Baptist 
churches. 
4-. There were gradati ons of r ace integration. 
Syrapathy was the first stage which inculcated the sense of 
worth both into slave ovmer and the Hegro. When the master 
saw religion make a better servant of his slave, he allowed 
the feeling of worth of the slave to trru1scend the economic 
level to the human and social level. This first stage at-
ta:i.ned a firmer statu s when Negro preachers like Richard 
Allen and Andrew Bryan a ssured t he slave masters that the 
Negro church was an aid in t h e improvement of the Negro as 
a good servant rather than as a potential threat to the 
institution of slavery. 
The Reconstruction epoch from 1866 to 1899 intro-
duced the second stage of i ntegr a t ion called the tolerant. 
The Negro became a le gal person who had rights that white 
men might re s~) ect. The Negro church assume d a new and 
more diffi cult task of m oulding sympathy and tolerat i on 
into a second class brotherhood and citizenship . The race 
tensions of the Recons t ruction epoch wei'e to be seen in 
the withdrawal of Negroe s from member ship in whi te churches 
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i'or many reasons. Among them are t he rei'lection in the 
church of tho social an d poli t ic al s t ruggle in society and 
feeling of icy and indifi'erent attitudes instead of a feel-
ing of profound friendshi p . 
Proportional equality is the present status oi' 
race integration which is the result of development i'rom 
previ ous s t ages. Negroes are being integrated as indivi-
duals and as groups in many sections of' the South as v1ell 
as in other sections of t he com1t ry. From 1900 , Negro 
leaders were permitted to make this contribution to the 
s olution of community and national problems. Negro students 
are being integrated in white univers i ties of the North on 
a much larger scale. Few instances are evident in southern 
schools asa result of' court decisions. 
5. Prejudices expressed in segregation and di s-
crimina tion are being f'ought by t he Negro assisted in a 
large and subtle way by the Jew. There are t lu"'ee signifi-
cant cause s of' ~)re judi ce. They are the emotional and i r-
r ational vrhi ch come from one's background and training. 
People have been t au ght that Negroes and Jews have differ-
ent smells from other people. Legends oi' the Negro as a 
"bogey mantt h ave been told to white children in the South. 
Negroes vrho are better oi'f' economically in the South are 
seen to be the cause of' the poor white man 1 s poverty. 
Riots in Harlem were caused by the belief' that Jews in 
business were the cause oi' the Negro's poverty. Another 
source of prejudice is the conflic t of interest. The 
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consciousness of advantage of disadvm~tage, of power or 
prestige, of profit or the means thereto, or of fear o~ 
comp et i tion. One 1nust admit that hostility i s a function 
of insecu~ity. The greater the insecurity, the more in-
tense the hostility. Si nce Jews band themselves together 
into big financial cartels, they have an advantage. Jews 
are shrewd enough to get control of the politics ·which gives 
them p ower m~d prestige. An ordinary business man cannot 
comp ete with a Je\1 in business. Ne groes in many parts of 
the South h ave businesses Which seem to be threats to some 
white businesses or professions. Therefore, prejudice is 
born which is expressed against the Jew and the Negro in 
vmatever discri minatory acts tha t are p ossible. 
The third type of prejudice is the cultural con-
dlict. This type of p rejudice a ppli e s almost wholly to 
the Jew. The Negro has an i dentical cul t tu•e with t he Ameri-
cm1 white man. This is ex pressed a gainst the Jew because 
he hol ds to a very different reli gious culture and c u stom 
of food diet. There are d i scriminatory acts a 5ainst the 
Hegro and the Jew esp ecially in the South in the courts, 
by publi c off i cials and in institutions of learning in 
many s e ctions of the country. 
Je·ws have fouglJ.t for and along wi th Negroes in 
l abor unions to g et better considerati ons for t he Ne gro. 
Many employers and diploma t s of the State Dep art:nent have 
found that discrimination directed a gainst any group , and 
esp ecially a g a i nst the Negro, is the heaviest rtillstone 
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a round the nec k oi' the Ame rican i'ore ign policy. 'l'he Nation-
al Association for the Advancement of Colored Peop le i s a 
tangible organization in which Jews, Negro e s and all liberal 
m:l_ n d ed p eop l e mak e their contribution to race i ntegr a tion. 
6. The Ne gr o p reacher blaz e d the p ath of race 
int e gr a t i on with t he Negro chui•ch a s the basis an d source 
of h i s p ower. From the p sychological factors of t he 
character of "Uncle Tom11 i n Harrie t t Beech er Stowe' s bo ok , 
crune the a:~preciation oi' the r e al s pirit of the early Negro 
prea cher. 'r he spirit of "Uncle Tom11 d id n ot di e \'Ii t h the 
de s t ruct i on of slavery. I t has p erva ded the Ne gro preacher 
in la t er days to an unbe lievably larg e p ercentag e • . It took 
more than just being a Negro prea ch er to qualify even to 
be an 11Uncle Tom". One had to be ab le to ·get a larg e 
Ne gro foll owing , respect of v1hi te men as be i n g safe, and 
by b eing an enthusias t ic and pi ou s proclaimer of the Gosp el. 
Forma l training &'llong Ne gro p reach e r s above t h e A. B. de-
gr e e is t he exc ep tion ins t e a d of the rule. I•!Iost Ne gro 
pr e ach er s with h i gher de gr e es are called immedi ately to 
be d eans of theological seminaries or pres ident s of some 
Ne gro colleges or univers i ties. 
7. The Ne gro church went to World \Yars I and 
II throu~~ the Ne gro pre a ch ers who qua lified as chaplians. 
There were approximately Li-50 Ne gro chaplai n s on duty with 
the Army during the recent World War I I. 'I'hey were a s-
sign e d to a ll the a t res of op era tion. ~~e high e st r a nl{ 
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achieved in this field was Lieutenant Colonel. 
8. Migrations of Negroes from the South to the 
North and West .furnished fertile soil for the rise of cults 
such as the 11 Father Divine" movement and the 11Daddy Grace" 
movement which h ave large followings of both white and 
Negroes . It is thour;ht that "Father Divine" has contributed 
to race integration. 
9. 'l'he Negro Spiritual is a mirror in which is 
reflected the moods, conditions and yearnines of the Negro 
during slavery and for a long time thereafter. Jubilee 
singers and many soloists have made these songs popular. 
Among the Negro artists of fame are Elizabeth Taylor Green-
field knovm. as the Black Swan during the 18.50 's, Roland 
Hs_yes , poss ibly the e;reatest contribu tor to good race re-
lations and the process of race integration. He was a 
product of the Negro church who made his way from Fl atvmods, 
Georgia, Chattanooga, Tennessee; Fisk University at Nash-
ville, Tennessee; and then to Boston and to Europe t o sing 
before the kings and queens of his day. 
10. The Ectunenical Movement got its impetus 
from the chaotic conditions of the ·world and from the im-
plications of the prayer of Jesus, 11That they all might be 
one. 11 This movement has done much for integra tion by its 
proclamations and by including Negroes in its great coun-
cils and progr~ns to achieve brotherhood among the races 
and nations of the world. 
CONCLUSIONS 
1. The Negro church is a by-product of t he 
v 
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evils of salvery and the answer to a longing for freedom 
in all aspects of life. Had Negroes avoided denomi-
nationali sm in their formation, possibly, they would have 
furni shed a greater p ot ential to a t tain their social, 
cultural, political and financ ial objectives. However, 
such an organization would have been deprived of much of 
the sympathy and actual as sis t ance that have come from 
vYhi te men who were exponents in various I'eligious denomi-
nations. Ivlany advantages have been given Negro churches 
because they were i dentified with white churches of t he same 
religiou.s denominations. 
2. The Negro church was born \rl th a birthmark 
which portrayed to the world the p~~pose of its being. 
This purpose was not proclaimed, but it was implemented 
in a subtle but effective Yvay. It has syn.thesi zed the 
three stages of integration into a more powerful force 
vmich ge t s its cu e from the demand for brotherhood. 
3. Race integration is a process which was 
ini tiated by the Negro church as a means to pro tect, 
preserve and to advance the race toward full c i ti zenship . 
The process has s uffered much because many rac i sts i den-
tify race integr a tion wi t h anything that may seem to be 
a prelude to race amalga~tion. To the r ac i sts, every 
a s sociation of whi te people -id t h Negroes must be in the 
~orm o~ master and slave, employer and employee or su-
perior and inferior. However, the t hreat o~ Communism 
and the expressed and implied teachings of Christianity 
furnish the dynami cs to swee :~) aside most obstacles to t he 
realization o~ more race integration. 
4. Kindred as pirations of the Jews have aided 
the Negro in his upvmrd stri ving f01 ... full integration a nd 
ful l c itizenship . The economic, s ocial and political 
fields afford much evidence of t he cooperation o~ Negroes 
and JevTs to a t tain the deserved goals. 'l'he sophisticated 
Jews wi l l not admit this but observation and interviews 
vfi th other Jews and l eading Negroes furnish the facts 
that Negroes and Jews are united in their ~ight for ~ull 
integration. 
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5. Many different leaders have come to the front 
since the NegTo minister began his role of leadership . 
The different Negro leaders are in different f i elds. The 
Ne(;ro minister does not have to be the leader in every 
phase of the lifegro life . However, when he is r e spec te d 
and h as the demonstrated education and c:.bili ty, he attrac t s 
more followers in any given community than any other Negro 
leader i n any field. The r ecent World War II discovered 
that the Negro minis t er was almost indispensable in serv-
ing the needs of Negro s oldiers. 
6. The Ne gro Spirituals are yet a ~otential 
force in good r a ce relations and race i ntegra tion. They 
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spe a_l{ a language that is universal.. 'They seem to preach 
brotherhoo d better and more effectively than any other 
means tovmrd this end. Many educated Negroes dislike 
Negro Spirituals because the Spirituals remind them of the 
depths from vvhich the American Negro h as come . However, 
the singing of and the interpretation of the Spirituals 
by such art i s t s as Roland Hayes, Paul Robeson, Marian 
Anderson and Dorothy Maynor, inspires any hearer to re-
evaluate his relationship with his fello'wruan and with God. 
7. The Ecumenical movement has not progr•essed 
very far among Negroes in the South. Thel~e are occasional 
meetings of v1hi te and Negro m..i.nisteriums. In some few 
cases, Negro nunis t ers appear on radio programs of the 
local Federal Council of Churches. On the hi@Ler level, 
Negro denominations have splendid contact and integr a tion. 
'rhe ma..11.y Net;l"'o d elegates to the different Ecumenical Coun-
cils in the United States and in countries abroad are 
hopeful signs that the principles of integration in this 
field \'Jill soon find their vmy to the local levels. 
8. Negro leaders are ashamed of the many cult s 
among Negroes. 'l1hey recognize, however, that they rep-
resent a neglect on the part of the acceptable Negro minis-
try to mini ster adequately to the Negroes of the lower 
class. The only cult that posed a threat to the Negro 
church was the "Fath e r Divine M:ovement 11 whi ch seems to 
be on the wane. It is expected that this move1aent will 
pass v:i th its l e ader~ 
9. Example s of Negro pastors of white congre-
gations are few as well as there are :fev1 wbi te pasto1~s of' 
Negro congregations excep t in the Catholic Church. How-
ever, this typ e of trial balloon will be a harbinger o:f 
:future poss i bilities v-men the zephers of' i ntegra t i on be-
come the cool an d ref'r eshing breezes o:f true brotherhood 
throughout the United States. 
10. The Negro chtu-•ch v ill have served its day 
and finished i t s course ·when integr a tion of the r aces 
shall have been consunrraated. There vdll be Negro pastors 
of mixed congregations as well as t here \rill be white 
pastors of mixed congrega tions. The question of the 
fu t ure will no t be what is his race but what is his prepa-
ration in 111i nd and in heart to serve the people who might 
be committed to his charge. 
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PROPOSED DOCTORAL DISSERTATION 
"The Structure and Function of the American Negro Church in Race Integration" 
Questionnaire 
1. What denomination is your church? 
--------------------------
2. How old is the local organization? -------------------------
3. How large is your membership? ------------------------------
4. What percentage of your membership has finished high school? 
----------------
5, Does your church belong to a local Federation of Churches? 
-----------------
6. Is your church 'neighborhood predominantly Negro? ________ White? 
Mixed? -----------
?. How many other Negro churches in your community belong to a Federation 
of Churches? 
-------------------------------
8. Does the Federation have a program to integrate the races or does it pro-
mote better race relations? How? 
----------------------------
9. What is your church doing or what has it done to dreate better race re-
lations? --------------------------------------------------------------
a. How? 
b. Does your church have or has it ever had an employment 
agency'Z 
lo you know of any united action of Negro churches to create better race 
•elations in your comrr:.unity? 
What is the nature of the united action? 
.1. If so, state the case or cases in brief. (Please use separate sheet to 
report if necessary). 
Was the united action a success? 
.2. How often are Negro preachers invited to preach to white congregations? 
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(2) 
13. Are Negro congregations invited to worship With white people when Negro 
ministers preach? 
-------
Does your church invite white ministers to its pulpit? --------------
14. If so, how many years has this been going on in your community? 
----
15. What do you thi~~ is the average education of Negro ministers in your com-
munity? Percentage in each case: 
1. Grammar School? 
------2. High School?-------
3. College? 
4. Theological Seminary? 
16. What type of minister seems to enlist the largest crowds? 
17. Do Negro Spirituals aid in promoting good race relations in your com-
munity? How? 
18. Are there any Negro church school s in or near your community? 
-----
a. How many? 
b. High School, College, Seminary? (Underscore) 
c. Denomination? 
d. Approximate number of students in each? 
19. Do Negro teachers in these schools help in the achievement of better 
race relations? 
-------
How? 
20. How do white peopl e in your community evaluate so-called cults like the 
"Father Divine" Movement and "Daddy Grace 11 Movement? 
<1. Do these cults help or hinder the achievement of good race relations? 
22. Do you believe that race integration will aid in the promotion of good 
race relations in your community? 
-------
Why? 
(3) 
23. Are white people in your community afraid or do they seem to be afraid 
that race integration will promote social equality or race amalgamation 
in your community? -----------------
Why do you think so? 
24. Is there any interest in the Ecumenical Movement among Negro ministers 
in your community? 
How shown? 
~5. Name (If you wish) ---------------- Denomination? ---------
Address ------------------------------------------------------------
How long a Pastor? -------
Thank you 
J. Julian J enkins 
Boston University School of Theology 
745 Commonwealth Avenue, Boston 15, Mass. 
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Q.UESTIOlil1-IAIRE 
In order to get in~ormation for this phase of 
the dissert ation, I vmnt to Charleston, s. C. where I 
addressed about 300 ministers of the African Methodist 
Episcopal Church vrho were attending a session of the 
Bishop's Council of their church. I related the purpose 
of the information that I sought. The speech was en-
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thusiastically received. I gave out at that meeting over 
75 questionnaires to men especially from the South. I dis-
cussed with each the task that was mine. All promised to 
aid by sending the questionnaires to me 1vi thin two weeks. 
From Charleston, I motored to Atlanta, Ga., 
which necessitated my passing through many communities o~ 
both South Carolina and Georgia. From Atlanta, I went by 
train to Jacksonville, Florida,
1 
where I spent two days ob-
serving race relations. From here, I went to Tallru~assee, 
Florida where I addressed a min~sters' interdenominational 
meeting andpreO:ched at a very lrge Ai'riean Methodist 
~)i scopal Church. At each meeting, I was very cordially 
received and promised cooperati~n in my task. I spent 7 
days in Tallahassee, Florida. 
In addition to my travels, I sent over a hundred 
questionnaires out by mail. So~e results o~ contacts and 
the interpretation of some of t te returned questionnaires 
follow: 
Charleston, South Car~lina, is a well churched 
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conmrunity. 1here are churches f every denomination. The 
Methodist and the Baptist have 
liJ"egroes. Most of the churches 
which I spoke, c alled Emmanuel 
posing and as finely built as 
to-do whites. Negroes operate 
largest membership among 
e well kept. The one at 
M. E. Church, is as im-
church among the well-
barber 
shops. The c. ondition of most ot t hem was very poor judged 
by any modern standard. I saw reveral Negro policemen and 
one policev10man directing traff d in a Negro neighborhood. 
There are many Negroes who have homes that compare favorably 
"V~lith any well-to-do ·whites. I v-as a..tnazed at the great nurn-
ber of shantees in which Negroe and poor v1hi tes live. 
There were many drugstores and rocery stores in Negro com-
lmlnities operated by white men. 1Vhatever integration of 
the races in Charleston was amo g those employed. The 
Mayor of the city addressed the I run told that 
he said that there vrere many Ne roes in the jails in Charles-
ton ·who would be glad to see so preachers there. 1'he 
tone in ·which he made his welco e address revealed an un-
wholesome attitude which would ot contribute to race inte-
gration. It revealed, moreover that there vvas a great 
need for better race relations. 
A questionnare from G orgetovm, South Carolina, 
from a minister with l,Lj.OO memb rs, indic 8.ted that Negro 
churches belong to the local Fe eration of Churches and 
that h i s church was in a mixed ommunity. There are seven 
other Negro churches in the Fed r a tion of Churches. Tnere 
are occasional meetings of' the Negro and t he white ministers 
of the city. It seems that the officials of the city 
meet Negroe s in conferences i n Negro churches when a prob-
l em arises. There are no joint racial worship services 
and Negro preachers are not invited to s p eak in Yfhi te 
churches. Invitations extended to white ministers by Ne groes 
a re d e clined. Tho cul t s among Negroes are not sign.ificant 
in this city. This minister belj.eves that race i nte-
gr a tion offers a "better chance for understanding and co-
operation for the welfare of all people." He says that college 
and seminary t rained ministers carry the largest crowds. 
I take it that he must be one in thi s class. He feels that 
Negro Spirituals aid in promoting g ood r a ce relations be-
cause large crowds of \Yhi tes attend public meetings ·when 
it is lmovm that Negroe s will sing. 'l1he i nterest i n the 
Ecumenical :movement among Necroe s in this city is manifested 
by Negroes sending delegates to the councils of the Ecumeni-
cal movement both i n the United States and in foreign 
countries . Integration vrith the exception of the emp loyer-
emp loyee level is scarce. Apparently there is very little 
on the level of m:i.ni s t ers excep t sp ecial occ a sions. Hone 
of these seems to be held at either white or Negro churches. 
I suppose i t would be useless to have 2.sked about inte-
gration in public transp ortation. I did not ride on any 
local conveyanc e while at Charleston. In Colu~bia, South 
Carolina, the segregation in local travel is not enforced 
but it exi s t s. 
From a small tovm in North Carolina, the answers 
to the questionnaire are mostly negative. There is no 
Federation of Churches representation. There are no move-
ments to make be t ter race relations. Negroes are never 
invited to preach to nor worsh i p vli th vrhi te congregat i ons. 
The feeling s eems to b e mutual because the Negro ministers 
and churches do not invite white ministers m1d the ir con-
grega tions to worship in :Ne gro chm"'ches. This little tovm 
of Jacksonville indica tes the state of race rivalry and 
fear which are not noticed in the larger communities of 
the South. 
Two que stionnaires from Savru~ru1, Georgia, indi-
cate d ifferences of opinion on some factors in race re-
l ations . One church is in a mixed ne ighborhood and the 
other one is in a Negro neighborhood . One is Bap tist; the 
othe r one is Methodis t . One belong s to the local Federation 
of Churches; t he other doc s not. One holds t h a t no Negro 
churche s belong to the Federation of Churches; the other 
estimates tha t SO% of the Ne gro churches belong. Better rac e 
relations are pr omo ted by exchange of leadership instruction 
groups. One church has never had an emploJ111ent agency; 
the o ther i s ·working toward such a project. Both churches 
agree that Ne gro pr eachers and congregations never wor-
sh ip yfi t h white preachers and congPegations. Both churches 
extend i nvitations to white minis t ers. The se invi tations 
are declined. One Ne e ro mini s t er com."11ents, "Mos t white 
nin i s ters seem t o be afra i d of the i r jobs. There is 
often a case of who will be the cat. They would if 
there were enough of them fully committed t o actual .:.z e 
the life of Christ." Both of these minis t ers feel that 
Negro minis t ers vii t h gr ammar school education enlist the 
largest crowds. One adds the high school. I ta}~e it that 
he has had this much formal training . One holds tha t 
Negro Spiri tuals aid in good race relati ons. The other holds 
that they do not. He adds, however, "This is a difficult 
question to answer because one rarely hears a Negro Spiri-
tual here. It seems that a new t ype of song called the 
Gospel songs are the rave among Negro churches." Both 
mini s t ers agr ee tha t r ace integration will aid in the pro-
motion of good race relations. One comment s, 11I feel when 
people, regardless of race, come to lmow one another a s 
distinct individuals, better r a ce relations fol l ow. This 
can only come t hrough integration. 11 r.L'hc same minist er 
vvri t es about t h e Ecumenical movement, 11 The Ecumenical move-
ment is something new among the Negro ministei'S of this 
city . However, one of the ministers of this c i ty atten d-
ed a regional meeting of the movement and our men are be-
ing awakened to the move:nent. u One minis ter has L~OO mem-
bers; t he other h as 1,700 . Neither minister i s kindly 
disposed to t h e "Father Di v i ne 11 and "Daddy Gr a ce 11 move-
ments. One calls t hem tolerativ e nuisances which hinder 
good race relations. The other holds that they are value d 
very lo1;Y by the whi t e peopl e anc.1. that they "don•t help at 
all" goo d race relations. 
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From I•.iacon, Georgia, another point of' view is 
expressed. The minister has 1,100 members. His chl~ch is 
in a mi x ed community. ~J.lhere are ten Negro churches that 
belong to the local Federation of Churches. The Feder-
ation calls occas i onal meetings with both race groups. 
This i s confi ned to minis t ers. The Evangelical Alliance 
' has 52 radio proerams each year. Each church regardless 
of race is invited t o talre a p rogram once a year or when-
ever its time arrives. The :negro minister preaches and 
his cho i r sings. On t he other hand, Negroes and whites 
do n ot worsh i p together under any circumstances. He .:holds 
t h at there i s no interest in tho Ecumenical movement among 
Negroes. He discounts thoughtlessly the work of t he local 
Federation of Churches. He feels that the most "uninformed" 
Negro minis t ers enlist the larges t crowds. 
Another quest i onnaire from the rural s ection of 
Georgi a. The min i s t er v~ites from Vidalia, Georgia and 
indi cat e s that he h as Jl1D members on a circuit. rl'here i s 
no Federati on of Churches on this circuit. He holds that 
his church is working to create be t t er race relations. 
He conduc t s an "Adult Opportunity Class." He •--: doe s not r e-
late t h e projec t of his class. He poi nts out that Hegro 
and white congregations do not h ave worship servi ces to-
gether under Dny c ircums -tances. However, he s ays tha t he 
h a s plans 11 t o break up 11 this situation where Negro and 
whi t e minis t ers. do not i ntegr a te each other in t he i r c on-
grega t i ons. He• say s that he has 11 the assurance of the 
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cooperation of the Methodists." This part i cular minister 
has a B. S. and a B. D. degree. He says, hov1ever, that 
t he untrained Hegro ministers enlist the largest crowds. 
The people seem to have no alternative in rural areas. In 
urban areas, Negroe s are loyal to their part i cular denomi-
nati ons. They have t he best minist ers that are available 
at the t ime of choice except in most :Me t h odist churches. 
In Jacksonville, Florida, I solici ted the opini ons 
of laymen. I talked wi t h s everal in a general way. 
Negroes have very large churches here vfi t h member ship s in 
some instancesof 2,000. These laymen coul d not point ou t 
any defini t e occasions of r ace integr a ti on. The only in-
tegr ation that they kne v! about wa s t he secret mi scege-
nation. Several Negro v10men had been lcilled recently by 
their white lovers who obj ected to Negro women having af-
fairs wi t h Negro men. The lines s eemed to be distinctly 
dra ... m. The pattern of separate waiting rooms in rai l uay 
stations tell their own stories about race relations in 
many secti on of the South. 
In Tallahassee, Florida, I addressed the minis-
terst meeting . One whi t e layman was pre sent . He wanted 
Negroes to make contri bu tions to the local Red Cross Chap -
ter. Re lis t ened to me wi th a great intere st. I gave 
him a questi onnaire t o fill out. He vms a Catholic. I 
h aven' t received his que stionnaire ye t . I have one from 
the Chaplain of Florida Agr i cultural and Mechanical Col-
l ege . He is a graduate of Boston Univers i t y with t he 
Ph. D. deeree in philosophy. He does not have a church 
but the school may be considered. Tallahassee seems to 
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be a very liberal co~munity. The only thing that made me 
know that I vms in the South was the separate waiting 
rooms. The vicinity o.f the school is a regular Negro com-
munity. The Negro homes are far above the average in many 
other communities of the South. In the stores and banks 
the clerks seem to be very eager to serve y ou. I saw 
Negroes eating at Woolworth store at the counter ~ith 
v1hi tes. 'l'hey were not integrated but alongside the vrhi tes. 
They were poss i bly at one end of the counter. The ques-
tionna ire indicates that approximately twenty Negro chur-
ches belong to the local Federation o.f Churches. There 
are occasional meetings of Negro ministers wi t h white minis-
ters in what is called the Tallahassee Mini sterial Associ-
ation. Better race relations are promoted by conference 
participat i on involving rac i ally mixed groups. A.l"l instance 
o.f signific ance for this l ... egion was that a local white 
m:!.ni s t er preached at this Florida A. and M. College a.11.d 
brout;h t t vro young vrhi te men who assisted as ushers. Negro 
churches cooperate on civic and political projects. ~ihen 
the le aders of the Proh:!. b i tion movement .for the county 
wanted success, they s-olicited t he cooperation o.f Negro 
minis t ers and churches. , Success in this enterprise 
gave Negroes the privilege o.f being members of the Better 
Citizenship League. This seems picayune to many people. 
This was an accomplis}l .. ment in race relations .for this 
section of the South. 
Negroes are not invited to vmrship l'li th white 
pe ople in churches. The minister who filled out the ques-
tionnaire under consideration states, 11 I was invited once 
which is the only case I ¥.now of in the city. The con-
gl"e gation r e fused or v1i thdrov1 the invitation. 11 The :i:Jegro 
ministers in this city v1ho enli st the largest crowds are 
the "moderately to p oorly educated. 11 'I1he cult movements 
are not very fanilliar in this region but the minister com-
ments, 11It is my opinion that they oft en help in achieve-
ment of good race relations. 11 
I do no t propose to discuss all of tho question.;. 
naires r e turned. I am t rying to show a trend or give a 
pa t tern of the status of race rel a tions especially in the 
South vd th the possibility of more r ace integration which 
'\'Till make better race relations. 
From Houston, Texas, a minister has 1, 5L~O members. 
There is little or no lmovlledge of the work of the local 
Federation of Churches. Hovmver, this part i cular church 
is contributing to better race relations by "interracial 
participation in social and religious services. Our ex-
perience in this has been very successful." He does not 
tell how. Negro ministers are seldom invited to preach 
to v1hi te congregations. Ho·wever, Negro congregat ions are 
invited to ·worship wi t h white congregations ·when Negro 
ministers pre ach. T:.11.i s is a definite advance in r a ce re-
l a tions for the South. Negro Spirituals are used in 
vesper servi ces and on special programs. In these ways, 
they promote good race relations. Negro children visit 
white schools under supervision of Negro te achers. 
Tvro questionnaires from Indiana indicate the 
usual advances in race relations by race i ntegration. A 
minister at Indi~~~polis holds that 80 Negro churches be-
long to the local Federation of Churches. This number must 
include those from outlying connm .. mi ties. 'I'here is con-
stant pulpit exchange and youth group cooperation in v10rk 
Pl'"'O j ec t . "The Federation of Churches sent out a question-
naire to business and hotels on their attit·udes about r ace 
discrimination. As a result, Negroes can regi s ter in the 
best hotels, eat in most restaurants and secure jobs in 
most lines of endeavor-- all wi thin a period of ten yea:rs.n 
The othe r minister from Gary, Indiana where there has been 
race friction I'ecently, reports that Negroes are invited 
to preach and worship ';Ii th their congregati ons in white 
,, 
churches. There are many race relations progrrufts. There 
are twenty Negro churches which belong to the local Feder-
ation of Churches. The Negro Spiri tuals are aids t o good 
race rel ati ons. This membership in the local Federation 
of Churches possibly helped to solve t he recent problem 
which brought about open race fr i ction. The Indianapolis 
church has 1,100 members. The Gary church has 900 members. 
A qv .. e stionnaire from a minister in Kansas City, 
Missouri relat es that his church has 1, ~_65 member•s. There 
are twenty-nine Negro churches which belong to the local 
Fe derati oh of Churches. He v~ites that the Federation has 
"no program for integration but some effort f or better re-
l ations." His church operated an employment a gency several 
years ago. Negroes are Jnvited to vmrshiP vvi th white 
people during "Race Relations Week 11 and a t Good Friday 
services Negro ministers may p reach but their congregat i ons 
are seldom invited to these services. 
A final questionnaire which completes a seneral 
pattern is one from a min i ster a t Oakland, California. 
He h as 970 members. His church is in a mixed col1'1.'11uni ty. 
This quest i onnaire was picked because California i s lmmvn 
for race fr i ction. There are six other Negro churches 
which belong to the local Federation of Chlu•ches. The 
Federation promotes better r a ce relations by, "Fellowship-
p ing throue;h ministerial association and joint act i vity 
in social progrB.J.ils and periodic joint worship." 
I think t he general a t t i tude of t he Negro minis-
ter vrho has served or is serving in t he North is expressed 
by the minister from Oakland , California. He has served 
in New Jersey. To the qu estion, 11 VIb.a t is your church 
doine;, or v:h a t has it done t o create better race relations ? 11 
he answers, "Jus t functioning as snother church wi thou t 
ma1ang any extra ado about race relat ions, but being re pre-
sented i n the Council of Churche s (local).u 
'Ihere ar e ma.il.Y \1rilling souls among the vrhi te 
preachers of the South who would like to aid in the bring-
ing about of r 0al brotherhood. They take gre a t rislrs for 
·which many ai•e nnprepared. A survey was made recently 
to determine vrhy Frank Gra.t~am was recently defeated for 
nomination as senator from Horth Carolina. M.r . Graham was 
co~sidered a liberal. As president of the University of 
North Carolina, he had led the fi ght for self-examination 
of the South. 1 He was a devout Christian who did not smoke, 
drink or cuss. He was a champion of fair play for Negro 
education. Negroes supported h i m because he was reputed 
to be favorable to F. E. P. C. In the first pr i mary vote, 
Grab.am had 'Non by 53,000 votes ahead of his nearest com-
pe titor. Under such condi tions, one can call for a run-off 
in mos t Southern states. Graham was runni ng a ga i nst a lavf-
yer named Willis Smith. Ymen Smith found out that he had 
lo st , he inserted the race issue in the run-off. The na-
ture of the race issue may be seen on t he h~~dbills sent 
around with the evening paper in Lenoir County. 'I'he hand-
bill re ad: 
1·J11.i te People 
Wake up 
Before i t .t"g too late 
You may n'ot have another chance 
Do you ;vant 
lJegroes working beside you, your vfife and 
dau~1.ters in your mills and factories? 
Negroes eati ng beside you in all public 
e ating places? 
Negroes riding bes ide you, your ·.vife and 
yot~ daughters in busses, cabs fu~d t rai ns? 
Negroe s sleeping in the s ame hotels and 
roomi ng houses? 
Negroes te aching and disci plining your 
children i n school? 
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Negroes s itting wi th you and y our family at 
all public mee t i ngs? 
Negroe s going to white schools and white 
children going to Negro schools? 
Negroe s to occupy the s~te hospital ro oms 
vri th you and your vrife and daughters? 
Negroe s as lour fo remen and overseers i n 
the mills? 
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The race issue was on. In the run-off Gr~~am 
was defea t ed. There was no appeal to reason. I gnorance 
and fears of t he poor whi tes were the victors. The Negro 
min i sters who sent in quest i onnaires fr om t he South parti-
Clllarly , answered from exp er ience and keen observa tion the 
questi on, "Are vrhi t e people in your community afraid or 
do they seem t o be afraid that race i ntegr a t i on will pro-
mote s oc i al equality or race amalgama tion in your community? 11 
Four fifths answered yes . To the question, 11 VIfu.y do you 
t hink s o?" so me of the answers are: 
"From their actions. 11 
"Afrai d t o c ome out for democratic princip l e s 
f or all. 11 
"I have hear d some say so. 11 
11 No comment. 11 
" Ignorance and deep seated prejudice. 11 
"One never hears of such foolishnes s until 
t ime for e lection when candidate s use t hi s 
k ind of f'e ~r bueabo to fo ol the credulous 
poor vrhi te s. 11 
Libe r al Christian white ministers of the South 
are forced to move slovrly in race integra tion. Courage, 
vd sdom and sa cr i ficial vdll are required in the light of' 
the l atent pre judices. The Interrac ial News Servi ce 
gives a picture of condi tions. 
1. Co~uentarx, p . 311 
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Iflinister Flees - Threats by the Ku Klux IG.an 
have brought the Reverend Eugene Powell, minis-
ter of the Methodist Church (Fair Bluff, 
North Carolina) close to a nervous breakdovm 
and have forced him to leave the stat e in 
~m effort to regain his health. The threats 
crone from the Ielan after a Negro quartet was 
invi t ed t o sing at a mee ting of a man's club 
in the church. Desp ite t he ·warning , the 
club aske d the quartet to f ulfill its engage-
ment, but the invitation was declined. The 
manager of the quartet said a s t ra..."'lger also 
warned him against appearing in the church. 
( New York Times, February 1, 1952.) 
Candidate Threatened - a 60-year old He gro 
grocer has wi thdravm from the . Democratic 
pr imary race f or tovm counc:Ll in Gaffney, 
South Carolina, after receiving a letter h e 
s a:id was s ign.e d 11 K . K. K . 11 C.L.C. The gi'ocer 
said the le t ter, postmaJ•lced in Gaff'ney. • • 
bore t he letterhead, 11 Invisible Empire Associ-
ation of Carolinas JQ.ans of the l'~u Kll.lX JUan. 11 
He -- said it warned him that ••• 11It i s not 
customary, a s you know, f or the colored race 
of South Carolina to hold public office. Now 
is the time you should r eali ze yo~~ defeat 
and l et withdrawal before Februarfr 12 be y ou:r 
protection for now and here aft er. 1 ( New York 
Times , February 12, 1952 ) 
Behind t he Scene s - The Ku Klux Klan i s 
recruiting ne-vy members in . Florida . • • The 
Grand Dragons, Grea t Titans, Kludds., I~olkans 
and lesser Klansmen h ave been branded as 
11hooded 'hoodll..U~ls and sheeted jerks , 11 by 
Florida's Governor Fuller Warren ••• But 
still the Klansmen are trying to build up the 
11 i nvi sible empi re 11 wb.i ch once spread fear 
throughout t he South vri th be a tings , floggi ngs 
and nn..~ders by gr oups of men who t oolc the l aw 
into their ovm hands . Two yeal"'s ago, t he 
l eaders of three Southern Klan grol..~) S me t in 
Jacksonville. They formed a combine against 
vrhat they called "hate movements 11 such as 
C ormnuni sm. 
The leaders i ssue d a statement calling for 
"militant action" aga i nst the Nati onal Counc i l 
of Churches of Chr is t in t he United States, 
B'nai B'l"'ith, and the National Association for 
the Advancement of Colored People. • • 
(Indianapolis Star , Januai'Y 6 , 1952.) 
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I n spite of the agitation of sinister elements 
in the South , constructive :forces are at vrork t o meet the 
threat s of the underc over cowards. 
Representatives of sixty leading white and 
Negro organizations in t he Miami area me t to 
lay grounclworl~: for a proposed Dade County 
Council of Community Relations . The organi -
zation will have these ob jectives : 
1. To anticipate and seek t o i'ores t all 
problems of intergroup tension tl1rough police 
educati on, through ass i s t anc e a....'l.<-'l_ guidance 
t o group s vmrking i n connnuni ty relations and 
housing , t hl"'ough support of improved health 
facilities, through the encouragement of 
equal em9loyment opportuniti e s and t l1rough 
the development of equal educational and 
recreati onal fac ilities . 
2 . To insul"'e the utilization of sound re-
search tecD~iQues to get at t he roo t s, n ot 
just the s~Dnp toms, of difficultie s in group 
relations. 
3. To provide a t v10-way channel of com-
munication throuGh which the community may 
sp eru~ throu~L a representa tive body to t he 
Dade County Commissioner an d throug_h. the 
Conn:nission, in t urn, nay address t he people . 
4. To provide solid county-wide SUP!) Ort 
f or action by t he County Commission in the 
improvement of group l"'ela t i ons. 
5. To use all public communic ations of all 
kinds for a general program of c itizen edu-
cat i on for a gr eater unc:erstanding and a ppreci-
a ti on of t he c ontributions , needs and problems 
of diffei•ent group s. (Hew York Time s, Febru-
ary 3, 1952 )1 
There is national support for all constructive 
int e grative forces. The Pres i dent's Co1mnittee on Civil 
Rights reported t o Pr e s ident Harry S. 'l'ruman on October 29, 
1. Tnterrac i al Nev1s Service , January - February, 1952 
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19~-7. As a result of their Pesearch on the Four Essential 
Rights essent ial to the well-be i ng of the indi vidual citi -
zen, right to safety and securi t y of person, right to 
ci t izenship and its ~'Pivilege s, rigb.t t o freedom of con-
science and expression and t he rig-)l t t o equality of oppor-
tunity, the PPesident sent a special message to Con gress 
on February 1, 19 !.~8 in vrhich he said: 
'rhe Federal Governrnent has a clear duty to 
see that constitutional guarantees of in-
dividual liberties and of' equal protection 
under the lav1s are not deni ed or abridged any-
vd~ere in our tUlion. 
I recommend, therefore, t h at t he Congre ss 
enact legisla tion a t this session directed 
toward the following speci:fic objectives: 
1. Establishing a permanent commission on 
civi l rights , a joint Coneressional co~nittee 
on c ivi l rights, ru~d a Civi l Rights Division 
in the Department of Justice. 
2. Strengthening existing c i vil rights 
statutes. 
3. Providing Federal protection against 
lynching. 
L~. Protecting more adequately the r ight 
to vote. 
5. Establishing a Fair. Employment Practice 
Commission to prevent unfair discrimination i n 
employment. 
6. Prohibi ting discrimination in interstate 
transportation i'acilities.l 
The President's r e commendations have not been 
enacted into law. The Negro church continues its role 
as an integrative factor through its many fr i ends and 
1. Pamphlet, Community Relations Servi ce, N. Y. c. 
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the FederEtl Cm.mcil o:f Churches of Christ, The dark 
clouds conti nue to break wi th rays of the sunshine of 
brotherhood. There are many harbingers of a better day. 
Among them are: 
1. Hovrard Thurman, a Negro , is the minister of 
t h e Church for the Fe llowship of All People with a v1hi te 
c ongregat i on at s~~ Franc~sc o , California. 
2. Terry Burley, a Negro , is mi nis ter of a 
Congregational Church at Brock ton, Mass., in whi ch h e was 
reared from childhood with an all white congrega ti on. 
3. The Connect i cut m~urch Councilor, January, 
1952 , carries a report, v~itten at the r eque st of its edi -
tor, by l/Ir . Heacock . He vvri tes: 
After a year as pastor of an all vmite par-
ish in Staffordsv ille , Co1~ecticut, I run glad 
to be able to report that our Church is in a 
sp i ritually he alth c onditi on, has improved 
financially, and to t h e best of my knowl edge 
has not lost a single member be cause t he pastor 
is a He gr o. Tvventy-one new members were re -
ceived into the membership of the church in tpe 
past year and others are p ending . • • The 
spirit of the church i s excellent, and the 
pastor has received not hing but the most whole-
hearted cooperation fr om the people of the 
church and comraunity . 
l ~ . Dr. Roland Hay es, the r;rea t singer , has been 
appoi nted an i ns t ructor i n crea tive s inging in the r.msic 
School of Boston Univers i ty. He tal-::es to Boston University 
the art of r ace integr ~~tion as well asa great experi ence 
as a concert art i st . 
5. Dr. George Kelsey has joined the theological 
faculty as f ull time ass ociate Pr ofessor o:f Christian 
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Ethics at Drew Univers i ty at Madison, New Jersey. Dr. 
Kelsey had to resign his post as associate director of 
field ad.mini stra tion for the National Council of Churches 
of Christ. He joined the staff of the Federal Council of 
Churches fou~ years ago in the same capacity. (Afro-
American, February 2, 1952. ) 
6. Mrs. Ella Pearson Mitchell of Berkeley, 
California, has been appointed to the faculty of the 
Berkeley Baptist Di v i nity School and has assu.med her v10rk 
. t t . h"ld h 1 d t" d - 1~ . 1 as lns r ue or ln c l psycL o ogy, e uca lon an L·e lglon • . 
7. Ralph Johnson Bunche 1;7as appointed Professor 
of Political Science and Govei•runent at Harvard University 
in 1951. He has recently resie;ned to continue his work 
vvith the Uni~ed Nations. 
The Ne gro church has pl ayed Bn d is pl aying the 
role of a d~1amic f actor in race integration. All social, 
civic and many p olitical efforts for better race relations 
throughout our land may be grounded in the aspirations 
and in the accomplishments of the American lJegr o church . 
"The Crest and Crown.ing of All Good, Lii'e 's 
Final Star, is Brotherhood." 
Edvlin 1\!Iarlr..harn 
1. Inte~'racial Nevrs Service, January - February , 1952 
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PRESENT STATUS OF SCHOOLS IN THE SOUTH 
19.52 
11 Many Dixie Colleses Drop:oing Color Bars"l 
Nashville , Ten ne ssee -- Concern , youth publ ica-
tion of the r·J:ethodist Church , reve als in i ts current issue 
tha t mru1y private college s in t he South are voluntarily 
opening their doors to c olore d studen ts. The publicat i on 
says t hi s i s b e i ng done quietly in cont rast to wide pub-
licity given the action that has force d the op ening of 
state-cont roll ed ins t itution s to colored student s. 
" Many of' the college s," states Concern, 11 still 
restrict to study on the gr a duate level, but oth ers admit 
t hem f'r e ely to all dep artmen t s. The policy on use of' 
dormitory f ac i li t ies varie s. Me t h odist schools are among 
thos e t hat h ave made ch anges in policy . 11 2 
Follow:Lng is a list of ins t itutions which former-
ly were open only t o white students: 
1ne Ca t hol i c Univers i t y of America, Washington, D.C. 
Amer i c an Uni vers i t y , Wasb.ing ton, D. c. 
Dt.mbarton College of' Holy Cross, 'n/ash ington, D.C. 
Sai n t Louis Univers i t y , Saint Louis, Mo. 
Loyola Univer sity , New Orle ans, La . 
Ursil i ne College, Louisville , Ky. 
Louisville Theological Semin ary, Lou isville, Ky. 
Wash ington Univer s i ty, Saint Louis, Mo. 
Columbia Theological Semin ar y , Dec a t ur, Ga. 
Bere a College , Ber ea , Ky. 
Nazareth College, Louisville , Ky. 
New Orleans Baptist Theological Seminary , New 
Orleans, La. 
1. Th e Boston Gu~rdi an, p . 4, Februar y 2 , 19.52, Vol • .51, Ho. 13 
2. C on~, p . 11, Febr uary 8, 19.52, Vol. 7, Ho. 12 
Southern :Met h odist Univer s i ty, Dallas, Texas 
Wayland College , Plainview, Texas 
Southwestern Baptist Seminary, Fort Worth, Texas 
Austin Theological Senrinary, Austin, Texas 
Union Theological Seminary , R:l.cbmond, Va. 
Joh.1"1. Hopl::ins Uni ver si. ty, Baltimore, Mo.ryland 
Saint Johns College Annapolis, Maryland 
Westmins ter r_neolo Gical Seminary , We stminster, 
lllaryl a...'11.d 
1. The Boston Guardianz page L~ 
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APPENDIX A 
The following is a copy of a clipping f ound 
after printing of this dissertation which is relevant 
to the issues discussed on page 155: 
Throngs at Services in Negro-White Merger 
San Francisco's Westminster Presbyterian Church 
was crowded yesterday for the first time in years, 
the result of a merger of the all-white church 
with the Negro Hope Church. 
Guest speakers said it was the first such merger in 
the West. Rev. Carl Thomas, a guest speaker, ex-
pressed reg1et such an event was so rare it was 
newsworthy. 
1. Boston Globe, May 5, 1952, Vol. CLXI 126 . 
ABSTRACT 
1. The purp ose of this study was to find out 
what the Negro church has done and what it is doing to 
effect full ci t izenship for the Negro in America, and 
163. 
wh a t it has done to inspire white men to respect the funda-
mental principle s of the Constitution of the United States, 
and to practice the teaclung s of the religion of Jesus. 
The real purpose of this study was to point out 
some of the efforts of the Negro church in dissipating 
what has been called the American dilemma. The Negro church 
is the innumerable group s of Negroes fre e from white con-
trol, v1h o have as semble d themselves together for worshi p 
and to improve their status in all phases of society . The 
Negro Church is repr esented by innumerable Bapti sts and 
Ivie t hodists becaus e t hey c onst i tute the largest number of 
Ne groes. 
This study wa s made under the subject liThe 
Structure and Functi on of the American Ne gro Church i n 
Race Integration. 11 Frank Loescher furnishes the basis of 
t h e definition of integrati on in his quote from Buell G. 
GallaGher, liThe integrationist po sition is precisely what 
the Christian eth ic requires -- that every man, woman and 
child shall be free to enter i nto and to contribute to, 
the ·welfare of all mankind, without any res t ric t ions or 
disabilities based on color caste -- and without any ad-
vantages bec ause of color or t he lack of i t." 
16~-· 
2. Many similar studies have been made of t he 
Negro church but they have ended wi t h considerations of 
race relations and only imp lied race integration. Fears 
of race w1algamation have hindered race integration. It 
is not the purpose of the Negro church t o foster race a.mal-
g&~ation. The philosophy of the Negro church is that each 
race can learn to a ppr•eciate a larger number of members 
of' the opposite race and thereby initiate more race inte-
gration. 
The American Negro church has led the way in 
good race relati ons and race integration through it s minis-
ters, employment a gencies opera t ed by t he minister per-
sonally. The social e quality p roblem, politic a l problem 
and financial problems of Negro churches h a ve received a 
greater consideration through. the interacting :factors of 
the Ne gro church. 
3. Many Negro ministers beca.rne pioneers in 
f orminG great church denominations c ontrolled by Negroes. 
Richard Allen of the Ai'rican Me thodist Ep i scopal Church, 
James Varick of the African Methodist Episcopal Zion · 
Church, George Leile, Lo t t Carey and Andrew Bryan of the 
Baptist Church are most s ignificant. 
I q.. Integre.tion as a mea.'1.s to effect better r ace 
relations and to lessen race tensions has three stages of 
development. They are s-ympathy, t olerant and proportional 
equality. ii"fuen the slave master saw that religion made a 
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better servant of his slave, the feeling of worth trans-
cended the economic level and the slave became a :pe rson. 
'l'he tolerant stage was introduced by legislation ·which 
folloTied the Emancipation Proclamation. The present stage 
of integr a tion is the proportional equality stage "~Nhere 
l e aders, individuals and groups are accepted in most sec-
tions of the country in most phases of society. 
5. Negroes are assisted by Jews in the fight 
for full integra tion. Prejudices expressed in segregation 
and discrimination are . being fought in the minds of men 
as well as in the social, political and economic fields. 
The National Association for the Advancement of Colored 
People affords a means to enlist many friends of t he Negro 
for the battle on all fronts of society. 
6. The Negro preacher led the way in race inte-
gration wi th the Negro church as the basis and source of 
his power. From the psychological factors of the chara-
c t er of "Uncle Tom11 in Harr j_ ett Beecher Stowe's boo1r, ttuncle 
Tomt s Cabin" crone the a ppreciati on of the real spirit of 
the early Negro preacher. Formal training among Negro 
preachers above the A. B. degree i s the exception. Most 
Negroes with higher de grees are called to be deans of 
theological seminaries or presidents of Negro colleges or 
universities. 
7. The Ne gro chux"ch went to World VIars I and II 
t h rough the Negro preachers who were qualified as chaplains. 
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There v;ere approximat ely L~50 1ifegro chaplains on duty \7i th 
t he "'"mv and Armv Air Cor ) S durinR: t he recent World War II. ~ ~ u - ~ 
They were assigne d to all t heatres of operation. The high-
est r ank achieved in this field was Lieutenant Colonel. 
The Negro chaplai n ... vas a potential race i ntegrationist in 
the Armed Forces. 
8 . Migrations of Negroes from the South to the 
North and West ftlrn i shed fer tile soil for the rise of 
cul t s such as the "Father Divine" and tho "Daddy Grace 11 
movements . 11 Fat her Divine " has a large "'ivhite following • 
It i s t hough t that he has contribu ted to race integration. 
9. The Negro Spiritual has served as a great 
factor in promoting race i ntegration. Jubilee singers and 
many Negro solois t s have made these songs popular. Among 
the Negr o arti sts of f ame are Elizabeth Taylor Greenfield 
ln1ovm a s the Black Swan during the 1 850 's. Roland Hayes, 
possibly t h e greatest contribu tor to good r ace rela tions 
and the process of r ace integra tion, was a pro duct of the 
Negro church. 
10 . The Ecumenical move1:1ent got its impetus 
from the chaotic conditions of the world ~~d from the im-
plications of the prayer of Jesus , "That t h ey all might 
be one." Th.is move;·.1ent has done nruch for r ace i ntegr ati on 
by its proclamat i ons ~~d by including Negroes in its 
great counci·ls and pr ograms as a goal to ach ieve brot her-
h ood ara.ong the races and nati ons of the world. 
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